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Onsoz

Gaziantep’te artik mevcudu kalmamuis, ancak gog ettikleri yurt
ici veya yurt dis1 yorelerde de gelenek ve goreneklerini siirdii-
rebilmis, ¢ocuklarina ve hatta torunlarina dahi ata ocagi kentin
degerlerini devredebilmis bir camianin 6zelliklerini saptamak
icin degisik fertleriyle goriistiim.

Gaziantep Yahudileri ile ilgili kaynak yetersizligi karsisinda ve
yazil arsivin hemen hemen yok denecek kadar az oldugu bir or-
tamda, notlarimi ve gézlemlerimi, bir roportaj serisi formatinda
aktarmaktansa, sozlii tarih ¢alismasirii andirir bir boyutta tematik
olarak irdelemenin daha uygun ve yararh olacagini diisiindiim.
Amacim, iilkemizde ytizyillar boyu yasamis ve toplumla biitiin-
lesmis, ancak degisik sebeplerle gog ettiklerinden bu kentimizde
arttk mevcudu kalmamis Gaziantep Yahudileri'nin toparlayabil-
digim baz1 verilerini, geleneklerini, yasam kiiltiirlerini kay1t alti-
na alarak kaybolmalarini1 6nlemek ve ileriki kusaklara tasimaktur.
Pesin bir tesekkiiriim, tamamlanmis bir eser oldugunu iddia
edemeyecegim bu calismama, ileriki yenilemelerinde yararlan-
mak tizere, ekleyecek belgeleri veya bilgileri olup heniiz ulasa-
madigim ve kendilerini biiyiik bir ilgiyle bekledigim herkese...
Biiyiik ve candan tesekkiiriim, yurt i¢inde ve disinda temas et-
tigim, anilarin1 ve bilgilerini yorulmadan, bikmadan bana ak-
taran, kitabin kaynakga boliimiinde adlarin: belirttigim degerli
Gazianteplilere...

Ve siiphesiz, ylizyillar siirmiis bir Ayintab-Gaziantep yasamu
mirasinin heniiz tamamen kaybolmadan yaziya dékiilmesine
olanak verdikleri icin, rahmetli Cabra Bildirici (Gabriel Kohen
ben Lea)'nin anisina katkilarini esirgemeyen Esi ve Ogullarina...
Kitaba, kisa da olsa, diinii bugiine baglayan bir Fotograf Boliimii-
nii hazirlamam igin gerekli malzemeyi saglayan Yusuf Bildirici,
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Murat (Nehmad) Nihmet, Yakup Franko Bilmen, Ozkul Levi Ar-
kadas, Yasar Bildirici ve adlarini tek tek siralamam miimkiin ol-
mayan herkese... Nostaljik anilarini yarinlara tasimama imkan
verdikleri igin.

Gaziantep yerel gastronomisinin tat ve ruhunun kaybolmama-
sin1 saglayan anlaml bir yemek kitabinin miitevazi yazar1 Adel
(Adile) Arkadas Cohen’e ve bu konudaki bilgi ve deneyimini be-
nimle paylasan Murat (Nehmad) Nihmet’e miitesekkirim.
Sagladiklar ailevi bilgiler sayesinde bazi soyagaglarini diizen-
lememe paha bigilmez katkilarini esirgemeyen Adel Arkadas
Cohen, Murat (Nehmad) Nehmat ve Yesua Franko Bilmen’e de
sinirsiz siikranlarimi sunarim.

Bir tesekkiiriim de, Ibranice kitabelerin gevirisinde yardimlar
icin dostlarim Rav Yuda Leon Adoni ile Yusuf Altintas’a.

Stiphe yok ki, bir tarih arastirmacisi olarak kalbi tesekkiirlerimin
en biiyligiinii, harabeye doniismiis ve yok olmaya aday tarihi
Gaziantep Sinagogu’nun restore edilmesini destekleyen Sayin
Basbakanimiz Recep Tayyip Erdogan ile bunun fiilen gercek-
lesmesini saglayan Sayin Basbakan Yardimcisi ve Vakiflardan
Sorumlu Devlet Bakani Biilent Arin¢’a arz ederim. Destekleri
olmasaydi, bu eserin Vatanimizin kiiltiir envanterine katilmasi
kolay olmazdu.

Sinagog restorasyonunun Ongoriilen takvimde tamamlanma-
sin1 yakinen izleyen Sayin Vakiflar Genel Miidiirii Dr. Adnan
Ertem’e, Saymn Gaziantep Biiyliksehir Belediye Baskani Asim
Giizelbey’e ve bu konuda emegi gegen tiim Devlet ve Hiikiimet
yetkililerine tesekkiirlerimi sunmay1 bir bor¢ addederim.

Bu eserin toparlanip zamaninda yayinlamasina degerli katkilar:
icin grafiker Kemal Coslu’ya, dizgi ve sayfa tasarimin iistlenen
Semra Oner'e ve kitab1 yayina hazirlayan Gila Erbeg’e bir kez
daha miitesekkirim.

Naim Avigdor Giileryiiz
10 Eyliil 2012
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BIRINCi BOLUM

AYNTAP'dan GAZIANTEP'e

1.1 Kent Adinin Etimolojisi

Beda, Bida, Daba, Diba, Diva, Doliche, Doluk, Diiliik, Ha-
tap, Heba, Hamptan, Hantap, Siba, Telupa, Teliik, Tulub soz-
ciiklerinin Ayntap ile ortak paydasi nedir? Uygarliklarin besigi
Anadolu’da Gaziantep kentinin yiizyillar siiresince anildig: de-
gisik isimler olmasi...

Gaziantep yoresinde ad1 bilinen ilk yerlesim merkezi, ken-
te yaklagik 10 km. mesafede Diiliik koyti yakinlarindaki Doli-
ke (Doliche - Dolikhe) sehridir.! Antep kentinin kurulugu hak-
kinda kesin bilgi olmamakla beraber, Diiliik kalesinin 499 yih
depreminde yikilmasim takiben Bizanshilar tarafindan 527-565
yillar1 arasinda insa edilmis kalenin yeni kentin niivesi oldugu
tahmin edilmektedir.?

Kentin, Araplar tarafindan “parlak pinar” anlamina gelen
Aymtap olarak amilmasma ragmen, ilk Arap cografyacilarin
eserlerinde sik sik kullanilan Diiliik adinin da Bizans kaynak-
larinda gecen Diba (Daluk) adindan geldigi sanilmaktadir.?
Arapga “ayn” pmnar, kaynak, suyun gozi; “tab” da gii¢ anla-
mina gelmekte olup, sehre Ayintap adi, yaygin bir sdylenceye

1 www.gaziantep.gov.tr

2 Eroglu, Cengiz - Babugoglu, Murat - Koger, Mehmet, Osmanl: Vilayet
Salnamelerinde Halep, Global Strateji Enstitiisti TIKV, Ankara, 2007, s.26

3 www.devletonline.com/ turkiye/gaziantep
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gore, yore suyunun giizelliginden ve bollugundan dolay: veril-
migtir.* Halep Vilayetinin suyu icilemediginden, sirf suyundan
faydalanmak igin bu ydreye tatile gelenler olurdu.’

Hagcli Seferlerine® iligkin vakayinamelerde Urfali Mateos ve
Papaz Griro, Araplarin bu sehirden, Hantap (Hamptan) diye
soz ettigini belirtmektedir.’

Yazili kaynaklarda Antep adina ancak 13. yiizyildan iti-
baren rastlanmaktadi.® 13. yiizyil yazarlarindan Yakut-el
Hamevi'ye gore ise Ayniitap, “saglam kale” demektir.’

Gaziantepli tarih¢i Bedriiddin Ayni kentin eski adini, seh-
rin ortasina oturtulmus iinlii kalesinin dairesel mimarisinden!®
dolayr “Yiiziik Kalesi” anlaminda “Kala-i Fiisus” olarak ver-
mektedir.!! Diger taraftan, bir sdylenceye gore kentin Ayintap
adi, yorenin Ayni adindaki koétii bir hakimi bir¢ok uygunsuz
islere karigtiktan sonra pismanlik duyup tévbe ettiginde halkin
“Ayni tovbe etti” anlaminda Aynitab demesinden kaynaklan-
maktadir.!?

Islam egemenligi sonrasinda giderek Ayintap’a déniisen
kent ad1, Ermeni kaynaklarinda Anthapt olarak anilmaktadir.”®

Kent Osmanli doneminde halk arasinda yalnizca Antep ola-
rak anilmasina kargin resmi kayitlarda Ayntap olarak geger.

* www. gaziantep.gov.tr

5, Adel Arkadas Cohen

6 Birinci Hagl Seferi (1096-1099), Ikinci Hagli Seferi (1147-1149)

7 www.gaziantep.gov.tr

8 Eroglu-Babugoglu-Koger, age., 5.26

? www.devletonline.com/ turkiye/gaziantep

19 Kentin kuzeyindeki bu kale Justinianus tarafindan 527-555'de
onarilmis, baz1 kuleleri ise Kanuni Sultan Siileyman tarafindan
yeniden yaptirilmistir. Evliya Celebi'ye gore kalede 36 kule ve burg
bulunmaktaydi.

1 www. gaziantep.gov.tr

12
13

www.gaziantep.gov.tr

www.gaziantep.gov.tr
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Ancak, Icra Vekilleri Heyeti'nin [Bakanlar Kurulu'nun] 2
Subat 1337 [6 Subat 1921] tarihli toplantisinda kabul edilen ve
Fevzi [Cakmak] tarafindan Meclis’e sunulan 6nerge oybirligi
ve alkislarla kabul edilerek 6 Subat 1921 tarih ve 93 sayil ka-
nunla, Fransiz Isgal Kuvvetlerine karsi savunma ve direnisi do-
layisiyla Gazilik unvanina layik goriilen “Aymtap Livast merkezi
olan Ayntap kasabasimn nami [basina Gazi unvam eklenerek]
Gaziaymntap'a tahvil edilmigtir.”

Atatiirk’iin “Ben Gazianteplileri nasil gozlerinden 6pmem
ki... Onlar Antep’i kurtardiklar: gibi Tiirkiye’yi de kurtardilar”
diyerek' onurlandirdigi Gaziantep bizzat Fransiz Komutan
Kurmay Yarbay (Colonel) Maurice Abadi tarafindan 1921 yilin-
da Halep’te kaleme aldig1 hatiratinda “Tiirk Verdiinii” olarak
tanimlanmigtir.’®

1923 yilinda il olan kentin ad1 1928’de resmen Gaziantep’e
cevrilmis,'® 7 Subat 2008 tarih ve 5734 sayili kanunla da “Kurtu-
lug Savag: esnasinda verdigi destansi miicadele ile biiyiik kahraman-
lik gosteren Gaziantep'e Istiklal Madalyast” verilmistir.

1.2. Kentin Ozet Tarihi

Tiirkiye, Suriye, Liibnan, Israil, Irak ve Iran sinirlar: icinde
kalan Giiney Dogu Toros Daglarinin giineyinde, Zagros Dag-

4 Selahattin Ozpalabiyiklar (hazirlayan), Gaziantep Dért Yani Baglar Daglar,
Yap1 Kredi Yayinlari, Kasim 2007, s.7

15 Mlaurice] Abadi - Tiirk Verdiinii Gaziantep — Antep’in 4 muhasarasi, 1921'de
Halep’te yazilan bu kitap Kurmay Yiizbasi Necmettin tarafindan
Osmanlicaya ¢evrilmis ve 1339 (1923) yilinda Genel Kurmay 10. Sube
tarafindan Dersaadet Askeri Matbaasi’'nda basilmigtir. Daha sonra
Sakir Sabri Yener, Mustafa Giizelhan, Cemal Giigyetmez, Cemal Cahit
Giizel ve Avukat Hulusi Yetkin’in katkilariyla Osmanlicadan Tiirkgeye
cevrilerek Gaziantep Kiiltiir Dernegi tarafindan 1959 yilinda Miiriivvet
Matbaasi'nda basilarak yayimlanmustir. [Verdun, Birinci Diinya Savas:
sirasinda, Fransa'nin kuzey dogusunda, siddetli savaslara sahne olmus
ve Alman isgalcilere aylarca direnmis bir Fransiz kentidir.]

16 www.gaziantep.gov.tr/Gaziantep’in Gazilik Kanunu
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larinin batisinda, Basra Korfezinin kuzeyinde kalan verimli
topraklara sahip, neolitik donemde tarimin ilk gelistigi bolge
olan hilal seklindeki bu cografya ‘Verimli Hilal (Fertile Cres-
cent)’ olarak anilir. GAP’1n tarima paralel olarak, ¢cimento, teks-
til, deri, ayakkabi, sabun, metal ve makine bagta olmak iizere
sanayi ve ticaret alaninda en gelismis kenti olan Gaziantep, Gii-
neydogu Anadolu’da, baglar ve zeytinliklerle gevrili bir tepe
tizerinde kurulmus modern bir kentimizdir. Yeni Antep, eski
Ayintapin yaklasik 12 km. giineyinde kurulmustur.

Evliya Celebi, Seyahatnamesi'nde, “Arabistan’in gelincigi
olarak tavsif”[niteleme] edildigini naklettigi'” Ayintab’i anlat-
tiktan sonra asagidaki sekilde 6zetler:

Kisaca bu kenti anlatmaya, ne dil ne kalem yeter. Diinya
yiiziinden genig bir ili, gz alic1 biiyiik yapilar1, her yerde
aranan esyasi, bircok mezrasi, bolluk ve verimliligi, bitim-
siz yiyecek ve icecek pinarlari ve irmaklariyla burast “Sehr-i
Aymtab-1 Cihan” , diinyanin gozbebegi kenttir.1®

[k uygarliklarin gelistigi Mezopotamya’y1 Asya ve Avrupa
kitalarina baglayan ana ulasim ve ticaret yollarinin kavsak nok-
tasinda bulunan kentin, genis alanlara yayilmis kiiltiir kalin-
tilar, tarihten 6nceki zamanlara kadar uzanan ge¢misinin bi-
rer belgesi olup bir agik hava miizesi niteligindedir. Bolgedeki
hoytiklerde yapilan kazilarda, Alt Paleolitik (Erken Tas Devri),
Mesolitik ve Neolitik tas devirleri ile Kalkolitik bronz devrine
ait kalintilara rastlanmigtir.'® Ozellikle Tilmen Hoyiik'teki ka-
zilarda® bulunan yap1 ve ev kalintilarindan, buranin tarihinin

17 Hiilya Canbakal, Society and Politics in an Ottoman Town: Ayntab in the
17th century, Brill NV, Leiden, 2007, s.22

18 www.gaziantep.gov.tr/tarih/evliya-celebinin-goezueyle

19 www.gaziantep.com.tr/yerel/anteptarihi

20 Islahiye'nin yaklagik 10 km. dogusunda bulunan Tilmen hoyiik veya
Giilliikhityiik 1958 yilinda Prof. Dr. Bahadir Alkim ve Asistant Refik
Duru tarafindan tespit edilmistir. Islahiye ~ Yesemek yolunun 10.
km.den sola sapan 1 kmlik asfalt yolla gidilebilmektedir.
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yaklasik olarak M.O. 4000 yilinda bagladig1 ve en parlak déne-
mini M.O. 18.-15. yiizyillar arasinda yasadig1 anlagilmaktadir.?!

M.O. 2000 y1lina dogru yoreye yerlesen Asur ticaret koloni-
lerinin ardindan sirasiyla Hitit Devleti (M.O. 1800-1550), Mita-
niler (M.O. 1550-1355), Karkamis Devleti (M.O. 1355-1200), Ba-
gimsiz Eti Sehir Devletleri (M.O. 1200-850), Asur Devleti (M.O.
850-612), Medler (M.O. 612-546), Persler (M.O. 546-333), Isken-
der (M.O. 333-306), Helenistik Selevkiler (M.O. 306-64), Roma-
lilar M.O. 64-M.S. 395), Bizans (395-638), islam Halifeleri (638-
661), Emeviler (661-750), Abbasiler (750-1084), Malazgirt'ten
sonra Selguklular (1077) yorede hakimiyet kurmuslar ve kendi
kiiltirlerini yerlestirmislerdir. Dis iligkilerinde kent sirasi ile
Halep ve Sam Atabeyligine (1086-1150), Musul Atabeyligine
(1150-1210 ve 1243-1260), Maras Diilkadiroglu Anadolu Beyler-
beyligine (1430-1515) ve 1515’den itibaren Memluk Devletine
bagli olmustur.

Yavuz Sultan Selim 1516’da Merc-i Dabik yolunda Ayintap’a
geldiginde, Memluklarin Antep Valisi ve Kale Muhafizi Yunus
Bey, Osmanlilarin himayesine siginarak kentin anahtarlarim
21 Recep 922 [20 Agustos 1516] giinii torenle Sultan’a teslim
etmigtir.?> Ayintap onceleri Arap Vilayeti icinde yer almus, 17.
yluzyilda Halep Vilayetine baglanmigtir. Kisa bir siire Maras
Vilayetine bagli bir sancak olan Ayintap, 1818’de tekrar Halep
Vilayetine baglanmis, 1839 yazinda Nizip savasindan sonra bir
siire Misir Valisi Kavalalt Mehmet Ali Pasa’nin eline gegmisse
de geri alinmigtir. Osmanli egemenligine giren Ayintap, once
Maras eyaletine sancak merkezi olarak baglanmis, 1918’de Ha-
lep eyaletinin kaza merkezi olmustur.

Birinci Diinya Savasi'nin bitiminde, Mondros Miitarekesi'ni
takiben, Ingilizler 15 Ocak 1919 tarihinde bir siivari tugay ile
Ayintap’a girmigler, ancak 25 Ekim 1919’da kenti Fransizlara

21 www.gaziantep.gov.tr/islam 6ncesi tarih

221 Hakk1 Uzungarsily, Biiyiik Osmanl Tarihi, Tiirk Tarih Kurumu, C.2, 5.284
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terk ederek Irak’a gekilmislerdir. Fransizlarin ve Ermeni Tabur-
larinin baski ve zulmii karsisinda halk, Antep-Kilis hattinda Sa-
hin Bey? liderliginde, isgale kars1 biiyiik bir direnise gegmistir.
Sahin Bey’in sehit olmasindan sonra Kili¢ Ali Bey ve onu taki-
ben Yarbay Irfan Bey’in yonettigi miicadele 1 Nisan 1920’den
7 Subat 1921’e kadar 10 ay dokuz giin siirmiis ve 6.317 sehit
verilmistir.

20 Ekim 1921 tarihli Ankara itilafnamesi [Antlasmasi] ka-
rarlarina gore Fransizlar, 25 Aralik 1921 giinii sehri bosalttilar.
Bu tarih her yil, Gaziantep’in Kurtulus Bayrami olarak kutlan-
maktadir.

23 Halk tarafindan Sahin Bey olarak anilan, Antep-Kilis hatt1 savunmasinin
efsanevi kahramaninin asil adi Mehmet Sait’tir. 1877’de Antep’in
Bostanc1 Mahallesinde dogan, 1899°da Yemen’e er olarak giderek
bascavusluga yiikselen, Trablusgarp Cephesinde, Balkan Savaglarinda
ve Sina cephesinde gorev alarak tegmenlige terfi eden Mehmet Sait,
Antep Heyet-i Merkeziyesi’'ne miiracaatla vazife talep etmistir. Kilis-
Antep hattinda Fransiz konvoylarinin gegisini uzun siire engellemeyi
bagaran $ahin Bey, 28 Mart 1920 giinii top ve makineli tiifeklerle
saldiran diismana Elmali kopriisii taglarini siper alarak sadece tiifekle
karst koymaya ¢alismis, mermisi bitince siingii ile diismana hiicum
etmis ve Fransiz piyadelerinin siingii darbeleri altinda sehit diismiistiir.
(www.sahinbey.gov.tr/orta/sahinbey_kimdir.asp)
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IKINCI BOLUM

ANTEP YAHUDILERI

2.1. Kokenleri

Yahudilerin Gaziantep’e ne zaman ve nereden geldikleri
hakkinda herhangi bir somut belgeye sahip degiliz. Kendileriy-
le goriistiiglimiiz Gaziantepli Yahudiler, bu konunun aile mec-
lislerinde genellikle irdelenmedigini ifade etmisler, ancak yore
Yahudilerinin zaman zaman Halep ile Ayintap arasinda mekik
dokudugu, dini gorevlilerin Halep Hahambasis: tarafindan ta-
yin edildigi, Kagerut ve diger dini konularda Halep Hahambasi-
sinin goriisiiniin alindig1 konusunda birlesmislerdir.

...Ailemiz bildim bileli ve igittigim kadar hep Antep’te ya-
sadi. O zamanlar Antep, Halep vilayetine bagh oldugundan
oradan da gelmis olabiliriz. Daha dncesi hakkimda herhangi
bir bilgim yok.?*

...Bize soylenen Halep’ten gelmig oldugumuz. Bizim siila-
lemiz 1492'den sonra Ispanya’dan énce Beyrut'a, oradan da
Halep'e gitmig, daha sonralarida Antep'e gelip yerlesmis...”

Suriye Yahudilerinin tarihi incelendiginde, Tevrat'ta Aram
Zoba (Aram Soba) olarak belirtilen bolgenin Kral Davud’un ku-
mandanlarindan Yoav (Joab) tarafindan M.O. 1000 yilinda fet-
hini takiben yoreye yerlestikleri, 1492 Ispanya siirgiiniinden

24 Hydir Bildirici
25 Yakup Bilmen
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sonra da bir kisim Sefarad Yahudisi'nin, Misir Memluklar: ege-
menligi altindaki bu bolgeye gelerek onlara katildig1 goriilmek-
tedir.?® 12. yiizy1l gezginlerinden Regensburg’lu Petahya’nin
naklettigi bir efsaneye gore, Avraam Avinu (Ibrahim Peygam-
ber) koyun siiriilerini bu bolgede otlatmakta ve siitlerini yore-
deki fakir halka dagitmaktayd.

Halep (Halab) ad1 da Ibranice siit anlamina gelen halav sdz-
cligiinden tiiremistir.”’ 12. yiizyildan sonraki Musevi dini ede-
biyatinda, bolge Halab olarak anilmaktadar.

Sefaradlarin bir kism1 da Antep bolgesine yerlesmislerdir.
Antebi soyadini tasiyan ailenin seceresinde ve sozlii gelenek-
lerinde (massorah), atalarinin 1492’de Ispanya’dan ayrildiktan
sonra Diyarbakir yakinlarinda Ein Tab adh kiiciik bir koye
yerlestikleri, 16. ylizyilin sonunda aileden Rabbi Rahamim’in
(1554-1627), koklii bir Yahudi yasamin bulundugu Halep’e gog
edip Rahamim Antebi olarak anilmaya basladig: ifade edilmek-
tedir.®

Bir iddia da M.O. 8. yiizyilda bu yoreye geldigi tahmin edi-
len Yesua Peygamber’in burada bir Yahudi toplumunun var ol-
masina neden oldugu yéniindedir.?

Osmanli'nin, Istanbul ve Kahire’den sonra en biiyiik kenti
olan Halep, Avrupa ile Iran arasindaki ticaret yolunun merkezi

2 Wikipedia, History of the Jews in Syria; Abraham Cohen-Tawil, Yahadut
Halab bir’e ha-dorot: al ha-historiah ha-hebratit-tarbutit shel yahadut Halab
(Aram Soba) (Aleppo Jewry through the Ages: on the socio-cultural
history of Aleppo Jewry): Tel Aviv, 1993

2z Hayim J. Cohen, Alepppo, Encyclopedia Judaica, C.2, 5.562

28 Dr. Elioz Antebi Hefer, The Anteby Family and its Descendants-Genealogical
Research Combining Farhi Traditions and Historical Records, Conference on
Syrian Jewry, Bar-Ilan University, 08.05 2007; Dr. Elioz Antebi Hefer,
The Anteby Family History and Heritage, www .farhi.org/Documents/
The%20Antebi%20Family%20Heritage.htm.

2 Zuhal Demirpence, “Kaderine Terk edilen Sinagog”, Gaziantep Sabah
Gazetesi, 22 Subat 1991

20



idi.*® Bu kentte Yahudi tiiccarlarin biiyiik niifuzu olmus, hatta
-Umit Burnu deniz yolunun kesfine ragmen- Bat1 ile Hindistan
arasindaki ticariiligkileri de gelistirmislerdir. Osmanli egemen-
ligine girmesinin ardindan, 6zellikle birbirlerine ¢ok yakin olan
Ayintap ile Halep'teki Ispanyol gdgmeni Sefaradlar arasinda ge-
lisen iligkiler, iki kent arasinda karsilikli goclere yol agmustir.

16. ytizyil kaynaklari, Halep ve Sam gibi iki biiyiik kent
disinda Ayintap ve Iskenderun’da da kiigiik cemaatlerin mev-
cudiyetini kaydetmektedir.?!

Evliya Celebi’ye gore, o tarihlerde, Ayintab’da hi¢ kdfir yok-
tur3?

Richard Pococke, 17. yilizyillda Halep’in kuzeyinde yasa-
yan gayrimiislimlerin yalnizca Ermeniler oldugunu yazmakta,
Yahudi yagami mevcudiyetinden bahsetmemektedir.®® Esasen,
vergi tahakkuk listelerini belirten 1536 ve 1574 tarihli Kanun-
namelerde de bu konuda herhangi bir kayit olmayip, ancak H.
1057 (1647-48) tarihli bir fermanda agik¢a Yahudilere atif yapil-
maktadir.®

Hasan Demir’in, Prof. Ahmet Akgiindiiz ile Dog. Dr. Hik-
met Ozdemir'den naklen anlattigina gore, 1539’da Antep San-
caginda Sehrekiistii [sehre kiistii*®] Camii Kiilliyesi i¢inde yer

30 Eroglu-Babugoglu-Koger, age., s.11
31 Eliyahu Ashtor - “Syria”, Encyclopedia Judaica, C.15, 5.643
32 Evliya Celebinin Goziiyle, www.gaziantep.gov.tr

3 Canbakal, age., 5.34; Pococke, Richard, A Description of the East and Some
Other Countries, Vol. I, Part I, Bowyer, Société de Géographie de Lyon,
London, 1745, 5.153-156

34 Canbakal, age., s.35; Topkap1 Saray1 Arsivi, E.9284/4

3 Rivayet edilir ki, Gaziantep kalesinin yakinlarinda oturan bir aile yiizler-
ce y1l once, degisik nedenlerden dolay1 semt sakinleriyle anlasmazliga
diiserek merkezden uzak bagka bir mahallede yaptirdigieve tasinmis ve
eski semtlerine bir daha hi¢ ugramadiklarindan dolay: da yeni ikamet
bolgesine Sehrekiistii ad1 verilmistir. http:/ /wowturkey.com/forum/
viewtopic.php?t=80569 Bu konudaki degisik varsayim veya soylenceler
i¢in bkz. Tugce Isikhan Erdal, Hikdye ve Efsaneleriyle Gaziantep Semtleri,
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alan hamamuin igletilmesi igin agilan ihaleyi Yahudi Ishak Efendi
kazanir. Ancak Miisliiman ahalinin “Cami kiilliyesine dahil bir
hamamin bir Yahudi tarafindan isletilmesinin dogru olmadig1”
yolundaki itirazi iizerine Antep kadisi, cemaatin hassasiyeti-
ni dikkate alarak, ihaleyi iptal eder. Ne var ki, bu duruma ¢ok
tiziilen ve bir Osmanl tebaasi olarak haksizhiga ugradigini dii-
siinen Ishak Efendi'nin sikayet ettigi miiftii, kadiy1 haksiz bu-
lur. Maras Beylerinin bagkanliinda toplanan Pasalar Divani da
miiftiiniin kararimi onaylayinca Ishak Efendi hamami igletme-
ye baglar.’® Nakledilen bu olay, 16. ytizy1l ortalarinda Antep’te
yerlesik bir Yahudi cemaati bulunduguna isaret sayilabilir.

Yosef Kohen® 1912-2001 yillarini kapsayan ani defterinde,
atalarinin 18. ytlizyilda Halep kentinde Aaked ailesi olarak ta-
nindigin1 ve dedesinin babasi Yesua'nin 19. yiizyilin basinda
Halep’ten Antep’e gog ettigini yazmaktadir.®

Gaziantep’i Ocak 1964’de ziyaret eden Dr. Izak de
Kordovi'ye gore Antep Yahudilerinin % 97’si Sefarad, yani Is-
panyol kokenli olup ¢ok azi, Asur Krali Sanheriv tarafindan
zulme ugrayan ve Edot Amizrah olarak anilan dogulu cemaat-
lere mensuptur.®

Kentin niifus istatistikleri, yillara gore degisik idari ve miil-
ki konumlar1 kapsadigindan tam bir karsilastirmaya uygun de-
gilse de, genel bir fikir vermesi agisindan 6nemlidir.

Halep Vilayet Salnamelerine goére 1871 yilinda, Antep
Kazas'min toplam niifusu 57.976 ve Yahudi sayis1 544 iken,
1889’da kazanin niifusu 81.040’a, Yahudi sayis1 da 714’e yiik-

IQ Kiiltiir ve Sanat Yayinlari, Istanbul, 2010, s.146-152
36 Hasan Demir, “Miiftii ile Yahudi”, fik Haber Gazetesi
37 Adel Cohen'in esi Yosef Cohen’in amca cocugu

38 Adel Cohen'in esi “Raful Cohen Bildirici oglu Yosef Cohen Bildirici”nin
amca ¢cocugu “Nesim oglu Yosef Cohen Bildirici”nin 1912-2001 yillarina
ait an1 defteri

¥ jzakde Kordovi, “La Komunidad Judia de Gaziantep”, Salom, 22 Ocak 1964
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selmigtir.*> Anadolu’yu karig karis dolagmis olan iinlii gezgin
Vital Cuinet 1891 yilinda, Antep Kazasi'min 86.988 olan toplam
niifusunun 857’sinin Yahudi oldugunu belirtmektedir.*! Halep
Vilayeti 1308 (1892) yili Salnamesinde ise, Antep Kazasi Yahudi
niifusu 350 erkek ve 364 kadin olmak tizere toplam 714 olarak
belirtilmektedir.*?

20. ylizyilin basinda, hemen hemen her kentten oldugu gibi
Antep’ten de gogler oldu. Balkan Savaglar1 ve onlari izleyen Bi-
rinci Diinya Savasi oncesindeki kargasa ve ekonomik buhran
doneminde yeni olanaklar iilkesi ABD’ye giden Miisliiman, Hi-
ristiyan ve Museviler arasinda Antepliler de vardi. Bunlardan
biri de Nesim Franko idi. Kendisinin pesinden ABD’ye giden
kizlar1 Sara ve Cemile ise New York girisindeki Ellis Island goc-
men kabul kapisinda bir ay bekletilmisler, arka arkaya yapilan
sorgulamalarinda her defasinda farkli cevaplar verdiklerinden
ve bir iddiaya gore de, gozlerindeki ¢apaklarin trahoma olma-
sindan siiphelenildiginden, ABD’ye giriglerine izin verilmeye-
rek Tirkiye’ye iade edilmislerdi. Antep’e donen kardeslerden
Sara Franko daha sonra kuzeni Hayim Franko ile evlenmis ve
tek kiz1 Mazal (Nazli) dogmustur. Antep’in efsanevi Hahamla-
rindan Yakov Yakup Levi (Arkadas) ile evlenen Mazal halen
96 yasinda olup Israil’de Bat-Yam kentinde ikamet etmektedir.

Birinci Diinya Savasi'nin bagladig1 1914 yilinda, Halep vi-
layeti Ayntap kazasinin toplam 105.162 olan niifusunun dag:-
lim1 soyleydi: 89.769 Miisliiman, 14.466 Ermeni Ortodoks, 860
Yahudi ve 67 Rum Ortodoks.

Cumbhuriyetin ilanindan sonra, 1927 yilinda yapilan ilk
niifus sayiminda Gaziantep ili Yahudi niifusu toplam 742 idi.*3

40 Yurt Ansiklopedisi, Anadolu Yayincilik, Istanbul, 1982, C4, 5.2974

41 yital Cuingt, La Turquie d.'Asie, Les Provinces arabes Alep, Mossoul, Bagdad,
Bassorah, Isis Yayinlari, Istanbul, s.7

42 Eroglu-Babugoglu-Koger, age., s.192; Halep Vilayeti Salnamesi, 1308, s.167

B1C Bagvekalet Istatistik Umum Miidiirliigii, 28 Tegrinevvel 1927 Umumi
Niifus Tahriri, Nesriyat No.7, Hiisniitabiat Matbaasi-Istanbul, Ankara, 1929
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1935 sayiminda ise kentin toplam Yahudi niifusu 246 erkek ve
297 kadin olmak tizere 543 olarak saptanmugtir.** 1935-39 yilla-
rinda yine degisik ekonomik etkenlerle 100 -150 kadar Yahudi
aile kentten ayrilip Halep ve Beyrut’a, Filistin ve Misir'a gog
etmis veya Mersin ve Istanbul’a yerlesmistir. 1948 yilinda Is-
rail Devleti'nin kurulusunun ardindan bu tilkeye yapilan gog-
ler sonucu Gaziantep genelinde Yahudi niifusu azalarak 1955
sayiminda® 74 erkek 77 kadin, toplam 151’e; 1965 sayiminda®
da 87 erkek 65 kadin, toplam 152’ye diigmiistiir. Dr. izak de
Kordovi Gaziantep’i ziyaret anilarinda, kentin Yahudi sayisi-
n1 tahmini 200 kisi kadar vermekte, genclere ve yaslilara pek
rastlamadigini, niifusun daha ¢ok orta yashlardan olustugunu
yazmaktadir.*’

2.2. Aile ve Kisi Adlari

Antep ile Halep arasi sosyal iligkiler ve ¢ok kez aile bagla-
r1 o kadar derin, ayni soyadinin degisik zaman ve mekéanlarda
farkh bir tarzda ve sivede kullanilmis olmasi o kadar olagan
ki, bu nedenle 6z be 6z Antep kokenli aileleri saglikli olarak
saptamak pek kolay degil. Degisik kaynaklardan belirleyebildi-
gimiz bazi Antep kokenli Yahudi ailelerinin soyadlarina bir goz
atalim (alfabe sirasiyla): Abadi, Abdo, Abud, Ali¢, Amiga, An-
tebi, Assis, Azuri, Battat, Benun, Dusi, Dayan, Duek, Eskenazi,
Franko, Habbaz, Halebi, Halfon, Hayat, Hibbo, Kohen, "Levi,
Marasi, Mihsol, Misri, Mizrahi, Mugrabi, Naftali, Nehmat, Saa-
de, Safdieh, Sarfati, Sason, Suved, Saso, Terbeselli, Totah.

4 T.C. Bagbakanhk Istatistik Genel Miidiirliig, 20 Ilktesrin 1935 Genel Niifus
Sayimu, Yayin No.75, Cilt 60, Mehmet Thsan Basimevi, Ankara, 1937

S T.C. Bagbakanlik istatist.ik Genel Miidiirliigii, 23 Ekim 1955 Genel Niifus
Sayimi, Yayin No. 412, Istanbul, 1961

6TC, Bagbakanlik Devlet istatist.ik Enstitiisii, 24 Ekim 1965 Genel Niifus
Sayim, Yayin No. 568, Devlet Istatistik Enstitiisii Matbaasi, Ankara, 1969

47 {zak de Kordovi, “La Komunidad Judia de Gaziantep”, Salom, 22 Ocak
1964
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1934 yilinda Soyadi: Kanunu'nun kabuliiniin®® ardindan

bazi aileler Tiirkge soyadlar tescil ettirdiler. Birkag 6rnek ve-
relim:

Ispanya’y: terk ettikten sonra énce Giiney Fransa’ya veya
digerlerinden zayif oldugu icin, Yahudilere ev, arazi ve vergi
muafiyeti gibi ayricaliklar taniyan bazi Italyan Prenslikleri-
ne sifinan ve oradan Osmanli’ya gelenler genellikle “Frenk-
ler” anlaminda Los Frankos diye anilirlardi. Antep’te yasayan
Franko’lar 6nce Bilen soyadini aldilar, daha sonra mahkeme
karariyla Bilmen’e cevirdiler.

Musevi dinine gore Kutsal Mabet Bet Amikdag'taki gesitli
ritiielleri diizenlemek ve yerine getirmekle goérevli Koen'lerin
[Koanim] soyundan olan ve Kohen — Koen adin1 tagiyan aileler
sayica ¢ok oldugundan, ayirt edebilmek icin mesleklerine veya
durumlarina gére bir lakap takilirdi. Ornegin, Yosef Kohen’in
ailesi daha 18. yiizyilda Halep’te, Arapca lisaninda “iplik ve
ylin yapimcis1” anlamina gelen Aaked ailesi olarak taninirdi.
Yosefin dedesinin babasi Yesua, 19. ylizyilin basinda Antep’e
yerlestiginde Beyt Yesua olarak anilmaya bagladi. Soyad1 ka-
nunu ¢iktiginda aile, “6nder veya kent halkim bilgilendiren”
anlaminda Bildirici soyadin1 yegleyip tescil ettirdi.*’

Nizip'ten gelip Antep’e yerlesen diger baz1 Kohen'lere ise
niifus idaresince Ozsezikli soyadi verildi.*

Bir diger Kohen ailesi ise soyadlarin1 aynen tescil ettirme-
lerine ragmen, sosyal yasantilarinin paralelinde toplum tarafin-
dan Lord lakabiyla anildilar.®!

Kaymnpederimin adi Hidwr Eliyahu Kohen. Ancak kendi-
si ve de dolayisiyla tiim ailesi Lord adwyla bilinir, anilir-
di. Ailede anlatildigma gore, kaympederim iyi yasamay:

%8 21 Haziran 1934'te kabuledilen ve 2 Temmuz 1934 tarihli Resmi Gazete’de
yayinlanan 2525 sayil1 Kanun (Diistur, Tertip 3, C.15, 5.506)

49 Adel Arkadas Cohen, ad1 gegen an1 defteri
50 Yakup Abut Ozsezikli
31 Yakup Bilmen
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severdi. Imkanlart da miisait oldugundan, ne kendisinden
ne de ailesinden ve gocuklarmdan herhangi bir seyi esir-
gemezdi. Evlenmeden dnce 6zel bir sarap mahzeni vard:.
Kendisine”Lord gibi yasiyorsun” derlerdi. Lakab: oradan
kalmsg.>*

Dedemin zengin yasama egilimi vardi. Bu sebeple herkes
onu Lord diye anardi.>

Allah Rahmet Eylesin, bu zat ¢ok aksi ve kavgact biri idi,
her Cumartesi sinagogda kavga ¢ikarirdr. Cemaat hazirunu

da, Deli Hayim diye amlan babarm, Lord’u kizdirmast igin
kigkirtird1.>*

Levi'ler ise, Bet Amikdas’da Koen'lere hizmet eden Levi ka-
bilesinin mensuplaridir. Esasen branice levaya “refakat”, levi de
“refik, arkadas, yoldas” demektir. Levi ailesi de bu anlamdan
hareketle Arkadas soyadini ald1.%®

Assis sozcligli Arapga kokenli olup “¢olde yetisen bir
bitki”ye verilen addir. Assisler daima Halep ve Gaziantep civa-
rinda yagamig Romaniot*® kokenli bir ailedir. Baglangicta Helen-
ce (Yunanca) konusan aile, 7. ylizyildan sonra Arapgay: kullan-
maya baglamigtir. Assis soyadina, sinagogun ingaati i¢in mali
yardimda bulunanlarin arasinda rastlanmaktadir.”’

Nehmad, Ibranice “sempatik, sirin, zarif” anlamina gelir.
Tevrat’a uygun olarak yasayan, yani dini agidan makbul olan,
arzulanan kisiye hamud denir. Antep’te Acemogullari olarak da

>2 Zaliha Kohen

53 Torunu Yusuf Kohen
54 Yakup Bilmen

55 Ozkul Arkadas

5 Romaniot: Roma Imparatorlugu cografyas: Musevileri. Kudiis'te ikinci
Tapinak’in (Bet Amikdag) 69 yilinda Romalilar tarafindan yikilmasini
takiben esir veya parali asker olarak On Asya’ya (Anadolu) getirilen
Yahudilerin kurdugu cemaat topluluklarina verilen ad.

%7 Yom Tov Assis, 6 Eyliil 2010 tarihli e-posta iletisi.

26



anilan®® Nehmadlar da soyadlarin1 Nihmet olarak kaydettirdi-
ler. Murat Nihmet, soyadinin anlamini agiklarken, “Bize Beemet
Nehmat, yani ‘gercek Nehmat’ derler” diye 6zellikle vurgular.®

Nehmad’larin anne tarafindan aile adi, Ibranice “Tanrinin
korudugu” anlaminda Saade iken, ailenin Istanbul kolu, soyadi
kanunu ile Benzeg olarak tescil edildiler.

Oz isimler de ¢ok énemli olup, Yahudi geleneklerine gore
verilirdi. [lk dogan gocuklarin isim hakki damat ailesine, ikinci
cocuklarinki ise gelin ailesine aitti. Daha sonraki ¢ocuklar ise
karsilikli mutabakata ve aile i¢indeki animsanmasi aligilmis
olay veya kisilere gore adlandirilirdi. Ornegin, geng yasta olen
Abraham Franko'nun oglu, uzun bir 6miir yasamas: dilegi
ile, “yasam” anlamina gelen Hayim ismi eklenerek, Abraham
Hayim® olarak adlandirilmigtir. Abraham Hayim'in, ikinci egi
Roza Farag’tan dogan ilk ogluna, Roza’nin Marag’ta Ermeni
ortag tarafindan oldiiriilen kardesi Izak’in anisina Zeki, yine
Roza’dan 1945 yilinda dogan altinci gocuguna Ikinci Diinya
Savasi’'min zaferle sonuglanmasi anisina Viktorya adi uygun
gorilmiistir.

Oz isimler genelde geleneksel olarak Tevrat'tan alinmislar,
ancak énce Arap, daha sonra Tiirk diline uyarlanmiglardir. Or-
negin: Cabra (Gabriel), Ebhun (Avinu), Yakup (Yaakov), Hidir
(Hyahu), Musa (Mose), Murat (Mordohay), Zeki (isak), ibrahim
(Abraham), Ozkul (Hezkiya), Reful (Rafael), Suni veya Sua (Ye-
sua) veya hanimlarda Leyla (Lea), Nazli (Mazal), Sariye (Sara),
Tera (Ester), Stimbiil ve diger ¢igek isimleri (Giil anlamindaki
Sosana), Nazire (Mazal, Fortiine), Kiraz (Garaz), Adile (Adel),
Sefika, Zaliha veya Saliha (Salha) vs.

Niifus kayitlarinin diizenli izlenmedigi donemlerde cema-
atin dogum ve 6liim bilgileri, cemaat bagkani olarak addedilen

58 Yakup Abut Ozsezikli
% Murat Nihmet
60 Yakup Bilmen ve Adel Arkadas Cohen’in biiyiikbabasi.
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kisi, 6rnegin Haham Yusef tarafindan yilda bir veya iki kez zi-
yarete gelen ‘kiitiik katibi'ne (niifus memuru) kaydettirilirdi."'

2.3. Meslekler

Antep Yahudileri genelde ticaretle istigal ederlerdi.
Halep'ten veya Iskenderun’dan toplar halinde sarilmis tekstili,
balyalar icinde getirip toptan satanlara manifaturaci denirdi.
Perakendeciler ise, manifaturacilardan top olarak satin aldiklari
ham bez, basma veya ¢arsaf ve yatak takimu i¢in kullanilan has-
seyi (patiskay1) metre ile satarlardi.®? Antep 16. yiizyildan beri
“ajami” diye anilan pamuklu bir kumasin iiretim merkezi idi.
Ozellikle kusak yapiminda pek aranan bu dokumanin biiyiik bir
kismi Suriyeli Hiristiyan saticilar tarafindan Halep’teki Fransiz
tiiccarlara gonderilirken 1770 yilindan itibaren bu ticaretin ek-
seninin Antep Yahudilerinin lehine degistigi goriilmektedir.”
Dusi, Nehmed, Naftali gibi ailelerin toptan ve perakende satig
yaptiklar diikkanlar1 vardi. Cerci denilen bazi kisiler ise hafta
boyunca seyyar satic1 olarak koyleri dolasarak mallarin satar,
Sabat1 aileleriyle beraber karsilamak i¢cin Cuma 6gleden sonra
evlerine donerlerdi.
fleriki yillarda, Assisler gibi, manifatura ithalati yapanlar da
oldu. Yosef Cohen’in anilarina gore, dedesinin babasi Yesua,
bazen “arabayi leyliye” denen kapal1 gece arabasu ile, bazen de
develerle Halep’e kumas satin almaya giderdi. Yol, araba ile iki
giin, develerle bir hafta siirerdi. Suriye, Osmanlh egemenligin-
de oldugundan giimriik 6denmezdi ancak yoldaki egkiyalar
ylziinden salimen gidip gelme, biraz da sansa ve kadere bagh
idi. Yesua, ticarette cok basarili ve zengin olmus, Birinci Diinya
Savasi’'ndan once aile bankacilik ve finans isleriyle ugrasma-

61 Adel Arkadas Cohen
82 Morris Bildirici’nin Henry Abadi ile gériigmesinin video kaydi.

6 André Raymond, “Les Chrétiens d’Alep dans la fabrication et le
commerce des tissus aux XVIle etXVIlle siecles”, Rives méditerranéennes,
29/2008, URL: http:/ /rives.revues.org/1313
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ya baslamis, ancak 1929 yili ekonomik krizinden etkilenerek
cok para kaybetmisti. Antep’in en zengin ailesi olarak bilinen
Assis’ler de finans igleri yapardi.®

Tarimla ugragsanlar pek azdi. Adel Arkadas Cohen’in ka-
yinpederi Rafael Cohen (Reful Bildirici) ise, Kertusa, Canakgi,
Cagut, Ehnes gibibirka¢koyii kapsayan genis arazilere sahipti.
Genelde buralarda fistik yetistirilirdi. Baz1 kimseler tarlalarin
fistik tirtinlinii deneyimlerine gore takdir ederek belirgin bir
bedelle toptan baglarlar, fistiklar1 daha sonra kabuklu veya
kabuksuz veya islenmis olarak dahilde satar veya yurt disina
ihrag ederlerdi.%®

60'l1 yillardan sonra ise, egitim diizeyi yiikselen gengler
arasinda Dis Doktoru, Eczaci, Banka Memuru, Ogretmen gibi
mesleklere yonelenlere rastlanmaktadir.

2.4. Egitim

Gaziantep’te Yahudi erkek ¢ocuklarin 3 yasindan itibaren,
sinagog avlusunda bulunan Talmud Tora’ya devam etmesi gele-
neksel bir zorunluluktu. Esasen Cumhuriyet’ten 6nce Antep’te
devlet okullar1 yoktu. Medrese sistemli Talmud Tora’da verilen
bilgiler ise, dini metinleri okuyabilecek diizeyde Ibranice, dua-
larin ezberlenmesi, 6zet Musevi dini tarihi ile temel aritmetik-
ten ibaretti. Kimse Ibranice harflerden bagka okuma bilmezdi.
Ogretmen gorevi géren din adaminin elinde bir sopa bulunur,
yaramazlik yapana sopay firlatir, cocuk sopay: alip getirir ve
dayag: yerdi.%

Maarif [Milli Egitim] okullarinin tesisinden sonra, kiz ¢ocuk-
lar 6nceleri pek okula gonderilmezlerdi. Talmud Tora’da dualan
ve dinin temel icaplarini ezberlemis olan erkek ¢ocuklarin ¢ogu
ise, yaglar1 gelince Maarif Ilkokuluna gider, bazilar1 orta &greti-

64 Adel Arkadas Cohen, ad1 gecen an1 defteri
% Adel Arkadas Cohen, 21 Temmuz 2010 tarihli e-posta iletisi.
86 Yakup Abut Ozsezikli
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me bile devam ederdi. Bu 6grencilerin ¢ogu, okul masraflarini ¢1-
karabilmek i¢in kiigiik yastan beri yaz tatillerinde degisik islerde
calismak zorunlulugunda idi:

1932 yilinda tiim kardegler okula gitmeye bagladik. Ilkoku-
lu zor bitirdik, ekmek parasi lazimd. Yaz tatillerinde Ttirk
Hava Kurumu'nun piyango biletlerini satardim. Ayrica
kendime, tasiyabilecegim kiiciik bir camekdn yaptirtimgtim.
Icine, sigara agizhig, kol dii§mesi ve benzeri kiiciik esyalar
doldurup kahvehaneleri dolagir, satis yapmaya ¢aligirdim.s’

Maarif Ilkokuluna ve sonra liseye devam ettim. Lisede ted-
risat yarim giindii ve yarun giin de ige giderdim; mecbu-
riyetten degil, isi seviyordum. Ugziiliiriim; top oynamay
ogrenemedim, cocuklugumu yasamadim. Bisiklete binmeyi
ancak 17 yagimda, tavla oynamay: da 18 yagimda 6grene-
bildim. Isim hep manifatura oldu: balya ag, balya kapa vs.%®

1946'l1 yillardan sonra Gaziantepli Yahudi gengler, az sa-
yida da olsa, Istanbul ve Izmirde yiiksek tahsillerine devam
etmeye basladilar.

1930 yilinda, Sua Kohen Bildirici ile Leyla Saso Bildirici'nin
yedinci ¢ocugu olarak diinyaya gelen Hidir Bildirici, ilk ve or-
taokulu Gaziantep’te okuduktan sonra, bir sinif arkadasinin
telkiniyle Izmir Ticaret Lisesi'ne kaydolarak 1950 yilinda me-
zun oldu ve Gaziantep Yahudi Toplumunun ilk lise mezunu
gocugu olmak onuruna erigti. Hidir Bildirici o giinlere ait bir
anisini soyle nakletmekte:

Izmir'de iken yurtta kaliyordum. Adun Hidir, babam Sua
ve annem Leyla... Dolayistyla da okulda herkes beni Miis-
liiman samyordu. O yil Rog Asana ve Kipur bayramlar:
yaklagtigmda bir Cumartesi giinii Alsancak’taki sinagoga
gittim. Koen oldugum icin de bazi 6zel dualara katildim.

67 Yakup Bilmen
68 Murat Nihmet
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Cikigta sinagog Hahamina agildim. “Bayramda sinagoga
gel, yerin hazir” dedigi gibi beni Cuma ve bayram aksam-
lar1 da evine yemege ve yatmaya davet etti. Ticaret Lisesini
bitirince Yiiksek Okul’a kaydolmay: istemekle beraber aile-
min maddi durumunu da goz oniinde tutarak bu sevdama
bog verdim ve 1950°de Gaziantep’e dondiim.

1950’de dogan Ebhun Arkadas ilk, orta ve liseyi Gaziantep’te
okuduktan sonra 17 yagindayken Istanbul’a giderek doktor oldu.
Mezun olunca bir yi1l Eskisehir’de kalip, iki y1l da askerlik gore-
vini tamamladiktan sonra “baba hatirina” 1974’de Gaziantep’e
dondii.

Kizlar icin egitim ise, anne-babanin giindemindeki en
onemli konu olmaktan ¢ok uzakt.

Biz dort kiz kardes idik. Ablam 5. simift bitirdi, ben ise 3.
swnift bitirince “ Artik biiyiidiin” diyen babam beni okuldan
aldirdi. Evde anneme yardim eder, bog bir zaman bulursam
sokaga top oynamaya kogardim. Evde dikig, nakig 6grendim.
Ne var ki, o giin zaten biz bagka bir segenek tanimiyor ve
yasamn bu gekilde diizenlendigini biliyorduk. Saniyorduk
ki, “hayat budur.”

Gaziantep’te liseye giden ilk Yahudi kiz1 Adile [Adel] Ar-
kadas, 1961 y1linda mezun oldu. Kiz kardesi Rozi Arkadas (Oz-
bonfil) da Gaziantep 6gretmen okulunu bitirerek 6 y1l boyunca
Sehit Kamil Ilkokulunda gorev yapt1.”

2.5. Lisan

Yahudiler aile iginde ve kendi aralarinda genelde Arapga,
yeni nesiller ise Tiirkge konugurdu.” Herkesin Tiirkgeyi bilme-

69 Zaliha Kohen

70 Adel Arkadas Cohen; aynca Atilla Karadumanin notu: www.
gaziantephaberler.com, 1 Subat 2012

71 Yakup Bilmen
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sine ve diizgiin bir lehge ile konugsmasina karsin’? Yahudice (Ya-
hudi Ispanyolcasi) bilinmezdi. Ne var ki, konusulan Arapgaya
zaman zaman, Ispanya’dan gelen Sefaradlar’dan gectigi sdyle-
nen meza (masa), kugara (kasik), tovaja (havlu), kosuegro (diiniir)
gibi Yahudice kelimelerin de karistig1 gozlenirdi.”® Ibranice ise
yalnizca dualar igin kullanilirdi. Yabanci dil bilinmez, bazen
Halep'te ¢ok istisnai olarak Fransizca konusanlara rastlanirdi.”

Eglencelerde dinlenen veya sdylenen sarkilar da genellik-
le Arapca idi. Bunlar Suriye sarkilar1 olmayip, hanimlar arasi
toplantilarda yapildig: gibi Tiirkge sarkilara Arapga sozler, ya-
kistirmalar, asik vari taglama ve atismalar eklenirdi. Sinagogda
okunan dualarin da, ¢ogu kez o donemin sevilen nagmelerine
uyan bir makami vardi.”

2.6.Yahudi Mahalleleri

Gaziantep Yahudileri genellikle, Merkez Sahinbey Ilgesi
sinirlarinda, Suburcu Caddesi tizerindeki Mehmet Pasa Camii
karsisinda yer alan eski Diigmeci yeni Karagoz Mahallesi ve
civarinda, bugiin Miitercim Asim Caddesi olarak bilinen Tarla-i
Atik Caddesi (Eski Is Bankasi Caddesi) ve etrafindaki sokak-
larda ikamet ederlerdi. Esasen bu mahalle Yahudi Mahallesi
olarak anilird1.”® Bir kisim Yahudiler de Kayacitk Mahallesinde
otururdu.

2.7.Yahudi Evleri

Antep’te de evler, giineydoguda alisildig: sekilde tas du-
varli olup, genelde “hayat” denilen miisterek genis bir i¢ avlu-
nun etrafinda, bazen iki bazen dort boliimlii olur, her birinde
birer aile otururdu. Evlerin degisik boltimlerinin ¢evreledigi bu

72 Murat Nihmet

73 izak de Kordovi, agm., 22 Ocak 1964

74 Bildirici'nin Henry Abadi ile goriismesinin video kaydi.
75 Murat Nihmet

76 Adel Arkadag Cohen, ibrahim Avram Nahmat
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i¢ avlu ayn1 zamanda uzun ve sicak yaz giinlerinde bir serin-
leme mekani idi. Cogu kez ortasinda bir havuz ve de bir fistik
agaci bulunur, etrafinda toplanilirdi

Evin konumuna ve diizenine gore bahgelerde bazen tavuk
beslenir, bazen sebze-meyve yetistirilirdi. Bahgenin bir kosesin-
de insa edilmis foséeptik seklindeki tuvalet, yaz-kis miistere-
ken kullanilirdi

Evde tiim aile, biraz da asiret usulii bir diizende beraber
yasardi. Coluk ¢ocuk ve aile fertleri oda sayisina gore boliistii-
riiliir ve yer yataklarinda yatardu.

Dogdugum ev tag bir evdi; 3 komsu 3 aile yagardi. Her biri-
nin ancak 1,5 odasi vardi. Biz 9 kardes ve anne-baba bu evde
yagardik... Mutfak asagidaydi, her ailenin ayri bir kogesi
vardr. Tuvalet ise bahgede ve tek idi... Su ve elektrik vardi.””

Biz dort kardestik ve ayni odada yatardik tek odada ve anne
baba hep ayni odada. Giindiiz yataklar toplanir, misafir oda-
st olurdu. Aksam yataklar yeniden acilirds. Sedirin alt1 her
sey ve erzakla dolardi. Tavan arasinda ise komiir, odun, kig-
lik erzak filan saklanird:.”®

Dedem, biiyiikbabam, nenem, anneler, babalar, amcalar,
cocuklar hep beraber 17-18 kigi idik. Her ailenin bir odast
vards. Bir de birkag basamakla ¢ikilan kiigiik bir kiler odasi
vardi. Mutfak ve tuvalet miigterek idi. Mutfag: evin biiyii-
gii idare ederdi. Biiyiikannem kor oldugundan annem yo-
netirdi. Rahmetli yengem de onun yardimcisi idi. Kaynana
yapilacak seylerin talimatini verir, digerleri de uygularda.
Bir hiyerarsi mevcuttu. Siiphesiz kaynana-gelin gecinmez-
ligi olurdu, ama herkes derdini igine atar, sonda da ikisi de
sinir hastast olurdu.”

77 Murat Nihmet
78 Zaliha Kohen
7 Adel Arkadas Cohen

33



Antep elektrige ancak 1937’de kavugtu.®

O gece tiim lambalarmmzin yamp arkasmdan patladigim
anmmsarim.®!

Gaziantep’te yazlar ¢ok sicak geger ancak kislar da ¢ok sid-
detli olurdu. Isinma genelde mangal ile saglanirdi. Soba nedir
bilinmezdi.

Tandir denen bir masanin dibinde mangal bulunur, tizerine
bir yorgan ortiiliir, herkes altinda otururdu. Sabat yemek
wsitmak igin iizerine bir raf konurdu. Ates Sabat baglama-
dan once yakilirdr. Herkes etrafinda yatard:.8?

Evde sobamz yoktu, Paga Mangal: yakilird:. Bir de Tandir
denilen bir sey vardi: Tahta bir sandalyenin altina iistii bir
teneke ile ortiilii bir mangal konurdu. Bogluga da yemekler
konur, firmn gibi 1sitilird1.8

Antep su ihtiyacini, Allaben Deresinden, Sof Dagindan
gelen kaynak suyundan ve ‘liva’ adi1 verilen toprak alt1 kanal-
lardan karsilardi. Su kentteki biiytik ti¢ havuzda toplanir, ora-
lardan su kemerleriyle cami, hamam ve evlerin avlularindaki
havuzlara sevk edilirdi.* Evlerde eskiden akan su yoktu. I¢-
mek, yemek pisirmek ve yikanmak i¢in kuyulardan gikrikla su
cekilirdi. Daha sonralar1 sakalarin merkezi cesmeden getirdik-
leri ve evde kiiplere doldurulan sular kullanilmaya bagland1.®

80 Sevil Atauz, “Cumbhuriyetin ilk yillarinda Gaziantep’te giindelik yasamin
dontiglimii: bir sozlii tarih calismast”, Tiirkiye Cumhuriyetinin 75. Yilmda
Toplu Bakig, C.II, Ed. Zeynep Rona, Tarih Vakfi Yaymn, Istanbul, 1999

81 Hydir Bildirici
82 Yakup Bilmen
83 Murat Nihmet

84 Ali Yiicel, Gaziantep Suburcu Caddesi Tarihi, Gaziantep Universitesi
Vakfi Yayimni, No.15, 2004 Gaziantep; Yunus Emre Tansii, “Suburcu
Caddesi-1”, Tiirkav Tiirkiye Kamu Calisanlar1 Vakfi Gaziantep Subesi,
http:/ /turkavgaziantep.org/makaledetay.php?makaleid=106

8 Morris Bildirici'nin Henry Abadi ile goriigsmesinin video kayd.
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Evlerde, cesmelerden akan suya ise daha ge¢ yillarda kavusul-
du. Kuyu ve sonralari kiipler, ayn1 zamanda buzdolabi gorevini
de goriirdii. Hentiz buzdolab1 olmadig1 zamanlarda yemekler
biiyilik sepetler icinde bahgeye konur, tizerleri yine sepetlerle
kapatilirdi. Daha sonralar: tel dolaplar kullanilmaya baslandi.
Bu arada, bazi gidalar soguk kalmalar1i¢in kuyuya sarkitilirdi.

Buzdolab: ve de merdaneli ¢amagir makinesine sahip olmak
ancak 1950°de nasip oldu. 1950°de beni ¢agirdilar ve Wes-
tinghouse marka buzdolab: ile Miele marka merdaneli ¢a-
magir makinesini gosterdiler. Gelin bunlari ilk siz kullanin,
ancak siz tamtirsimz dediler.%

Ev hizmetleri aile fertleri tarafindan goriiliir, hademe¥
diye anilan giindelik¢i kadinlar, ailenin mali durumuna gore
haftada iki veya dort kez sabahtan gelir, isleri bitince aksama
evlerine koylerine donerlerdi.

86 Yakup Bilmen
87 Morris Bildirici'nin Henry Abadi ile goriismesinin video kaydu.
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UCUNCU BOLUM

DIiN ve CEMAAT

3.1. Antep Yahudilerinde Dine Bagllik

Antepli aileler, gerek Gaziantep’te gerek daha sonra yerles-
tikleri kent ve iilkelerde, genelde dinlerine ytizde yiiz baglh bir
yasam siirdiiriirler ve Kagerut'a dort dortliik uyarlar. Ornegin
Adel Arkadas Cohen, kayinpederi Rafael [Raful] Cohen’in ber-
bere gittigi bir Cuma giinii tiras islemi uzayip da Sabat'in bagla-
ma saati geldiginde, yar yiizii tiragh diger yarisi sakalli olarak
ditkkandan ayrildigin1 animsar.® Yakup [Franko] Bilmen de,
asir1 dindar olan kayinpederi Shua Kohen'in [Bildirici] Kipur
gecesi, sinagogda Ehal’in 6niindeki basamakta yattigini nakle-
der.? Antep’ten sonra gidilen yorelerde, baz1 geng kusaklarda
bu geleneksel baglar son yillarda biraz gevsemeye baslamissa
da, genelde dini kural ve geleneklere azami derecede uyulmak-
tadir.

Sohetin hayvan kesecegi giin mezbahadaki kasaplar adeta
bayram ederdi, zira zengini ve fakiri ile Yahudilerin gelip kilo-
larca et alacaklarin bilirlerdi.

Kasaphanede de babama Deli Hayim derlerdi. Fotr sapka
giyerdi, bonkor bir adamd. Bir seferde en az 20 kg. et alir,
eve gotiiriirdii. Tavagiler de dyleydi.®

8 Adel Arkadas Cohen, ad1 gegen an1 defteri
8 Yakup Bilmen
%0 Yakup Bilmen
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Antep’te si@ir yoktu, siir eti nedir bilinmezdi. En ¢ok ku-
zu-koyun kesilirdi. Eve gelen et tuzlanir, serinlikte veya buz-
dolab1 kullanmaya baglandiginda buzlukta saklanirdi. Bu mik-
tardaki et ancak iki kez kullanilmaya yeterdi. Diger bir mutfak
gelenegi de, etin kavrulup topaglar haline getirilerek, kisin kul-
lanilmak tizere kiiplerde saklanmas: idi.

Tavuk eti de ancak Haham tarafindan kesilmigse yenilirdi.
Ev disinda et veya tavuk yenmesi s6z konusu degildi.

Kagerut'a riayet o kadar 6nemli ve siki idi ki, kentteki has-
tanelerde, 6rnegin Amerikan Hastanesi veya Ozel Dr. Mecit
Barlas Hastanesi’'nde yatan Yahudi hastalara ¢orba ve yemek
evden goétiiriiliirdii. Hastane yonetimi bu gelenegi bilir, goz yu-
mard1.

1920’li yillarin sonunda, Sohetler ii¢ ay boyunca mezba-
haya sokulmadi. Bunun iizerine Gaziantep Yahudi Cemaati,
Cumhurbagkan: Atatiirk’e bir telgraf cekerek durumu bildir-
di. Ankara’dan gonderilen Veteriner Hekim, Soketi dinledikten
ve yerel durumu tetkikten sonra Yahudilerin, hayvan kesimini
hem saglik muayenesi hem de kesim agisindan giiniin en ileri
teknolojisi ile yaptiklarina kanaat getirerek olumlu raporunu
verince bu yasak kaldirildi.”!

Peynir, onceleri aile i¢inde imal edilirdi. Ancak daha son-
ra sadece peynir imal eden kdylerden satin alinmaya baslandu.
Soyle ki, ilkbaharda Soket koye gider, saglikli gordugii kuzu-
lar1, koyunlar1 keserdi. Bu arada, hayvanlarin sirden® denilen
boliimlerini alip iki ti¢ giin suda birakir, pihtilagip maya haline
geldiginde peynir iliretiminde kullanirdi. Dinen Kager sayilan
bu peynirleri kiiplere veya tenekelere doldurup sehre gotiire-
rek satardi Ailelerin ertesi ilkbahara kadarki yillik peynir ge-
reksinmeleri bu sekilde karsilanirdi. Adel Cohen’e gore peynir

o1 Yakup Bilmen

2 Sirden [veya ilmi adiyla Abomasum], gevis getiren hayvanlarin genelde
dort boliimden olusan midelerinin ilk kesesine verilen addir. (tr.
wikipedia.org/wiki/ gevisgetirenler)
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idareli kullanildigindan, bu sebeple Antepli kadinlarda kemik
zayifligina sikca rastlanmaktaydi. Etle siitliiniin karismamasi
icin yemekten sonra tath olarak baklava yenmezdi. Ancak haf-
tanin belli bir giinii, genelde Persembe giinleri, etsiz sofra ku-
rulur, peynir ile diger stitliiler ve siit ihtiva eden tathlar yenirdi.
Antep Yahudileri arasinda yogurt icin herhangi bir kisitlama
yoktu.”

Kadayif ise, ancak bir Somer tarafindan kontrol edildikten
sonra izin verilen bir sa¢ tizerinde kizartilirdi. Ve mutfakta ta-
biatiyla, siitlii ve etli yemekleriicin ayr1 ayr tavalar, bigaklar ve
kesim tahtalar1 bulunurdu.®*

3.2. Gaziantep Sinagogu

Gaziantep Sinagogu, Eski Diigmeci yeni Karag6z Mahal-
lesi Camurcu mevkiinde, Mehmet Pasa Camii’'nin karsisindaki
Kasap Sokak ile Camurcu Sokak arasindaki 8 pafta 135 ada 13
parsel’de yaklasik 957 metre karelik bir alanda bulunmaktadir.
Kasap Sokak’ta basik kemerli bir kapidan girilen, yiiksek cephe-
li duvarlar arkasindaki zemini tas doseli, agaglik ortak bir avlu
etrafina yerlestirilmis ana ibadet mekani, Midrag ve Yegiva’dan
olusan sinagog kompleksinin ne zaman insa edildigi, somut
belge eksikliginden dolay1 kesin olarak bilinememektedir. Bir
sava gore sinagogun tarihinin 10. ylizyila kadar uzadig ifade
edilse de, bu hususu teyit etmek miimkiin degildir.®

Istanbul Hahambagiligi'nin,

“Halep Vilayetinin 5 Recep 1289 [8 Eyliil 187 2] tarih ve 62
sayili mazbatasinda ifade edildigi gibi Antep Sinagogu yore
Yahudilerinin ihtiyacina yeterli olmadig1 ve yandaki okul
binasimn eklenmesiyle yeniden inga edilmesinde bir mah-
zur olmadigma gore 20 arsin uzunluk, 20 argin genislik ve

93 Yakup Bilmen
94 Murat Nihmet

% 7uhal Demirpence, “Kaderine terk edilen sinagog”, Sabah (Gaziantep)
Gazetesi, 22 Subat 1991
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15 argin®® yiikseklik ilavesiyle yeniden ingas: icin Sadra-
zamliktan gerekli iznin alinmas1”

kararin1 teminen Hariciye Vekaleti'ne [Disisleri Bakanligi] gon-
derdigi 30 Tesrinisani 1289 [12 Aralik 1873] tarihli bir takrir®
mevcuttur.

Ehal kapis: lizerine yerlestirilmis, 1992’de fotograflanabi-
len® ancak halen kayip olan 5638 (1878) tarihli diger kitabenin
icerigi ise soyledir:

Diiriist insanlar bu binay: insa etmeye bagladilar. Ancak
dyle bir zaman geldi ki, Israilogullarimn kabile bagkanlar:
bunu tammadilar, bilakis kentimiz yakild: ve kardeslerimiz
oldiiriildii. Mesih gelinceye kadar Moge el Kayan basimz
ve kralimiz oldugu igin bizim kiirsiimiizii o inga edecek. O
yiice ada miitesekkiriz. Tiim diinya bu kiginin bizim bagi-
miz oldugunu bilmelidir. Bu bina 5638’ de tamamland1.*®

1874’de Antep’i ziyaret eden bir yolcu da, kentte yeni insa
edilen bir sinagogun mevcudiyetini nakleder.'®

Shaul Tuval, sinagog kuyusunun kenarinda 1866, Ehal igin-
de de 1875 y1li yazisinin kazilmis oldugunu gordiigiini; mahal
karanlik oldugundan kendisi bizzat gormemekle beraber Ha-
ham Musa Arkadas’tan naklen, Teva'nin tabaninda da 1866 ya-
zisinin bulundugunu belirtmektedir.'%!

96 Arsin: Osmanli déneminde kullanilan 75,774 cm. uzunlugunda zirai-
mimari 6l¢i. Aligveriste kullanilan ¢arsi argini’nin 6l¢iisii ise 68 cm. idi.

97 Abraham Galante, Appendice @ I'Histoire des Juifs d’ Anatolie, Istanbul,
1948, s.34

98 Ersin Alok — Mili Mitrani, Anatolian Synagogues, Istanbul, 1992, 5.133-134

% inci Tiirkoglu, Antik Cag'dan Giiniimiize Tiirkiye'de Sinagog Mimarisi,
Ege Universitesi Sosyal Bilimler Enstitiisii Sanat Tarihi Anabilim Daly,
Izmir, 2001, (yayimlanmamus Yiiksek Lisans Tezi), s.42

100 Yakup Barokas, Tiirkiye’de Yahudi Toplumlari, Tel Aviv, 1967, s.61

101"[7_16 Jewish Communities in Turkey Today, 1977 yili seyahat notlari
[Ingilizceye ceviren: Sally Jacobyl, s26-27, Israil'de yayimlanan
Ibranice Peamim dergisinden.
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Murat Nihmet, Antep Sinagogu’nun Osmanli Sultan tara-
findan verilmis fermanini, Antep’te iken muhasebecileri olan
Haham Musa Arkadag’ta gordiigiinii sandigini, kisilerin gog
ederken belgeyi de beraberlerinde gotiirmiis olabileceklerini
ifade etmisgtir.

Bazi eski Anteplilerin ifadelerine gore, sinagogun arka
sokaginda [muhtemelen Camurcu Sokak, 8 pafta 134 ada 40
parselde] antik bir sinagog mevcuttu ve yanip harap olduktan
sonra yeni sinagogun ingaatina karar verilmistir. Bu hususu
kanitlayan herhangi bir belgeye rastlanmamuigtir. Ancak Shaul
Tuval, 1977 yil1 seyahat notlarinda, agik¢a belirtmemekle bera-
ber, muhtemelen yakinen gortstiigii Haham Musa Arkadas’tan
aldig1 bilgiye goére, “Bundan 6nceki sinagogun yikinti halinde
oldugunu ve ayakta kalan boliimde de Sammasin ikamet ettigi-
ni” ifade etmektedir.'®

1903 y1l Halep Vilayet Salnamesi’'nde Antep’te tek bir sina-
gog gorildiigi gibi, 1921 yi1li Sark Yilligi'nda da bir sinagog be-
lirtilmekte ve Hahammnin Harun Efendi oldugu eklenmektedir.'®

Camurcu Sokak’taki konumda bulunan iki kath evi ve isle-
vini, Murat Nihmet s6yle anlatmaktadr:

Iki katl: evin iist kat: Haham lojman idi; alt katinda ise Tal-
mud Tora bulunurdu. Talmud Tora nin ¢imento zemini ru-
tubetli idi. Uzerine serili hasirlara oturur ders yapardik. O
zamanlar ben 5-6 yaglarmda bir cocuktum ve bu durum gok
giiciime giderdi. Istanbul’a geldigimde Talmud Tora’nin se-
viyesini yiikseltmek icin ¢aba gosterdim. Fiziki mekdn ola-
rak da Sigli Bet Yaakov Sinagogu’nun arka binasmnda tefrig
ettigim boliimiin hizmete girisini 15 Kasim 2003 Cumar-

1025 haul Tuval, a.g. seyahat notlari, s.27

103 Apnuaire Oriental. Commerce, Industrie, Adminstration, Magistrature,
Fondé en 1880. Patronné par les Chambres de Commerce. Adopté par
les Administrations. Le meilleur organe de Publicité en Orient, 1921.
Editeur-Propriétaire Alfred Rizzo. Imprimerie de I’Annuaire Oriental,
5.1260
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tesi giinii olarak kararlagtirdik ve davetiyeleri gonderdik.
Ve, kaderin cilvesi, o giin Sinagog bombalandi;'® ne yeni
Midrag kald: ne de esamisi...\®

Halk arasinda “eski kilise” olarak anilan bu evin'® bir
boliimiinde, yardim amaciyla licretsiz oturmasina miisaade
edilen Haham Nesim Kohen [Tahtaci] yillar sonra, zilyetlik id-
dia ederek cemaat aleyhine ag¢tigi hasiml tescil davasini 1953
yilinda kaybetmistir. Ancak Nesim, dava devam ederken 15
Temmuz 1950'de, ‘resen vadi feragi havi vekaletname’” baglik-
11 bir senetle binay1 tigtlincii bir kisiye devir ve temlik etmistir.
Cemaat ile devralan kisi arasinda Gaziantep 2. Asliye Hukuk
Hakimliginde baglayan hukuk miicadelesi ancak, Yargitay Ye-
dinci Hukuk Dairesi'nin karariyla Aralik 1966’da sonuglanabil-
mistir.!”” Yap1 1984 yilinda Vakiflar Bolge Miidiirliigii tarafin-
dan teslim alinmisg ve bir siire lojman olarak kullanilmugtur.

Kasap Sokak’taki sinagog da, Kilis ve Antakya gibi diger
yerel sinagoglar tarzinda, giineydoguya 6zgii kesme tas mal-
zemeden insa edilmis olup, yoresel 6zellikler tagir. Doneminin
bolge konut mimarisinde de sik rastlanan iki renk, siyah ve be-
yaz kesme tas is¢iligi burada da avlu ve ana giris kapilar ile

104 Neve Salom ve Sisli Bet Yakov Sinagoglarimn 15 Kasum 2003 giinii
ugradiklar1 bombalt saldir1 hakkinda ayrintili bilgi i¢in bkz. 16 Kasim
2003 tarihli basin ve “Terdre yenik diismeyecegiz”, Salom, 19 Kasim
2003

105 saldirida biiyiik hasara ugrayan bina, 2010 yilinda g¢ikan yasa ile
yikilip yeniden insa edilince, Bet Israel Sinagogu biinyesindeki Talmud
Tora Midragi da, Murat Nihmet'in degerli katkilariyla, 22 Eyliil 2011
Persembe sabahi anlamli bir torenle yeniden ibadete acildi. Bkz. Ester
Biiyiikabolafya, “Yenilenen Sisli Talmud Tora Sinagogu Acild1” Salom,
28 Eyliil 2011

106 TC. Yargitay Yedinci Hukuk Dairesinin E.1966/5284 K.1966/5859
say1l1 7 Ekim 1966 tarihli karar1.

07 1c. Yargitay Yedinci Hukuk Dairesi'nin E.1966/5284 K.1966/5859
sayil1 7 Ekim 1966 tarihli ve E.1966/9169 K.1966/8210 sayili, 26 Aralik
1966 tarihli kararlar1.
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Ehal’de goriilmektedir.'%®

Avlunun giineyinde bulunan ana sinagog binasi, zemin-
den yaklasik bir metre yiiksekte olup bes basamakla ¢ikilir. Ana
hole ise sahanligin gerisindeki kapidan girilir. Iki yana egilimli
kirma cat1 daha sonra Yakup Bilmen tarafindan, alaturka kire-
mitle kapli ahsap bir besik ¢at1 ile yenilenmistir.'®

Ehal basik kemerli bir kapis1 bulunan tagtan bes yiizlii pira-
midal sekilli bir odacik olup, arkasindaki duvara dayanmakta-
dir. Ehal’in tizerindeki kitabe kayiptir.'"® Beg basamakla gikilan
ahsap sekizgen Teva ortada ve sabitti. Teva ile Ehal ve Teva ile
ana kapi arasindaki zemin, geometrik desen olusturan birer tas
pano halinde olup diger zeminler kesme tas ile ortiiliidiir. Av-
ludan bir merdivenle ¢ikilan Azara, Midras'in tist kismina isabet
etmekte olup kemer agikliklar1 ahsap korkuluk levhalar: ve ka-
feslerle kapatilmigti. Dort yiiksek siitun tizerinde ytikselen si-
nagog binasi, kadinlar béliimii dahil, yaklasik 500 kisilik kapa-
sitede idi.""! Sinagogun duvar diplerinde tahta siralar bulunur,
herkes evinden birer minder getirirdi. Bayramlarda sinagog
dolar, o zaman iskemle eklenirdi. Sinagogda herkesin belirgin
bir oturma diizeni vardi. Ehal’in saginda, sirasi ile Kohen, Saso,
Naftali, Franko, Assis ve Lord Kohen, solunda ise Ozsezikli,
Benzeg, Ishak Teke ailelerinin reisleri otururdu.!?

Avlunun solunda bulunan Midrag muhtemelen daha sonra,
bir duvari ana sinagog binasina yaslanarak inga edilmistir. Ehal,
gliney duvarinda yer alan bes nisten ortadaki daha genis ve
basik olamidir. Teva ise portatif bir kiirsii seklindeydi. Midrag'in
altinda bir de geniza bulunmaktayd.

108 fnci Tiirkoglu, age., 5.40-43

109 yard. Dog. Mustafa S. Akpolat, “Gaziantep Sinagogu”, www.akmb.gov.
tr/ turkce/books/osmanli/m.akpolat.htm

10 Kitabe yerinin solunda ve saginda ise geleneksel Evamir-i Agere (On
Emir) levhalar1 mevcuttur.

1 ghayl Tuval, a.g. seyahat notlari, s.26
n2 Yakup Bilmen
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Yesiva, ana avlunun saginda, briket bir duvarla ayrilan
ikinci avluda olup malzeme ve is¢ciliginden, ana binadan sonra-
ki donemlerde insa edildigi anlagilmaktadir.

Avluda, bir zamanlar, bir Matsa tesisi mevcuttu. Antep Ya-
hudileri, Pesah arifesinde, satin alip yikayip ayikladiklar1 ve
usuliine uygun bir sekilde degirmende 6giittiikleri bugdaydan
elde ettikleri unu bu firina getirirler, ailenin gereksinmesi olan
Matsay pisirtirlerdi.

Yine avluda goriilen sekizgen havuz ve etrafindaki mermer
doseme 1950 yilinda Yakup Bilmen tarafindan yaptirilmisti.

Sinagogun altinda, digtan bir merdivenle inilen bir kuyu ve
bodrumunda bir de cenazelik mevcuttu.'

Tuval, Haziran 1977'de sinagogu ziyaretinde, duvarlardan
birinin tist boliimiinde Ibranice yazilmis ve bas asagi konmus
bir tag gordiigiinii; Haham Musa Arkadag’in, “Sinagog 1940'l1
savas yillarinda askeri gereksinmelere tahsis edilince yerlesen
askeri birligin, mekani terk etmesinden sonra hasar goren yerler
tamir edilirken yere diismiis bu tasin bilingsizce ters yerlestiril-
mis oldugunu” anlattigini ifade eder."* Bu siire zarfinda ibadete
Camurcu sokaktaki binanin alt katinda devam edilmisti.

1940’ yallarm baginda sinagogumuz askeriyeye tahsis edi-
lince biz o kiigiik yere tagindik ve orada ibadete bagladik.
Altr ay sonra Maregal Fevzi Cakmak Antep’e gelince, cemaat
yonetimi durumu izah eden ve ibadethane gereksinmesini ifa-
de eden bir dilekge yazdi. Dilekgeyi, Tiirkge telaffuzu iyi olan
Siimbiil Kohen [ki sonra, iinlii Tiirk Musikisi Ustadi Misirl
Ibrahint’in yegeni Abut Hayat ile evlendi ve boylece baldizim
oldu] kendisine sunarak durumu izah etti. Bir hafta gegmeden

3 Sinagog kompleksi ile ilgili mimari detaylar asagidaki etiit ve
makalelerden derlenerek Ozetlenmistir: Inci Tirkoglu, agtez, s.40-
43; Inci Tiirkoglu — Kemal Nalbant, “Gaziantep Sinagogu, Tarihge,
Koruma, Yeniden iglevlendirme” Arredemento Dergisi, Mart 2002, s.102-
106

114 ghaul Tuval’in a.g.seyahat notlari, s.27
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Ankara’dan gelen emirle, i¢i saman doldurulmug sinagog tah-
liye edilerek cemaatin ibadet hizmetine iade edildi."®

Ocak 1964’de Gaziantep cemaatini ziyaret eden Dr. Izak de
Kordovi, ana sinagogun bakimsiz ve yikint1 halinde oldugunu,
ibadetin kiiglik sinagogda yani Midrag'ta yapildigini, burada
kadinlara ayrilmig bir mahal bulunmadigini, ana sinagogun
tamiri icin en az 300.000 - 400.000 Lira gerektigini, Gaziantep
Yahudilerinin de bu paray1 bulamadiklar: gibi tamir edilse de
cemaat azlig1 dolayistyla bakiminin nasil siirdiiriilebilecegini
bilemediklerini nakletmistir.!

Agustos 1975'de tasinmazin 50m?lik kismi, Enciimenin 23
Mayis 1975 tarih ve 2523 sayili karariyla yola katilmak {izere,
Gaziantep Belediyesi tarafindan 2.250 Lira bedelle istimlak
edilmis ve karar Yahudi milleti adma’ Musa Arkadas’a teblig
edilmistir.

IL. A-1 derecesinde 27.00.0 (1.3)78 envanter numarasi ile tes-
cilli bir yapr olan sinagog, Vakiflar Genel Miidiirliigii'niin 387 say1
ve 397 numarali karartyla Yahudi Cemaat Vakfr'na ait mazbut
hayrat olarak tescil edilmistir. Gaziantep’teki cemaatin tamamen
go¢ etmesinden sonra kaderine terk edilen ve restorasyon amag-
I1 miiracaatlar kabul edilmeyen sinagog yavas yavas yikilmaya
yiiz tutmustur. Sahinbey Ilce Belediyesi Fen isleri Miidiirliigii 10
Eyliil 1996 tarihinde 96/595/1271 sayil1 bir maili inhidam raporu
hazirlamigtir.'’® Gaziantep Turizm Miidiirliigiiniin, “Gaziantep
Musevi Havrasini turizm amagl olarak kullanmak istemesi” Va-
kiflar Genel Midurligiiniin 062-27.00/9635 (90) sayili yazisiyla
“memnuniyetle karsilanmis” ise de, herhangi bir girisimde bulu-
nulmamugtir. Bakimsizliktan harabeye doniismekte olan sinagog

s Yakup Bilmen

116 jsak de Kordovi, “La Komunidad Judia de Gaziantep, Sabat a la Kehila
de Antep”, Salom, 29 Ocak 1964

117 Osmanl déneminden kalan bir ifade.
18 fhci Tiirkoglu, agtez, s.42
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kiilliyesinin tamamen ¢6kmesini engellemek i¢in dénemin Valisi
Muammer Giiler ve Belediye Bagkani Celal Dogan’a yapilan bag-
vurular tizerine 6nlemler alinmasi kararlagtirilmis, 18 Nisan 2000
tarihli yazisiyla Havra’min 2000 yili Inang Turizmi program gerge-
vesinde rolove planlarmin hazirlanmasina baglanmis ve restorasyon
calismalar: etiidii igin bir komisyon gorevlendirilmis; bu arada
Valilik emriyle sinagogun igi ve etrafi temizlenmigtir.""” Ancak
Muammer Giilerin Istanbul Valililigi'ne tayini iizerine kentten
ayrilmasi sonrasinda projeye devam edilmemistir.'2?

Avluya girisi¢in kullanilan basik kemerli genis kap1 4 Nisan
2005 tarihinde hirsizlar tarafindan ¢alinmak istenmis, yakala-
nan zanllarin yargilanmasina 3. Agir Ceza Mahkemesinde de-
vam edilirken tarihi demir kap1 Gaziantep Miizesi Midiirliigu-
ne teslim edilerek yiik tagima aracinda muhafazaya alinmustir.
Bir siire sonra Vakiflar Bolge Mudiirligi tarihi kapiy1 yeniden
yerine takmak istediginde kapinin ancak bir kanadi bulunmus,
diger kanadin hurda olarak satildig1 anlagilmigtir. Yetkililerin
ifadesine gore miizedeki insa ve teshir diizenlemeleri sonunda
bina i¢indeki hurda egyalar disariya tasininca demir kapinin da
yanhslikla hurda olarak satilarak eritilmek iizere Iskenderun
Demir Celik Fabrikasina gonderildigi anlagilmigtir.!!

Ancak Sinagogun, yiizyillardan beri bu kentte yasamis Ya-
hudilerin son ailelerinin de kenti terk etmesinden giiniimiize
kadar gegen yaklasik 40 yillik nispeten kisa siirede bir harabeye
doniismesinden rahatsiz olan (Gaziantep kokenli Yahudi aile-
lerinin ¢ocukluk arkadasi) simdiki Belediye Bagskani Dr. Asim
Giizelbey, bu isin pesini hi¢ birakmadi. Son dort yildir, kentteki
semavi dinlere ait eski eserlerin yeniden topluma kazandiril-
mas1 yoniindeki calismalar kapsaminda proje tekrar giindeme

119 “Havra temizlendi, sira restorasyonda”, Sabah (Gaziantep) Gazetesi, 25
Nisan 2000

120 Adil Turnalar, Salom gazetesine yolladig1 3 May1s 2001 tarihli e-posta
iletisi.

121 “Gaziantep Sinagogu'nun kapisi hurdaciya satild1”, Salorm, 19 Ekim 2005
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geldi. Bagbakan Recep Tayyip Erdogan ile Basbakan Yardim-
cis1 ve Vakiflardan da sorumlu Devlet Bakani Biilent Arin¢’in
da destegiyle Vakiflar Genel Mudtrliigii Gaziantep Bolge Mii-
diirliigli tarafindan gerekli calismalara baslandi. Gaziantep
Sinagogu’nun tamir ve restorasyon isi, 2011 yilinda agilan ihale
sonucu 15 Nisan 2011 tarihinde imzalanan sozlesme ile, Ozel
Idare Biitgesinden finanse edilmek iizere 685.908,97 TL bedelle
Demars Ingaat Turizm Tic. Ltd. Sti.’ne ihale edildi.’?> Mukave-
leye gore 20 Mayis 2011’de baslayip 23 Haziran 2012’de sonug-
landirilmasi planlanan restorasyonun, i¢ boliimlerin de diizen-
lenmesini takiben Ekim 2012’de agilmaya hazir hale gelmesi
beklenmektedir.

Yenilenen Sinagoga taninacak islev, bu kitabin yazildig: si-
ralarda hentiz belli olmamuisti. Baskan Asim Giizelbey, kendi-
siyle yapilan bir soyleside durumu soyle 6zetliyordu:

Antep’te bir Yahudi niifusu olmadigin hepimiz biliyoruz.
Mekina, cemaati incitici bir fonksiyon vermeyi de asla dii-
stinmiiyoruz. Orast yine bir kiiltiirel mekdn olarak, belki bir
iiniversitenin kiiltiir merkezi gibi, belki vilayetin bir kiiltiir
merkezi gibi hizmet edecektir. Gaziantep’ten gitmis olan Ya-
hudi hemgerilerimizin gelip oray: ziyaret etmesi bizleri son
derece mutlu edecektir.\?

Israil’e gog eden Gaziantepliler, Tel Aviv’in merkezinde Re-
hov ha Kovsim’de kurduklar sinagoga Knis il Antebim adini
verdiler. Sinagogun Gabayi, vefatina kadar, Lion Abud!?* idi.
Antep’in iinlii Haham Yusef Levi Arkadag'in da Israil'e gog
ettikten sonra 1958-1962 yillar1 arasinda miidavimi oldugu
bu sinagogun cemaati halen ¢ok az olup 6zellikle Yesiva ola-

122 http:/ /www.ihaleciler.com/gaziantep-sinagogu-2011-2012-yillari-
restorasyonu-212040-sonuclar.htm

123 Yagar Bildirici, “Gaziantep Sinagogu Yeniden” (Asim Giizelbey ile
sehrin tarihine anilarla gezi), Salom, 14 Mart 2012

124 jon Abud: Hayim Franko Bilmen'’in anne-bir {ivey kardesi.
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rak islev gérmektedir.'”® Gaziantepliler ayrica, Ramat Aviv'de,
Buhara ve Suriye kokenlilerle beraber kurduklar1 Ehal Hayim
Sinagogu’'na da devam etmektedir.!?

3.3.Din Gorevlileri

Dini bakimdan Halep Hahambasilifina bagli olan Antep
Yahudilerinin ayr1 bir cemaat hiikmi sahsiyeti olmamakla be-
raber, kentin Yahudi toplumunu temsil eden, sinagogu ve hayir
islerini yoneten dini gorevliler disinda bazi kimseler vardi. As-
sis, Yusuf Saso, Saul Kohen, Naftali daha sonralar1 Franko (Bil-
men) ve Nehmat gibi belirli ailelerin reisleri bir bakima Antep
cemaatinin temsilcileriydi.

Gaziantep cemaatine hizmette bulunmus olan din gorevli-
leriyle ilgili kesin bir kayit bulunmamakla beraber eldeki bazi
belgelerden ve eski Anteplilerin ifadelerinden tespit edebildik-
lerimizi 6zetleyelim:

Antep’in (Ein Tab) Halep vilayetinin bir kazas1 oldugu do-
nemlerde kentin Haham ve Bet Din bagkani, Aram Soba’dan,
yani Halep’ten atanirdi. Halep dogumlu Rav $Salom $aski, 19.
ylizyilin ortalarinda uzun yillar Antep’de gorev yaptiktan son-
ra Halep’e donerek degisik dini gorevler ifa etti ve 1872 yilinda
oldii. ‘Dinin emrettigi kurallara harfiyen bagli” bu zatin baz
kararlar1 Kapei Aharon kitabinda yer ald1. Tevrat ile ilgili el yazilh
yorumlarinin bir kismi éliimiinden sonra kitap halinde basilds,
digerleri bir antolojide toplandi.!” Rav Saski’den sonra yeri-
ne Rav Haim Eskenazi atandi. Gorev siiresini tamamladiginda
Halep’e donen ve 1890 yilinda bu kentte vefat eden Eskenazi,
‘Halep’te ilk kitabin basimina onay veren belgeyi imzalayanlar-

125 Adel Arkadas Cohen’in 21 Temmuz 2010 tarihli e-posta iletisi.
126 Morris Bildirici‘nin 12 Agustos 2009 tarihli e-posta iletisi.

127 Rabbi David Sutton, (yay.haz.), Aleppo - City of Scholars, Mesorah
Publications (Artscroll), Brooklyn, New York, Mart 2005, May1s 2006,
Haham David Laniado’nun LiKedoshim Asher Ba’ Aretz eserine istinaden,
s.147
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dan’ biridir. Siirsel bir tislupta kaleme aldig1 Tevrat yorumlari,
1942 yilinda New York’da Ginzei Haim baglikli bir kitapta top-
lanarak yayinlandi.!®

1921 tarihli Sark Yilligi'nda Aintab (Antep) Sinagogu Ha-
ham Harun Efendi olarak belirtilmektedir.!?

Yusef Kohen’in ani defterinde adi gecen Haham Samu-
el Abut'un 1930°lu yillarda, sinagogun karsisinda Yakup
Bilmen’in biiyilikannesinin evinde oturdugu, hem Soket hem de
Moel (siinnetci) oldugu seklinde yer almaktadir.

Ayni an1 defterinde adi gegen bir diger isim de Haham
Mose Mizrahi'dir.

Canakkale Savasi'na katilan ve cephede kolunu kaybeden
bir gazi olan Haham Nesim Kohen [Tahtaci], Colak Gazi diye
anilirdi. 1948 yilinda gog ettigi Israil’den gazi maagini almak
tizere 1954-55 yilinda Gaziantep’e dondiigiinde vefat etti ve
dogdugu bu kentte gomiildii.’*

1961 tarihli mahkeme kararlarinda Haham olarak, Ishak
oglu Yusuf Arkadasin adina rastlanmaktadir. Haham Yusef
diye bilinen bu zat cemaat arasinda Hahambas1 olarak adde-
dilirdi. Hem Hazan hem Sohet olan Haham Yusef, kari-koca
ihtilaflarini halletmekte becerikliydi. Cok kez Halep’ten bile
kendisine danisilir ve bazi konularda goriisii sorulurdu. 1958
yilinda Israil’e gb¢ eden Haham Yusef, 4 yil sonra 85 yasinda
orada vefat etti.”®!

Dedem gidince Hazanlig1 oglu Yakup’a birakti. Amcam da
Sohet ve Sefer Tora okumast ile devam etti.!3?

Gaziantep Yahudilerinin “bir ruhaniye olan ihtiyaglarini na-

128 Rabbi David Sutton , (yay.haz.), age., s.126

129 Annuaire Oriental 1921 commerce, industrie, administration, magistrature,
Yayinlayan Alfred Rizzo, Constantinople, 1921, 5.1260

130 Murat Nihmet
131 Adel Arkadag Cohen
132 Adel Arkadas Cohen
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zarlitibara alan” Tiirkiye Musevileri Hahambasilig1 Ruhani Mec-
lisinin, 16 Aralik 1964 tarihli 370/M/265 sayili karan ile, “1337
dogumlu Haham Yusuf oglu Musa Arkadag... Gaziantep cemaatine,
bilciimle dini hususati tedvire mezun olmak tizere oybirligiyle Haham
olarak” tayin edildi.

1975 tarihli istimlak karar1 da Musa Arkadas tarafindan te-
bellig edildi.

Vatani gorevini 1962/63 doneminde yedek subay olarak
Gaziantep’te yapan Istanbullu Haham Avram Palti, izinli ol-
dugu giinler ¢ocuklar: toplayip onlara Tevrat 6gretir ve ayni
zamanda eglenceler diizenlerdi. 1962 yili Purim Bayraminda
sahneye koydugu Purim gosterisini o giliniin gengleri hala he-
yecanla animsarlar.'

Cumhuriyet dénemine kadar dini bakimdan bagh olunan
Halep Hahambasilig: ile ilgili bilinen isimler: Halep Haham-
basis1 Musa Efendi (1872-1874), [brahim Devik [Duek] Efendi
(1889-1896), Hahambas:1 Vekili Salamon Safdi Efendi (1897-
1906), Hahambasg: Vekili Yakup Derik [Duek] Efendi (1906) ve
Hezkiya Sabetay Efendi’dir (1910)."**

3.4.Dua ve Ritiiel

Gaziantep’te gerek is, gerek ev i¢i ve sosyal yasam dinsel
kaliplara gore diizenlenmisti.™®® Giines dogarken once Tikun
Hasot ve sabah duas1 okunur, aksam tistii Minha ve daha sonra
Arvit ile devam edilirdi.

Dualar geleneksel Sefarad ritinde idi. Ancak Sema duasi
sessiz, kalpten okunurdu. Teva’ya yedi kisi ¢agrilirdi.’* Hafta
icinde koylere giderek cercilik yapan ve Cuma giinii evlerine
donen erkekler de Cumartesi sabah sinagoga gelir, yaklasik

133 Murat Nihmet

134 Eroglu-Babugoglu-Koéger, “Osmanli Vilayet Salnamelerinde Halep”,
Global Strateji Enstitiisii TIKV, Ankara, 2007, 5.517

135 yysuf Bilmen
136 j,ak de Kordovi, agm., 29 Ocak 1964
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200-300 kisilik bir cemaat toplanirdi.

Her Cumartesi giinii 6gleden sonra Minha duasindan 6nce
Arapga Tora dersi yapilir, Deraga [vaaz] irad edilirdi.'™”

Sefer Tora'lar ise geleneksel Sefarad usuliinden farkl olarak,
dogu Yahudilerinin geleneklerine uygun tik ad1 verilen bir ku-
tunun iginde muhafaza edilirdi.’® Silindir veya bazen sekizgen
seklinde olan bu kutu, dikey olarak ortadan agilir ve kapanuir.
Sefarad cemaatlerinde muhafaza ortiisiinden ¢ikarilarak okunan
Tora, burada tik iginde kalir ve kiirstintin tizerinde dikey durum-
da okunur. Tik genelde ahsaptan yapilir, istii ise kadife, glimiis
aksamlar veya tiimii giimiigle kaplanir: Ust kism1 bazen kubbe
seklinde olup keter, rimonim veya madalyon takilmaz. Isim ve
tarih gibi bilgiler tik’in istiine dikilen giimiis plakalara yazilr.
Tik’in ici Tora’'min muhafaza edildigi bir bosluktan ibaret iken,
kubbe kisminda genellikle cam altinda suluboya ile yazilmig dini
metinler bulunur.®

Sinagogda yaglilar ve yonetici durumunda bulunanlar fotr
sapka, digerleri ise kipa giyerlerdi.

Sinagogda taraflar birbirlerini ¢ekemez, Gabaylarla Ha-
zanlar kavga ederlerdi. Kaympederim Sua ¢ok sofu idi ve
sinagogda en ufak aykirilik gorse kavga ederdi. Hatta bir
Rog Agana giinii Saso, Naftali ve babam arasmda ciddi tar-
tismalar giktigimi hatirlarim.™0

Kadinlar daha ¢ok Cumartesi giinii, Sefer Tora’y1 gormek

icin sinagoga gelmeyi arzularlardi. Onlar, yukarida kendilerine
ayrilmig bolmede asagidan gortilemeyecek sekilde bir cumba

137 Yakup Bilmen

138 Urfa, Antakya vs gibi Giiney Anadolu cemaatlerinde goriilen bu
gelenege, Yunanistan’in Romaniot cemaatlerinde, Ortadogu’da ve
Kuzey Afrika iilkelerinden Hindistan’a kadar uzanan bir bolgede
rastlanur.

139 Urfa ve Halep Sinagoglarina ait iki adet Tik, 500. Yil Vakfi Tiirk
Musevileri Miizesinde sergilenmektedir.

140 Yakup Bilmen
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arkasinda koyu renkli tahta siralar iizerine minder sererek otu-
rurlar, ibadeti izlerlerdi.'*! Kadinlarin aymn muayyen giinlerin-
de ve dogumdan sonraki 40 giinliik logusa siiresinde sinagoga
gelmesi s6z konusu dahi olmazdi. Avel’ler (yasta olanlar) ise

sinagogun arka tarafinda otururdu.

3.5. Mezarhk

Diiztepe’de mevcut eski mezarlik 1950°1i yillarda iskdna agi-
linca, Nizip yolundaki Asri Mezarligin bat1 yoniinde bulunan
bir boliim Belediye tarafindan Yahudi cemaatine tahsis edildi.
Mezarligin bakimi ile Belediye mesgul olurdu. Mezar taslariise
yaklasik 2m.x1m.x0,80m. boyutunda agir kayalar olup c¢alin-
masl, kirilmasi miimkiin degildi. Genelde, izerlerinde herhan-
gi bir yazi veya sekil bulunmaz, bazen numaralanir veya isaret-
lenirdi.'*? 2000 yilinda, gevre diizenlemesi ¢aligmalari sirasinda
bazi taglar is makineleri tarafindan kirildi, mezar kitabeleri ters
cevrildi.'® Yakin bir tarihte mezarligin ¢evre duvarlar1 Yakup
Bilmen tarafindan yaptirildi ve kalan mezar ve taslarin korun-
mas1 amaciyla kapisina kilit kondu.!* Istanbul’da mukim Gazi-
antepliler, halen mevcut mezarlarda yatanlarin adlarinin toplu
olarak bir mezar tasina kazilarak yazilmasini planlanmaktadir.

41 Murat Nihmet
142 Yakup Bilmen ve Murat Nihmet

143 Ramazan Toprak, “Yahudi Mezarligini kim talan etti?” Gaziantep
Metropol Gazetesi, 20 Mart 2000

144 Eoter Yannier, “Gaziantep’te unutulan Yahudimiras1” (OzkulArkadas'la
bir sdylesi), Salom, 1 Subat 2012
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DORDUNCU BOLUM

AILEDE YASAM

4.1. Aile Diizeni

Birka¢ kusagin ayni ¢at1 altinda bir arada yasadiklar1 bir
diizende aile fertleri arasindaki iligkilerin nasil gelistigi siiphe-
siz merak konusudur. Ancak, adeta agireti andirir bir yap1 igin-
de her bireyin aile yasamindaki durumunun agikca ve bastan
belirlendigi bir ortamda, diisiiniilenin aksine sakin bir yasam

mevcuttu. Belki de beklentiler sinirli, huzur anlayisi bambas-
kaydi.

Kag kugak beraber yasardik. [Franko Bilmen Ailesi] Evde iki
harmm vardi. Ug erkek cocuk evlendi ve egleriyle beraber aym
evde yagadi. Ayrica ii¢ bekdr kiz ve iki yardimci. Biz ii¢ ge-
lin aym evde, yan yana yagamanuza ragmen aramizda ne bir
kavga ne bir tartigma olurdu. Babam imparatordu; ne yene-
ceginin ne giyileceginindirektiflerini overir, bizuygulardik.}*>
O zaman huzur bagkaydi, bambagkaydi... Onunla yetini-
yordu insanlar.

Erkekler evden ¢ok mutlu ¢ikiyor, cok mutlu doniiyordu.
Kadnlar keza giiliiciiklerle ugurlardi eglerini, giiliiciiklerle
kargilarlardi 14

145 Leyla Tavasi (Dogusu Franko [Bilmen])
146 5zkul Arkadas
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Bence gegcmis donemin gerek hayat sartlari, gerek hayat
standardi daha yiiksekti. Belki televizyon yoktu, kristal avi-
ze yoktu, ama inammn hayat standardidaha yiiksekti. Cok ba-
sit bir gey: Evde, etin 1-2 kilo alind1 11 ben hatirlanmiyorum.
Et alimdigmda en az 15-20 kg gelirdi. Domates ve sebzeler
hamallarla taginirdi. * Aman bir misafir gelecek’ korkusu yok-
tu. Diyelim ki, kapr ¢calindi ve 20 kigi birden geldi. Evdeki
kadmlar 1-1,5 saat iginde 20 kisiye dort bagi mamur ziyafet
hazirlayabilirdi, ¢iinkii tursusundan pekmezine kadar her
sey tenekelerle hazirdi.'’

Insanlar mutluydu. Birbirlerini adla ¢agirmaz; ‘agabey’,
‘baba’, ‘amcd’, ‘hala’ gibi sifatlartyla hitap ederdi... 1*8

Bu ataerkil aile yapisinda durumun en veciz 6zetini belki
de asagidaki ifadelerde buluyoruz:

Herkes birbirini tanmrdi; aile iginde tanrdi. Baba ¢ocugun
ne tepki verecegini bilirdi, cocuk babamn tepkisini bilirdi.
Simdi ¢ocuk da bilmiyor, anne-baba da bilmiyor; ¢iinkii biz
gocuklarimzi tammuyoruz.'*

Cocuklarin anne ve baba ile iligkileri genelde mesafeli idi.
Erkek ¢ocuklar ¢ocukluklarini daha belirgin bir sekilde, bos za-
manlarinda sokakta top ve bilye oynayarak gegirirken kizlar
evde annelerine yardim eder, adeta yakin gelecekteki aile igi
islevlerinin stajin1 yapmakla meggul olurlardi. Anne baba ara-
sinda fark yoktu, ama yine de babadan daha ¢ok korkulurdu...

Ama su da var ki, bizim eglencelerimiz de bagkayd: ve bu-

giinkii cocuklardan daha sendik.'™
Babanin, hislerini ve sefkatini agiga vurmayan sert goriinii-
siine ve tiim otoritesine karsin miisamaha dolu anlayis1 asag-

147 7aliha Kohen
148 zkul Arkadas
149 7aliha Kohen
150 Zaliha Kohen
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daki ifadelerde ¢ok agik goriilmekte:

Babam dint biitiin, dini akidelere ve geleneklerine siki sikiya
bagh bir insandi. Sinagoga girdiginde herkes saygiyla ve
cekinerek ayaga kalkardi. Dua esnasinda uygunsuz bir ha-
rekette bulunam da tereddiit etmeden tokatlayabilirdi. Biz
cocuklari isteklerimizi kendisine annemiz vasitasiyla bildi-
rirdik. Buna ragmen, belirgin bir yaga geldigimizde, yanin-
da icki sigara icmemize hi¢ bir zaman karst ¢tkmada, herkesi
kendisi ve inanctyla bag baga birakt.'®!

Kardegler, anne ve babaya saygili idik. Evde ¢it ¢ikmazdy;
baba korkusundan ziyade, karakter icabi. Birakm laf igitme-
yi, baba bir bakt: i utancimizdan yemege bile ¢ikamazdik.
Anne daha sert ve disiplinliydi. Disiplin ve terbiye agisin-
dan “Baba kiztyor, bana soyledi” dedi mi akan sular durur-
du. Ama buna mukabil, heniiz 12-13 yaginda iken babamla
beraber raki masasina otururduk. O zamanki 12 yags simdiki
gibi degildi; ben 7 yasinda is ve diikkdn idare ettim.1>

Baba otoriter ama despot degil, kendisine korku ile degil
saygt ile yaklagilan ve “karst gelinmez” bir kimse duru-
munda idi. Kendisinden istenecekler dogrudan degil, anne
vasitast ile iletilirdi.1>

Digaridan bakwmca iligkiler gergin ve sert samlir ama hig
de oyle degildi. Anne babalar ¢ocuklarla siras1 gelince sa-
kalagir, dertlerini dinlerdi. Higbir ¢ocuk annesinden bir sey
saklamazdi, daima dertlesecek biri vardi’>

Diiniin Gaziantepli kizlar1 veya gelinleri, bugiiniin biiyti-
kanneleri; annelerinin veya birer geng gelin olarak bir kadinin

1 Hidir Bildirici
152 Murat Nihmet
153 Ebhun Arkadas
154 §zkul Arkadas
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o dénemlerde Gaziantep’teki yagamini, bugiin Istanbul, Israil,
ABD veya herhangi bir yerdeki hayat tarziyla karsilastirdikla-
rinda ne hissediyorlar acaba?
Bizim gengligimizde genglik diye bir kavram yoktu. Biz
simdiki genglerin yagadigimn yiizde begini bile yagamyor-
duk, riiyanmzda bile goremezdik.'>

Ama buna ragmen insanlar anormal mutluydu. Annemi-
zin babanuzin bag sakindi, biliyorlardi ki dogru yoldayiz.
Ama gimdiki hayata gore biz giin gormedik; arkadasla ¢ik-
ma yok, ¢iksak bile ne olacagi belli (nasil olsa kiigiik kardes
ortada): Arkadas evinde yatmak yok. Onun igin diyoruz ki,
hayatimiz boga gecti, ama yine de diyoruz ki, iyi giinlerimiz
vardy. 1%

Bugiin seg derlerse, o giinkii hayati secerdim. Ciinkii mut-
luluk vardi, huzur vardi, terbiye ve biiyiige sayg: vard.
Anne baba ¢ocugun yiiziine bakt: mi, cocuk ne kabahat yap-
tiim anlar, kizarrdi.™>’

Ne var ki, Antep disindan gelen gelinler her zaman o ka-
dar “olumlu” degillerdi. Ornegin, Lord Kohen’in torunu Yu-
suf Kohen'in annesi Suzan Sinyora, Edirne’nin Filozof ailesin-
dendi. Fransizca okumus, Edirne’nin ¢ok farkli ve liberal bir
aile ¢evresinde yetismisti. Antep’in yasam tarzina isitnamiyor,
bu kentte yasamak istemiyordu. Antep’in belli bagh ailelerin-
den Barlaslar’a gider, ¢ocuklarina Fransizca ders verirdi. Evde
Arapga, gocuklariyla Yahudi Ispanyolcasi, égrencileriyle Fran-
sizca konugurdu.'®®

Annem Nazl Harari, 18 yagmda ve Halep'in en giizel kiz-
larmndan biri idi. Bunu dgrenen babam Halep'e giderek 100

155 Zaliha Kohen
156 zkul Arkadas
157 Zaliha Kohen
158 yusuf Kohen
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altin baghk vermis ve onu Antep’e getirerek nikah kiymusg.
Annemin her seyi vardi, ama mesut degildi. O, Halep'in
serbest yasanin ariyor, onu ozliiyordu.’>

4.2. Hafta ici Giinliik Yasam

Erkekler giinliik yasamlarini namaz ve dua saatlerine gore
diizenlerdi. Sabah erkenden 6nce sinagoga, oradan da ise gi-
derlerdi.

Kadinlar hafta ici giinlerinde yeter derecede megguldiiler.
Sabah erken kalkar, cocuklar1 okula gonderir, yemek pisirir, ca-
masir yikar, ev islerini tamamlarlardi. Genelde gen¢ hanimlar
temizlik iglerine, digerleri mutfak iglerine bakardi.'®® Baz er-
kekler 6gle yemegi icin eve geldiginden, digerlerine ise kiife-
cilerle is yerlerine yemek gonderildiginden, yemegin 6gleden
evvel hazir olmasi gerekirdi.'® Islerin gelistigi 55'1i yillardan
sonra erkekler 6glen eve gelmez oldular. Cocuklar genelde
baba ile ayni iste ¢alistigindan, evli olanlarin esleri her giin sira
ile yemegi hazirlar ve ditkkana gonderirdi.'®

Yazin hafta i¢i giinleri, genelde kis icin zahire hazirlamakla
gecerdi. Evin biitcesi erkegin elinde idi; alisverisi kendisi ya-
par, eve gondertirdi. Gelen guvallar dolusu sebze yikanir ve do-
mates salgasi, biber salgasi, kabak dolmasi, domates kurutma-
s1, salatalik, biber, acur, yesil domates tursular1 gibi biitiin kis
kullanilacak duruma getirilerek biiyiik kiiplere doldurulurdu.
Kirmizi fistiklar soyulur, tuzlanir ve giineste kurutulurdu. Bazi
evlerde etten kavurma yapilir, soguk yerlerde saklanirdi.

Koyun siitii lop lop kaynatilip yag tabakasi ¢ikarilr, bu
yagla ¢ubuklar ve biskogos denen kurabiyeler yapilirdi. Bazi ye-
meklere, 6rnegin bulgur pilavi pisirilirken igine koyun peyniri

159 Nadide Sago Saltiel
160 Adel Arkadas Cohen
161 Zaliha Kohen

162 Adel Arkadag Cohen
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katilird1.'® Yemeklerde genellikle zeytinyag: ve koyun siitiin-
den elde edilen yag kullanilird1. Bu yag, baklava yapiminda da
kullanilirdi

Ayrica, kenti ¢evreleyen yamaglardaki baglardan saglanan
tizimler yikanir, kaynatilir ve Kager sarap hazirlanirdi. Inhisar-
lar Idaresi’'nden (Tekel) 6nceki donemlerde, raki da evde im-
biklenir ve siselenirdi. Tekel kurulunca evde raki yapimi ya-
sakland1. Gaziantep’te Tekel'in bir raki fabrikas1 vardi ve rakisi
bolgede ¢ok tinliiydii.

Silteler, yorganlar ve yastiklar koyunyiinii ile dolduru-
lurdu. Bunlar yilda iki kez, Pesah ve Rog Asana oncesi agilir ve
yiinler araba ile Alleben'® Deresi veya suyu bol olan Oguzeli
kasabasina goétiiriilerek koylii kadinlar tarafindan zeytinyagl
kalip sabun, kostik soda ve camasir tozu ile yikanarak eve geri
getirilir, bahgede kurutulur, hallaglanir ve tekrar doldurulurdu.
Ancak yikanmis takimlar bayram gecesinden 6nce kullanilmaz,
o aksama kadar dogrudan silte iizerinde yatilird1.!*®® Nevresim-
ler kilif olmayip, yorgan etrafina dikilirdi. Onlar1 sokmek ve
dikmek gen¢ hanimlarin goreviydi.!6®

Komsular aras1 dayanisma gergevesinde kadinlar birbirle-
rinin evine gider, imece usulii birbirlerine yardimei olurlard.’®’

Pazartesi genelde misafir ve kabul giinii, Sali alis veris
gini, Carsamba ise temizlik, camasir, titii vs. gunii olarak ge-
leneksellesmisti.

Sabat hazirlig1 da Carsambadan basglar, evin gereksinmeleri
tespit edilirdi. Persembe eksikler giderilir, kofteler yogrulurdu.
Persembe gecesinin klasik yemeklerinden biri de mercimekli

163 Szkul Arkadas

164 Asil adi Aynii’]l Leben olup, Antep’in suyunu saglayan Sacur Nehrinin
bir koludur.

165 Adel Arkadag Cohen
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167 Yakup Bilmen, Zaliha Kohen
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bulgur idi.'®®

Ekmek evde hazirlanirdi. Toptan satin alinan bugday eve
getirilip ayiklanir, yikanir, kurutulur ve guvallarla degirmene
gotiirtliip ogutiiliirdii. Elde edilen undan, Beraha's1 yapildik-
tan sonra haftada iki kez, Pazartesi veya Sali1 ve de Cuma giin-
leri ekmek hamuru yogrularak pide seklinde hazirlanir, ertesi
giin de pisirilmek tizere firina gétiiriiliirdii.'®

Persembe giindiizleri ayrica hanimlarin hamam giiniiydii.
Mahallede bulunan 4-5 hamamin her birinde Antep lehgesin-
de kulleytin denen bir tevila mevcuttu. Tevila’nin suyu da sehir
suyu kaynagindan gelirdi. Belirli giinlerde hamam sadece Ya-
hudi hanimlara tahsis edilirdi.'”® En popiiler hamamlar Paga
Hamami ve Zincir Hamami idi.!”! Persembe aksamlari ise ha-
mam sirast bu kez erkeklerindi.'”?

Cogu zaman misafirlige pek vakit kalmasa da, firsat bu-
lurlarsa, kadinlar aralarinda toplanip bir taraftan 6rgii isler, di-
ger taraftan dedikodu kaynatir ve sarki soylerlerdi. Pazartesi
Ogleden sonralar1 genelde kabul giinii idi. 50'1i yillardan 6nce
kadinlarda kart oyunu yoktu. Misafirlikte seker, badem ve fin-
dik ezmesi, greyfurt kabugundan tatli, cerez ve kahve ikram
edilirdi.!”?

Sinema kiiltiirii Gaziantep’e 30'lu yillarda gelmeye baglada.
1930-60 aras1 en biiyiik ii¢ sinema, Suburcu Caddesi tizerinde
Asri Sinema, Sehir Sinemasi ve Baydar Sinemasi idi.!”* 501i y1l-
lardan itibaren kadinlar artik sik sik sinemaya'” gitmeye bagla-

168 Leyla Tavasi

169 Murat Nihmet

170 Yakup Bilmen

171 Zaliha Kohen

172 Morris Bildirici’nin Henry Abadi ile goriismesinin video kaydi.
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dilar. Aralarinda anlagip, biletler bir iki giin 6ncesinden alinirdi.
Seyredilen filmler genelde yerli yapimlar veya Tiirk¢e dublajli
yabancai filmlerdi.'”® Bazen aligverige ¢ikilir veya terziye gidilir-
di. Hazir giyim sanayi, konfeksiyon heniiz bilinmediginden el-
biseler terziye diktirilirdi. Gaziantepli kadinlarin, giiniimiizde
herhalde kesinlikle kabul edilemeyecek, ilging bir adetleri var-
di. Bir kadinin elbisesi bir digerinin veya digerlerinin hosuna
gitmigse modelini alirlar ve kendi terzilerine gotiiriip aynisini
diktirirlerdi. Sonugta bir¢ok kadin iiniforma gibi ayn elbiseyi
tasirdi. Stiphe yok ki, o modeli ilk giyen ve kendisinden kopya
alinan kadin 6zel bir gurur duyardu.

Hafta aras1 glinlerde erkekler yaklasik saat 18.00 sularinda
eve donerlerdi. Yemek ve biraz sohbetten sonra, zaman zaman
komsular arasi kisa ziyaretler yapilir, ancak geceleri erken ya-
tilirdl. Yemek servisini genelde biiyiik kizlar veya gelinler ya-
pard..!”’

4.3. Cuma Aksami

Cuma aksamu ise erkekler isten erken gelir, yikanip sinago-
ga giderler, bu arada evin kadinlar1 masayi kurar, Sabat mumla-
rin1 yakardi. Sinagog doniisii okunan Kidug duasini takiben aile
efradi topluca, bazen 30 kisi, masaya otururdu.

Baz1 ailelerde Cuma gecesini herkes kendi evinde
gegirirken,'”® baz1 ailelerde ise, bayram gecelerinde oldugu
gibi, ailenin tiim efradi aile biiyiigiiniin evinde toplanir, yemek
hep beraber yenirdi. Kadin erkek ayirimi yapilmaksizin herkes
ayni masanin etrafina oturur, ¢ocuklar fazla giiriiltii yaptikla-
rinda biiyiikbaba onlara ters ters bakardi. Hentliz masa diizeni
olmayan donemlerde herkes sini denilen daire bir sehpanin et-
rafinda toplanir ve ayn1 tencereden yemek yerdi.'”

176 Zaliha Kohen
177 Yakup Abut Ozsezikli
178 Zaliha Kohen
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Cuma geceleri masay1 6zel yemekler siislerdi. Ornegin,
kuzu tandir, patatesli tavuk, dolma, tavuklu makarna, ece dol-
ma, pazili borek bunlardan bir kag1 olarak halen animsanmak-
tadir. Yemekte Kager sarap ve muhakkak raki igilirdi.

Gelen misafirler, genelde kendi yemeklerini beraberlerinde
getirir, hep beraber yenirdi.

Taze meyve bir liikstii, azdi ve 6zellikle kisin bulunmazd.
Yemek sonunda, Antep usulii cevizli veya fistikli pestil sucugu,
cevizli muska, ¢ekirdek, leblebi, menengis (fistigin pici) ve ken-
dir tohumu, tatli niyetine de evde siyah tiziimden yapilan haro-
si sunulurdu.’® Etle siitlii karigmasin diye baklava yenmezdi.

Yemekten sonra sogukluk (dessert) olarak yesil marul ve
soyulmus salatalik, bilhassa siyah tiziimle beraber ikram edilir,
bu arada biraz yarenlik edilir, genelde dini konular iizerinde
sohbete gegilirdi.’®! Moge Rabenu’nun (Musa Peygamber) yaga-
mi, Tevrat’'tan bazi boliimlerin anlatimi, aile diizeni konusunda
ogiitler gibi dini konular1 kapsayan bu sohbetler adeta birer din
dersi formatinda idi.’® Bu arada hep beraber sarkilar sdylenir,
bazen parasiz kagit oyunlar1 veya tavla ile vakit gegirilirdi.

Yemek masas1 gece saat 23.00’e dogru kalkar, daha sonra
herkes odasina gekilirdi. Aile biiyiigli yatmadan ogullarinin es-
leri kocalarinin yanlarina gelmezdi.’®?

4.4. sabat: Cumartesi

Cumartesi sabahlar1 6.00-7.00 sularinda kalkilir, yaklasik
7.30-8.00 gibi tiim erkekler muhakkak sinagoga gider, isteyen
kadinlar ise sinagogun iist katindaki asagidan yukaris1 gori-
lemeyen cumba kafesli boliime oturup 6zellikle Sefer Tora'nin
Sinagog icinde gezdirilmesini ve ibadeti oradan izlerdi.

180 Zaliha Kohen
181 Adel Arkadag Cohen, 31 Agustos 2012 tarihli e-posta iletisi
182 Yakup Bilmen
183 Yakup Bilmen
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Ibadet sonrasi sinagogda seuda diizenlenmez, herkes en
kisa yoldan evine donerdi. Sinagog Hahami genelde evlere mi-
safir edilirdi. Erkekler eve gelince yemege oturulurdu.

Cumartesi glinleri sigara i¢mek, araba kullanmak, ates
yakmak hayalden bile gecemezdi.

Hayatimda ilk tokadi, Cumartesi giinii araba ile beg metre
kadar gittim diye, amcamdan yedim.'®

Kadinlar evde, baz1 Miisliiman komsularindan yardim is-
ter, atesi veya 15181 yakmalarini onlardan rica ederlerdi. Sina-
goga gitmeyen kadinlar seuda’yr hazirlardi. Masa, Cumadan
pisirilen ve sicak kalmalari i¢cin maltizda muhafaza edilen ye-
mekler, salatalar, haglandiktan sonra biber salgasi ile domates
salcas1 karisimi ve fistik, ceviz, yag, limon, nane, kimyon ile
tatlandirilmig tavuk muhammara,'® ig pilav ile kiyma ve baha-
ratla doldurulmus kuzu olan ecce gibi yemeklerle donatilird:.'®
Yaklasik 12.00’ye kadar, bazen sarkilarla uzayarak 13.30’a ka-
dar siiren bu yemek hem kahvalt1 hem de 6gle yemegi yerine
gecerdi.

Yemegi takiben erkekler biraz yatip istirahat eder, Minha
saatinden once Teilim okuma ve Tora sohbeti i¢in Midrag’a gider,
Arvit duasini takiben eve donerlerdi. Hanimlar ise evde oturur-
du. 50'1i yillardan sonra kadinlar 6gleden sonra, dinen Cumar-
tesi giinleri para harcanamayacagindan, dolasmaya veya arka-
daslarina ¢ikarlardi. Komsular birbirlerine kahve cay i¢meye
gider, tathilar, kadayif, ceviz vs. yenerek ve tath dedikodu ya-
parak zaman gegirirlerdi.’®” O yillarda gengler de artik sokaga
¢ikmaya baglamisti.

Bu arada, aksam misafir gelecek diye odalari sicak tutmasi

184 Yakup Abut Ozsezikli

185 Birkag y1l, Yenikoy Sinagogunda seuda’da ikram edildi: Yusef Levi, 25
Temmuz 2010 tarihli e-iletisi.

186 Leyla Tavasi
187 Leyla Tavasi
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i¢in mangallara komiir doldurulurdu.

Pazar giinlerinin klasik yemekleri ise, kirmizi mercimek
ve bulgurdan yapilan ve pistiginde yagda kizartilmis sogan
eklenen mahliita corbasi,'®® ades (mercimek) ve irmik (sulu mer-
cimek) idi.

4.5.Eglence

Yazin gezintiigin tercih edilen yerler Alleben Deresi, Kirka-
yak Aile Bahgesi, Kavaklik Mevkii, Bagpinar, Degirmenbas: idi.
Yazin Cumartesi giinleri, kadinlar ve g¢ocuklar 6gle yemegin-
den sonra erkenden toplanir, yiiriiyerek oralara gider, erkekler
de sinagog cikisi onlara katilird1.'®

Yazin senede bir kez, kalabalik olmasin diye hafta arasi bir
gln icin sozlenilir, aileler arasi sabahtan aksama toplu bir pik-
nik diizenlenirdi. Aksamiistii ig ¢ikisi erkekler de onlara katilir-
di. Her aile kendi yemegini getirir, miicedre (mercimek pilavi)
eksik olmazdi. Kagerut kurallar: yiiziinden ev disindan herhan-
gi bir yiyecek maddesi satin alinmaz, her sey evde hazirlanirds.

Gezinti icin gidilen uzakga yerlerin arasinda Bebirge ve
Marvene koyleri de vardi. Buralara hafta arasinda veya Cuma
giiniinden gidilirdi."® Yiyecekler beraber gétiiriiliir, ¢ok kez
miigterilerin evlerinde yatilir, hep beraber eglenilirdi.’" Yesil
manzara ortaminda geng kizlar ve erkekler dans eder, giiniin
moda dansiolanarliston yaparlar, salincaklardasallanirlardi.’

Sabat bitiminde 11-12 yagsindaki ¢ocuklar toplanir, hep be-
raber sinemaya giderdi. Pazar giinii, filmi bazen arka arkaya
3-4 kez seyrederlerdi. 60’11 yillarda yazlik sinemalar vardi. Ay-
rica, tiyatro ve miizik gruplari kente gelir, bir veya iki gece gos-
teri yaparlardi.

188 yusef Levi, 25 Temmuz 2010 tarihli e-posta iletisi.

189 Adel Arkadas Cohen

190 Adel Arkadas Cohen’in 21Temmuz 2010 tarihli e-posta iletisi.
191 yusuf Kohen

192 &zkul www.facebook.com
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Mazal Arkadas Levy, gengliginde, yeni evli ¢iftlerin haftada
bir toplanip sazli sozlii igkili toplantilar yaptiklarini, ancak de-
dikodulara neden olmasi sebebiyle daha sonra aile biiyiikleri ta-
rafindan bu tiir beraberliklerin yasaklandigini nakletmektedir.'”

4.6. Giyim

Erkekler genelde maslah denilen yorenin geleneksel giysisi
salvar giyer, fes takar, elbise altinda da tsitsit'lerini giyerlerdi.
1934 Kiyafet Kanunu’'ndan'® sonra pantolon giymeye, maddi
durumlarina gore de kasket veya fotr sapka takmaya basladi-
lar. Kadinlar ise geleneksel dogu kiyafetleri, uzun etekli elbise-
ler giyer, sokaga ciktiklarinda ise pegesiz carsaf ortiintirlerdi.
1934’den sonra onlar da modern giyinmeye bagladilar.’®® An-
cak, 1914-15 tarihli bircok fotografta da goriildiigii gibi, aile
i¢i toren ve toplantilarinda giyilen kiyafetler, daha o donemde
bile, ok modern idi.'”® Cumartesi veya bayram giinleri sinago-
ga gittiklerinde ise diigiine gider gibi makyaj yapilir, saglar 6zel
olarak taranirdi."”’

Erkeklerde sakal nadir, biyik ise ¢okga idi. Kadinlar sagla-
rin1 kestirtmeyip esarp takarak orterdi. 30’lu yillardan sonra

ise adim adim kuafor modasi ve degisik sa¢ taramalar1 donemi
bagladi.

1% www.facebook.com/groups/120687707810/

194 Kanun No. 259, “Baz1 Kisvelerin Giyilemeyecegine dair Kanun”, 3
Kanunievvel [Aralik] 1934, RG., 13 Kanunievvel [Aralik] 1934, Say1
2879, Diistur Tertip3, Cilt 16, s.24

195 Yakup Bilmen
196 Murat Nihmet
197 &zkul Arkadas
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BESINCi BOLUM

GELENEKLER

5.1. Kiz - Erkek Arkadashgi

Antep’te, giiniimiizde anladifimiz anlamda kiz-erkek ar-
kadaglig1 yoktu. Niganlilarin dahi, “Tanr1 korusun, belki eline
dokunur” diye ancak kiigiik kiz kardeslerinin refakatinde do-
lagmasi uygun goriiliirdii.’”® Buna ragmen, saklidan dahi olsa,
karsilasmak i¢in firsat yaratilir, Kirkayak adiyla anilan bahgeye
veya kente sinema geldikten sonra sinemaya gidilir, beraber
oturulurdu.'”

60’1 yillarda, vatani gorevini ifa i¢in Gaziantep’e gelen Ha-
ham Avram Palti'nin izin giinlerinde baslayan Talmud Tora top-
lantilari, kizlarla erkeklerin beraber olmalari, haftada bir giin de
olsa kizli-erkekli 6gle yemekleri ve 66’dan sonra Pazar giinleri
dansli eglence partileri gelistirmelerine vesile oldu.??

Bu arada, eskiden beri Antep’te kentin merkezi bir yeri
olan Eblahan mevkii civarinda genelev oldugunu, kacak olarak
bazi randevu evlerinin de igletildigini ekleyelim.?!

5.2. Kizisteme
Evlenme genelde, aileler arasi yakistirma ve kiz isteme

198 Zaliha Kohen

199 Leyla Tavasi

200 Murat Nihmet

201 Yakup Bilmen, Murat Nihmet
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yolu ile gerceklegirdi.?? Kentte hemen hemen tiim Yahudi ai-
leleri birbirlerini tanidiklarindan kimin kime uygun oldugu
konusunda pek fazla sorun ¢ikmazdi. Kiz ile erkek birbirlerini
onceden taniyorsa onlarin egilimine de dikkat edilirdi. Bu ara-
da, 6rnegin birisi, erkek cocugun babasina gider, “Filanin kizin
ogluna yakistiriyorum, ne dersin?” diyerek kulagini biikerdi.
Bunun iizerine aile meclisi toplanir, oneriyi tartisirdi. Sonug
olumlu ise, erkek babasi kizin babasini davet ederek, veya daha
glzeli, hittebin sifat1 verilen ve toplumda muteber bir zat araci-
ligiyla “Allahin izniyle kizini ogluma istiyorum” der, ¢eyiz ve
diigiin kosullar1 konusulurdu. Hittebin olmak bagsl basina bir
onurdu.’® Baglik, genelde altin kordonlu bir cep saati olur, dii-
giinii erkek tarafi yapardi. Kizin g¢eyizinin neleri kapsayacag:
ise cogu zaman pazarlik konusu idi.?** Bazen de, erkek ailesin-
den kiz ailesine “Bu hafta kiziniz1 istemeye gelmek istiyoruz”
diye haber ucurulur, kiz tarafi raz1 ise “Buyursunlar”, degilse
“Megguliiz” seklinde cevap gonderirdi.”®

Bazen de kader aglarini orer, yillar sonra “kendi bildigini
okurdu”. Bu konuda ¢arpic1 bir olaya 19. yiizyilin sonlarinda
Bilmen ailesinde rastlanmaktadir. Abud ailesi ogullar1 Haham
Simel (Samuel) icin Franko ailesinden Sariye’yi gelin isterlerse
de, Franko ailesi kiz1 akrabalarindan Abraham Franko ile ev-
lendirmeyi yegler. Sariye, Yakup Bilmen’in ve Adel Cohen’in
dedeleri Abraham Hayim’e hamile iken kocas1 vefat eder. Bu
arada baska bir kizla evlenen Haham Simel de kisa bir zaman
sonra dul kalinca Sariye ile Simel birlesirler ve dordii kiz ikisi
erkek alt1 cocuklari olur.?% Ne diyelim, kaderden kagilmaz...

Istisnai de olsa bazi zamanlar sevabina, istanbul’dan fakir

202 Ebhun Arkadas

203 Murat Nihmet

204 Leyla Tavasi

205 Murat Nihmet

206 Adel Arkadas Cohen, 21 Nisan 2009 tarihli e-posta iletisi.
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bir kiz getirtilir, Antep’te bag goz edilirdi.*"’

Gelenege gore, kiz istemek genelde Pesah sonrasi ve Sukot
¢ikisi olurdu. Buna “Matsay1 Havalandirma” denirdi. Stiphesiz
bazi istisnalar da mevcuttu:

Cabra [Bildirici]'nin oglu Carli 48 yasma kadar evlenme-
migti. Birkag yil once Istanbul'a geldiginde kendisini Bii-
yiikada Anadolu Kuliibiinde, karanlikta bir kizla otururken
gordiim. Kim oldugunu sordugumda kizin Libyali oldu-
§unu, ailesinin Italya’da Roma'da ikamet ettigini soyledi.
“Gel bu igi bitirelim” dedim. Italya’dan bir Haham da tav-
siye edince ben bunlar1 bir ay i¢inde evlendirdim 208

Ailenin en kiigiik oglu, yani kazandibi, bendim. 1952’ de va-
tani gorevimi yerine getirmek tizere Yedek Subay Okuluna
gittim. Ankara Piyade Okulunda 6 aylik bir egitimin ardn-
dan kit'a hizmetimi Erzurum’da tamamladim ve 1953'de
terhis olarak Gaziantep'e dondiim. Once tezgihtarlik yapa-
rak bir meslegi ve piyasa kosullarim 6grenmeye calistim.
Daha sonra bir arkadagimla beraber manifatura agirhikh
kendi igimizi kurduk. 1956 yilinda, Istanbul'da yagayan
biiyiik ablam Siimbiil Hayat, “Biiyiik kentte biiyiik is ola-
naklar1 vardi” diyerek beni Istanbul'a ¢agirdi. Burada
ise baglayarak once Sago’larda sonra Dusi’lerde ¢aligtim.
Mersin’den gelen agabeyim Cabra’min genis vizyonu sa-
yesinde de bir arkadasla ortak olarak kendi isimi kurdum.
Ablamin kaympederi Selim Hayat' in®® Sighane’de Refik
Saydam Caddesinde iglettigi bir pansiyonu vardi. Arapga
ve Fransizca konusulan bu pansiyona daha ¢ok, Beyrut'tan
Israil’'e Istanbul yoluyla gi¢ etmeyi planlayanlar gelir ve
islemleri tamamlamncaya kadar kalirdi. Aym maksatla

207 Yakup Bilmen, Adel Arkadas Cohen
208 Yakup Bilmen

209 Mysirl ibrahim Efendi olarak tanmnan iinlii Tiirk musikisi bestekar: ve
udi Avram Hayat’in kardesi.
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Istanbul’a gelen bir geng kiz da bu pansiyonda kaliyordu.
Zaman zaman onu ve kiz arkadagini sinemaya davet ediyor-
dum. Yavag yavag aramzda bir “cereyan” basladi ve ablama
“Ne dersin?” diye acildim. Kizin ailesinin kim oldugunu
tahkik etmek gerektigini, muhtemelen kiz tarafinin da aym
sekilde hareket edecegini anlatti. Kiz arkadagim ise “Babam
bilir” diyerek ailesine yazdi. Uzun lafin kisasi kizin babas
Istanbul’a geldi ve ii¢ giin icinde siz kesildi. Istanbul'da
Ziilfaris Sinagogunda®'°® evlendik."!

5.3. Drahoma

Kiz tarafinin damada verecegi drahoma ve ¢eyiz kosullar1
daha 6nceden tartigilir ve en ufak ayrintisina kadar belirlenirdi.
Drahoma, nakit para olarak degil altin olarak saptanirdi. Geline
takilacak suvaret (bilezik) adedi veya zencire'nin (Halep isi uzun
altin zincir, kolana) uzunlugu anlasmaya bagh idi. Ceyiz olarak
verilecek yatak yorgan ve nevresim takimlarinin, masa orttile-
rinin, havlularin sayisi, elbiseler, daha sonralar: dikis makinesi
vs. tek tek saptanirdi. Damada kordon denilen altin zincirli, et-
raf1 elmaslarla siislii erkek cep saati hediye edilirdi. Gelin aday1
kiz ¢ok giizel ve de tistiin meziyetlere sahipse “hamam curnun-
dan” alinirdi. Bu, drahoma alinmadig ve ¢eyizin damat tarafin-
dan hazirlanacag: anlamina gelirdi.

“Rahmetli dedem Haham Yusef Levi Arkadag, kiz1 Nazire'yi
Marag'a gelin gondermis ve iistiine de epeyce altin lira
almigt1.”?12

Bazen kiz babasinin, s6z verdigi drahomay1 tamamlayacak
parasi olmaz, diigiin tarihi bu yiizden ertelenirdi. Damadin,
daha fazla beklememek igin, kendisine vaat edilen ziyneti gizli-

210 gy sinagog halen 500. Y1l Vakfi Tiirk Musevileri Miizesi olarak iglev
gormektedir.

21 Hydir Bildirici
212 Adel Arkadas Cohen
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den satin alip kayinbabasina verdigi, onun da kendi satin almig
gibi damadina taktig1 durumlara da rastlandig olurdu.?’®

Ceyiz, diigiin arifesinde, gelin koca evine gitmeden once
evde misafirlere teghir edilirdi. Bir hafta kadar asili kalir, bazen
listesi ketubaya eklenirdi. Birlikte belirtilen giin geldiginde da-
mat tarafinin evlerinde toplanir, hep beraber kiz evine gidilerek
ceyiz teslim alinirdi.?*

5.4.Nisan

Nisan kiz evinde kutlanirdi. Nisan gecesinden sonra bir
hafta boyunca kiz tarafi, damat ailesini her gece bir bagka evde
olmak lizere yemege davet eder, diigiine yakin damat da yeme-
ge davet edilirdi. Bu yemege Age Aris denirdi.?’® Damat tarafi
da bir hafta boyunca gelin ailesini her gece bir bagka evde Age
Arus (Gelin Yemegi) denen yemekte agirlardi.?!®

Bazen nisan ile birlikte Kidugin de verilirdi. Kidusin, evlilik-
le esdegerde oldugu i¢in, kizin artik o erkege ait oldugunu sim-
gelerdi ve bu baghlig1 bozmak igin bile boganmak gerekirdi.?'”
Bu konuda, Sara Kohen Arkadas’in durumunu, Adel Arkadas
Cohen’in anlatimindan izleyelim:

Sara Kohen ¢ok ¢ok giizeldi, soyledigi sarkilar etraft mest
ederdi. Cok giizel sesi vard: ve meziyetleri de ¢oktu. Dikis,
nakag ve orgiileri meghurdu. Talipleri de fazlacaydi. Birinci
nigsanlisi, dedem Hayim'in kiz kardeginin oglu Maragh Si-
mel Farac idi. Sebebini bilmiyorum ama nigan bozuldu. Bu
kez dedemin iivey kardegsi Lion Abud ile nisanland, ancak

213 Adel Arkadas Cohen
214 Murat Nihmet

215 Bzkul Arkadas

216 7aliha Kohen

27 Alalu, Suzan - Klara Arditi - Eda Asayas - Teri Basmaci - Fani Ender -
Beki Haleva - Dalya Maya - Ninet Pardo - Sara Yanarocak - Yahudilikte
Kavram ve Degerler, Dinsel Bayramlar, Dinsel Kavramlar, Dinsel Geregler,
Gozlem Gazetecilik Bas. Yay. A$.,istanbul, 1996, s.116
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Lion yurt digina go¢ ettiginde nisan bozuldu. Ugiincii ni-
sanlistise dayim Yesua Franko Bilmen (Hayim Franko nun
oglu) idi. Bu kez nisanla yetinilmedi ve “Kidugin” verildi.
Ancak diigiin yapilamadi, nisan ti¢-dort yil siirdii. Bu arada
daymm Yesua, Kilis'ten gelen Tavagi ailesinin kiz1 Margo'ya
dstk olunca, diigiin yapilmamsg olmasma ragmen, Kidugsin
verildigi icin Istanbul’a gidip Hahambagilik nezdindeki Bet
Din’de dini bosanmay: gerceklestirmek zorunda kalds. Sara
bosandiktan sonra amcam Moiz Levi Arkadas ile evlendi
ve ¢ok giizel, mesut bir aile kurdular. Esimin ablas: oldu-
gundan benim hem yengem hem de gdriimcem oldu. Onu
1988de kaybettik.*®

5.5. Diigiin Oncesi

Diigiin genelde Pesah veya Sukot 6ncesi bir Cuma aksami
i¢cin planlanir ve davet damat ailesi tarafindan diizenlenirdi.
Diigiin merasimi genelde, yazin bir bahgede, kisin evde huppa
altinda yapilirdi. Assis ve Franko’larin biiyiik bahgeleri bazen
baska ailelerin diigiinlerine tahsis edilir, diigiin sahibi kiraladi-
g1 masa ve sandalyeleri bahgeye dizerdi. Baz aileler huppanin
altinda da tallit giyerdi. Salonlu diigiinler ise ¢ok sonra baslad1.

Sabat baslamadan Once diigiin duasi yapildiktan sonra
sinagoga gidilir, ¢ikista eve, salona veya bahgeye doniilerek
eglenceye gecilirdi. Ancak, Sabat'in ihlal edildigi gerekgesiyle
daha sonra diigiinler Pazar giiniine alindi.?

Diigiin, kutsama oncesi evreleriyle beraber yaklasik bir
hafta siirerdi. Belirlenen tarihten beg giin once, 6rnegin Pazar-
tesi glinii ¢eyiz kiz evinde asilir ve misafirlere gosterilirdi. Er-
tesi giin, damat ailesi gelinin evine gelerek ceyizi teslim alr,
bu vesileyle bir yemek diizenlenirdi. Ugiincii giin, yine gelinin
evinde Age Arus veya Gelin Yemegine aileler ve es-dost davet

218 Adel Arkadas Cohen, 21 Nisan 2010 tarihli e-posta iletisi.
219 Myrat Nihmet
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edilirdi. Persembe giinii ¢ok kez, damat evinde, yine aileler ve
dostlarin katilimiyla Age Aris veya Damat Yemegi tertiplenirdi.
Besinci giin, yani Cuma giinii kiz evinde, gelinin baba evindeki
son yemegi anlaminda diizenlenen Age Arus’tan sonra gelin ak-
samki diigiin merasimi i¢in hazirlanirdi.

Diigiin arifesinde, gelinin ¢ocukluga veda edisini ve yeni sta-
tiistine gegisini simgeleyen?” kina gecesi, gelin ve damadin aile-
leri ve arkadaslar1 evlerde, ancak kadin-erkek beraber kutlanirdi.??!

Diigiinden 6nce Hammam Arus (Banyo de Novya - Gelin
Hamami) denilen gelenege kesinlikle uyulurdu. Damat daha
onceden gelin evine i¢ camasiri, havlu, hamam tasi, sabun ve
benzeri hamam gereksinmesi igeren bir torba gonderirdi. Ha-
mam parasini da damadin veya damadin annesinin ddemesi
gelenekti. Gelin ve damat ailelerinin tiim kadinlari, Persembe
glnii diizenlenen bu banyo merasimine topluca giderdi. Cok
kez kadin bir Sammas, gelin evine gelip gelin torbasini hama-
ma kadar tasirdi. Gelinin viicudu zeytinyag1 ve defne igerikli
sabunla, saglar ise giil kokulu kille yikanirdi. Yemekli ¢algili
eglence saatler siirer, ¢ig kofte yogrulur, davet edilen saz taki-
minin garkilar1 ve nagmeleriyle cogulurdu.???

Diigiinden 6nce damadin da hamama gitmesi adettendi.
Persembe aksami sinagogun Sammag1 gelir, damadi hamama
davet ederdi. Hammam Aris olarak anilan, bu sarkili, miiziklj,
ickili, yemekli hamam sefasindan sonra evde de ziyafet gekilir,
miizik egliginde dans edilir, kadinlar zilgit ¢eker, gencler da-
madin etrafinda habura (rondo, cember) yapip ti¢ kez bagirir ve
Tanri’dan yeni evlilere yardim dilerdi.??

5.6.Digiin
Onceleri sadece dini nikah ile yetinilirken Cumhuriyet'ten

220 Alalu, Suzan - age., s.119

221 7aliha Kohen

222 Leyla Tavasi

223 {7ak de Kordovi, agm., Salom, 12 Subat 1964
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sonra resmi nikdh zorunlulugu basladiginda, medeni nikdh da
aynianda, diigiin duasindan énce, kiyilirdi.?** En muteber miizik
olarak belediye bandosu kiralanirdi. Ikram ise genelde dondur-
ma ve limonata idi. Igki ikrami yapilmazd1.??®

Ketubay1 Haham elle yazar, duadan sonra kizin annesine
teslim ederdi. Kidusin glimiis bir tavlada sunulur, Hahama ve
sahitlere gosterilirdi. Yiiziikleri ¢ift birbirine takard1.??® Dama-
din ayag) ile bir bardak kirma gelenegi*?” mutlaka uygulanirdi.
Digiinden sonraki eglencede oyunlar ve danslarla vakit geci-
rilir, yeni evlilere saglik, huzur ve bol ¢ocuk dileklerinde bulu-
nulurdu.

Avra diye anilan bir gelenege gore diigiin bitince, gelin ve
damat genelde giindiiz, bazen gece, sira ile aile biiyiiklerini zi-
yarete giderlerdi.??

Genelde, mali sebeplerle bazi istisnalar disinda, gelin koca-
nin evine giderdi, baba evinde kalmazdi.

Damat evinde imkan varsa 6zel bir yatak odas1 hazirlanir,
aksi takdirde daha sonra bir hal1 ile ikiye ayrilarak, baska birile-
riyle miistereken kullanilacak bir oda 6nce yeni evli gifte tahsis
edilirdi.?®® Eglenceden sonra gelin ve damat odaya ugurlanur,
anne ve kayinvalide kapida “carsaf” beklerdi. Biraz gecikince
kapiya vurulur, “Hazir misiniz? Tamam mi1?” diye seslenilirdi.?*
S6z konusu carsaf, iki giin sonra kahve igmeye gelen kadinlara

224 74liha Kohen
225 Yakup Bilmen
226 j7ak de Kordovi, agm., Salom, 12 Subat 1964

227 Tiim Yahudi toplumlarinda uygulanan, Yahudilerin en mutlu anlarinda
bile Bet Amikdas'in yikilisini unutmamalar1 gerektigini simgeleyen
bir gelenek. Damat, beze sarili cam bir bardag1 ayagiyla ezerek kirar,
kirllan bardak da daha sonra, tiim parcalar: eksiksiz olarak topraga
gomiiliir veya bulunamayacak bir yere saklanir.

228 73liha Kohen
229 Murat Nihmet
20 Leyla Tavasi
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gosterilirdi.

Diigiinden sonraki Cumartesi sabahi sinagogda geleneksel
Sabat Hatan duasi yapilir, Sefer Tora’y1 damat aday tasirdi. Sina-
gog cikis1 seuda igin eve dontliirdii.

Diiglinti izleyen Pazar giinii 6gleyin damat evinde, iftarat
diye anilan siitlii yemeklerin yer aldig: bir sofra diizenlenirdi.

5.7.Dinler Arasi Evlilik

Antep’te Miisliiman erkeklerle evlenen bir kag¢ kiz olmusgsa
da, bagka dinden es alan Yahudi erkeklere pek rastlanmamis-
tir. Hiristiyanlar ile evlilik ise hi¢ olmamustir. Bu arada ilging bir
olayi, saz kiz1 Leyla’nin Oykiisiinii nakletmekte fayda var. Fa-
kir bir ailenin kiz1 olan Yahudi kékenli Leyla ¢ok kiiciik yasta
Diyarbakir'a gelin olarak gider, ancak kocasindan dayak yemek-
ten bikinca kanun ¢alan Miisliiman bir gengle Antep’e kagar.
Cok iyi bir adam olan bu kisi, her ne kadar Leyla’y1 saz’'da ¢a-
listirsa da her zaman onun namusunu korur. Dinine bagh olan,
Sabat'1uygulayan, Pesah’ta ekmek yemeyen, Kipur’da orug tutup
sinagoga duaya giden Leyla, bu arada ailesine yardim eder ve
kiz kardeglerini de evlendirir. Kanuni vefat ettiginde de, onun
vasiyeti iizerine Israil’e go¢ edip, dnceden oraya yerlesmis olan
ailesiyle birlegir. 2!

Bu vesileyle “saz” hakkinda biraz bilgi verelim. Antep’te
“saz”, Tiirk Sanat Musikisinin icra edildigi, birkag ¢esit meze
yenilip bir iki kadeh raki igilebilen eglence yerlerine verilen
ad idi. Tkindi Saz1 denilen bu eglence aksamiistii baglar, bazen
daha geg saatlere kadar uzardh. Ik saz salonu 1930’larda Maarif
Kahvesi'nde basladi, daha sonra kentin degisik yerlerine dag:l-
d1. Saz salonunda fasil sahnede yerini alir, kadin solistler de fa-
sil heyetinin 6niine dizilen dort bes sandalyede oturur ve siray-
la mikrofona gelerek sarkilarini, tiirkiilerini okurlardi. Ttirk Sa-
nat Musikisinin bir¢ok degerli okuyucusu, buradan yetismistir.

231 Adel Arkadas Cohen
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Bazen oryantal dansoz ¢iktigi da olurdu. Saz’dan pavyon’a ge-
cis ise 1940’larin sonunda baglamugtir.*2 1950'1i yillarda “Ikindi
saz1” gelenegi devam ediyordu. Ornegin Kirkayak semtinde
boyle bir mekan mevcuttu. Ahsap masalar ve basit ahsap san-
dalyelerde oturan miigteriler, miizikten anlayan, sanata saygili,
genel olarak kravatli ve kiilttirlii kisilerdi. Zengin tabakadan ve
bazi taninmig kisilerden katilanlar da olurdu. Bayan solistler
oldukga kapali giyinirler, yalnizca dudaklarini boyarlardi. 2323

5.8.Bosanma

Bosanma sik rastlanan bir olay degildi. Ancak, siddetli
anlasmazlik veya taraflarca gegerli baska bir sebepten dolay:
ayrilma artik kaginilmaz oldugunda, get karar1 Osmanli done-
minde Halep, Cumhuriyet'ten sonra Istanbul Bet Din’inden ali-
nirdl. Tiirk Medeni Kanunu'nun kabuliinii takiben [17 Subat
1926] get alinmasi, mahkemeden alinacak bosanma ilaminin Bet
Din’e ibrazindan sonra miimkiin oldu. Cocuk varsa, genelde
erkek mesuliyet almaz, velayet anneye verilirdi.

5.9. Dogum ve Brit Mila (Siinnet)

Ailelerde ¢ocuk sayisi fazla idi.

Annem 14 dogum yapti, sonugta 2 kiz 7 erkek yagadik.>°

Dogum, bir terslik yoksa ebe veya ailenin deneyimli yas-
lilarinin yardimiyla evde gergeklestirilirdi. Siinnet de, istisna-
lar disinda, evde yapilirdl. Kentte Moel vardi. Ancak bir aralik
Siverek-Adana’dan®*® Moel ve hatta Sohet getirtilmek zorunlu-
lugunda kalinmigt. Son 40 yil zarfinda gok kez Istanbul’dan

232 geryil Atauz, agm., s.223

23 Erol Giinggr, “1950'li yillarda Gaziantep'te Ikindi Saz1”, Gaziantep 27
Gazetesi, 21 May1s 2007

B430Tu yillarin saz salonlar1 hakkinda ayrintili bilgi igin bkz. Yasar Ozen,
“Nostalji”, Yore Dergisi, S.1, Gaziantep, 1990
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rahmetli Geron giderdi.?” Giiniimiizde sinagoglarda yapilan
sasaal1 siinnet torenlerini dogru bulmayan bazi Antepliler ise
gecmis giinleri hasretle anmaktalar:

Siinnette ¢ocuk en kutsal yerde, Teva'da ¢is yapyor, olur
mu? Heniiz logusalik donemini tamamlamanug anne, nasil
oluyor da korteje girebiliyor? Eskiden ancak kapidan kafa-
stm uzatabilirdi. Toreni digarida, bir lokalde yaptigimizda
zaten ritiiele tam uyamyoruz, bari sinagog icinde geregini
yapalim.?

Ozellikle ilk dogum 6ncesi gocuklara kiyafet bigilir ve evde
asilird1.?

Logusalik siiresi 40 giindii. Anne, ilk haftay: yatakta gegirir,
kayinvalide yemekleri yapar, getirirdi. Hele oglan dogurmussa
artik keyfine diyecek olmazdi. Bu arada anne her giin, siit yap-
masl icin ¢ekilmis bademli salep ve kuvvetli olmasi icin tavuklu
corba ile beslenirdi. Ayrica, bol siit gelsin diye icine 40 adet ceviz
katilmis ekmek yapilir ve yedirilirdi. Tebrik icin gelen ziyaretci-
lere portakal surubu ve pandispanya ikram edilirdi.?*’

- 40 giin sonra hamama gidilerek Hammam Nevse olarak ad-
landirilan bir torenle, saglikli olmas i¢in, annenin viicuduna
cesitli baharatlarin ¢ekilip pekmez, yag ve balla karistirilmasin-
dan elde edilen ve Nevse Emi olarak anilan bir macun siiriiliir-
ken, bebek de tuzlanur ve sonra ikisi de yikanirdi.?*!

5.10. Bar Mitzva: Ergenlik Toreni

Haham, dogum tarihleri kendisinde kayith oldugundan,
Musevi takvimine gore Bar Mitzva yasina gelenlerin babalarini
ikaz ederdi. Ergenlik toreni Bar Mitzva, Pazartesi veya Persembe

237 7aliha Kohen
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sabahi sinagogda tefilin takilmasindan ibaretti. Cumartesi giinii

ayrica bir toren yapilmaz, ancak tefilin takan geng, hafta icinde

Teva'ya cagrilirdl. Duadan sonra genelde badem sekeri dagitilir-

d1. Isteyen evinde bir davet yapar veya mali olanaklar1 uygun

olanlar Cumartesi sabahi1 sinagogda bir seuda diizenlerdi.
Kizlarda Bat Mitzva gelenegi ise Antep’te yoktu.

5.11.Vefat

Bir vefat oldugunda yakinlari, 6liiniin yikanmasi, kefen di-
kilmesi, mezarlikta ¢ukur kazilmasi, gomiilmesi ve geleneksel
dualarin okunmasi i¢in bu hizmetleri verenlerle 6nceden bir
meblagda anlasirdl. Hazir parasi yoksa bir kaparo verir, giimiis
taki veya degerli bir esyay1 rehin birakirdi. Basta herkes ode-
meye razi olur, ancak, definden sonra takintilar baslardi. Muta-
bik kalinan meblag 6denmezse rehinler kasada kalird1.242

Oliiler ¢ok kez evde yikanir, Asri mezarligin bati kis-
minda Yahudilere ayrilmis boliime gomiiliirdii. Bu hizmet-
lere nezaret eden bir Hevra Kadisa tegkilati mevcuttu. Bu ku-
rumun bagkanhigini birka¢ kusak, Nehmad (Nihmet) Ailesi
yliriitmiigtiir.**®* Sinagogda yapilan duaya yalniz erkekler ka-
tilirdl. Kadinlarin mezarhiga gitmesi soz konusu degildi. Go-
miiden sonra lizerine, yeri isaretleyen bir mezar tas1 konur, ge-
nelde herhangi bir yazi yazilmazdi. Herkes kendi yakinlarinin
gomiilii oldugu yeri ezbere bilirdi.?*

Kirya ve yedi giinliik yas olan Siva, rahmetlinin evinde ya-
pilir, bu siire boyunca avel’ler yerde oturur, perdeler kapatilr,
aynalar Ortiiliirdii. Matem siiresince de yemek masada yen-
mezdi. Mevliit dualar1 da yedinci giin, ayrica birinci, on birinci
ve on ikinci ay sonlarinda yine evde okunurdu.?®

242 Murat Nihmet
243 Muyrat Nihmet
244 Hydur Bildirici
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5.12.Yardimlagsma
Gaziantep Yahudileri arasinda, az da olsa, fakir aileler
mevcuttu. Ancak genelde dilenen yoktu. Sinagogda ihtiyag sa-
hipleri i¢in para toplanir, evlerden yemek ayrilip gonderilirdi.
Sabat’tan once her aile, imkanina gore, ekmek ve evde pisen
yemekten bir miktar ayirir, mazon adi verilen goniillii gengler
de evleri dolasarak topladiklar1 malzemeyi ihtiyagh ailelere da-
gitird1. 2
Pek fazla fakir kisi veya aile yoktu. Birini gayet iyi hatirla-
rim: Mazal Oro. Bir yangmda 61dii.>¥
Bazen kadinlar da yardim toplard1. Ozellikle Hanuka zama-
n1 Sammasg ile beraber evleri dolasir ve fakir aileler i¢in kiglik za-
hire toplardi.?®® Bu ailelere ayrica her bayramda para, giyecek
ve yiyecek yardimi da yapilirdi.

246 Yakup Bilmen
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ALTINCI BOLUM

DiNi GUNLER ve BAYRAMLAR

Sefarad adet ve geleneklerini en koyu sekliyle siki sikiya
uygulayan merkezlerden biri olarak bilinen Halep Hahamba-
siligina bagh Antep Yahudileri, Musevi dini giinlerini ve bay-
ramlarin titizlikle kutlardi. Her bayramin ayrica, kendine has
ozellikleri ve yemekleri vardi. Ornegin, Beraha de las Frutas diye
de bilinen Tu Bisvat (Aga¢ Bayram) giinii icin evde kaday:f ha-
zirlanirdl. Kadayifin Kagerut kurallarina uygun olarak ve siit-
siiz yapilmasini kontrol i¢in de 6zel bir Somer hazir bulunurdu.
Normal zamanlarda cevizli yapilan baklava, Tu Bisvat Bayra-
minda fistikli olarak hazirlanirdi?*

Tu Bigvat, ¢ocuklarm bilhassa bekledigi bir bayramdi. Bay-
ram oncesi her ¢ocuk igin bezden bir torba dikilip hazirla-
mirdi. O aksam sofrada bulunan her meyve ve yemisten bu
torbalara doldurulur ve ¢ocuklara verilirdi. Annem, sag ol-
sun, bu gelenegi Israil'de de siirdiirdii.>°

Sukot Bayraminda, suka hem sinagogda hem de, apartman
diizenine gecinceye kadar evlerin bahgelerinde kurulurdu. Su-
kot duast igin gereken Etrog Israil’den, Lulavise Mersin’den sag-
lanirdl. Ayrica, sekiz giinliik bayram siiresince her ailede bir
erkegin sukada yatmasi vazgegcilmez bir gelenekti. **!

299 yysuf Kohen
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Hanuka Bayraminda her aile, zeytinyag ile yanan Hanuki-
yalar, dini ritiiele uygun olarak yakardi.>?

Tisa be-Av geldiginde bir hafta boyunca is yapilmazdi. Ha-
nimlar hamur acar, sehriye dokerdi. Et yenmez, yeni bir sey
giyilmez, hatta dikilmezdi.>

Purim’de sinagogda Megilla okunur, ayrica ¢ocuklar ve
hatta gencler, genellikle bu bayramun tarihgesini ve anlaminu
aciklayan degisik gosteri ve miisamereler diizenlerdi. Ozellik-
le 1962-63 yillarinda, Haham Avram Palti'nin kentte yedek su-
bayligini ifa ettigi donemde, Purim konulu bir¢ok miisamere
sahneye kondu.”*

6.1. Pesah: Hamursuz Bayrami

Purim biter bitmez Pesah hazirliklar1 baglardi. Once yataklar
yikanur, silteler ve yorganlar, o zamanlar hallag bulunmadigin-
dan, ev kadinlar tarafindan hallaglanirdi.?® Dolaplardaki egya,
yedek gomlek diigmesine kadar temizlenir, titizlikle silinip te-
mizlenmis olan dolaplara yeniden yerlestirildi. Mutfaktaki ve
evin i¢indeki tiim tabak ve canaklar, tencereler, tavalar tekrar
tekrar yikanir, Pesah icin 6zel koliler i¢inde saklanan yemek ta-
kimlan kilerden indirilir, elden gegirilirdi. Bakirlar kalayciya
gonderilirdi. Eski Antep tas evlerinin dort-bes metre ytiksekli-
gindeki duvarlar silinir, odalar temizlenirdi.

Bu arada, terzilere gidilir veya terziler eve ¢agrilir, diigiin
hazirlig gibi, tiim aile fertleri i¢cin camasirdan gémlege giyecek,
ayakkabi ganta vs. ismarlanird1.?®

Matsa evde yapilirdl. Herkes ihtiyac1 kadar bugdayini pa-
zardan kendi satin alip evine gotiiriir, suya degdirmeden {ig

252 Murat Nihmet
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kez elden gecirip®’ ayiklardi Bir Pazar giinii degirmen 6zel
olarak kiralanir, 6glitme taslar1 yakilarak arinmis ve tig-dort So-
mer tarafindan titizlikle temizlenmis un degirmeninde herkes
kendi bugdayini veya beyaz misirini getirerek ogiittiirtirdii.
Elde edilen un eve getirilerek dini usullere uygun bir sekilde
yogrulurdu. ilk zamanlarda ise, sinagog avlusunda etrafi kapa-
11, alttan ategli bir Matsa firin1 mevcuttu. Bazi gengler burada,
iicreti kargihiginda hamuru hazirlardi.>®

Ben o zamana yetismedim, ama hatirlarim. Hint pidesine
benzerdi Matsalar. Firin, kiinkler gibiydi... 1948’den sonra
firmn iptal edildi. Zaten o yillarda go¢ de yavas yavags bas-
lamists.>°

Matsalar deliksiz, lavas ekmegi boyunda hazirlanir ve 18
dakikay1 asmadan firina verilirdi. Baharat doviilmemis olarak
satin alinir, evde havanda doviiliirdii. Kaya tuzu alinur, arin-
masi icin yakilir ve havanda doviilerek Kager sofra tuzu haline
getirilirdi.?s?

Pesah gecesi, sinagogdaki duadan sonra eve doniildiigiinde
tiim aile efradi, bazen 30-35 kisi, Seder sofrasina oturulur, Agada
okunurdu. Aile disindan isteyen de gelip sofraya katilabilirdi.

Agada once Ibranice okunduktan sonra ¢ocuklarin da iyi-
ce anlayabilmesi icin kelime kelime Arapcgaya terciime edilirdi.
Tleriki yillarda Agada Tiirkge de okunmaya baslandi. Bu okuma
lig-dort saat siirer, yemekten sonra da Afikomin (son lokma) ve
Pesah sarkilar1 ile devam eder, dort kadeh sarap muhakkak igi-
lirdi. Agadanin okunmasina erkek ¢ocuklar da katilir, bu arada
kadinlar da, bir aylik asir1 ¢calismalarinin yorgunlugunu gide-
rirdi. 2!
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Iki gece tekrarlanan Seder sofrasinda neler bulunurdu? Ye-
sillik olarak maydanoz, kereviz ve maror (ac1 otlar), kuzu kol
kemigi (zeroah), siyah tiziimden haroset’ten ibaret geleneksel
Seder tabagindan ayn siliye (paz1), lubye (kuru boriilce), kibbe
hamda (eksili kofte), isfiha mahgiye (sogan, nohut, kiyma, piring
ve baharat doldurulup yagda kizartilan patlican dolmas1)®®?
baslica yemeklerdi.

Pesah icin evde ayr1 biber salcasi, domates salgast hazirlanir
ve saklanirdi. Yalanci dolma yapimi i¢in asma yapraklar1 6nce-
den yikanir ve salamura olarak sirke icinde muhafaza edilirdi.?®®

Kabarmadig1 igin Pesah’ta piring pilavi yemekte beis gortil-
mez, ancak sehriye mercimek yenmezdi.

Bayram, giindiiz erkekler sabah duasindan dondiikten
sonra birinci giin kiigtikler biiyiikleri ziyarete gider, ikinci giin
de biiytikler kiigtiklere iade-i ziyaret ederdi.

Pesah ve Sukot Bayramlarimn ilk giinlerinde tiim cemaat,
dedem Haham Yusef e bayram ziyaretine gelirdi. Bayramin
ikinci giiniinde de Haham iade-i ziyarete giderdi.®*

Bu gibi ziyaretlerde erkekler aralarinda hep Tevrat’tan ve
dini konulardan bahsederlerdi.?®®

6.2. Kipur: Kefaret Giinii

“Yedinci aym onuncu giinii af giinii olacaktir. Bu giin siz-
ler igin kutsal bir davet giiniidiir. Ve bu giinde Tanr1 adina
ozverilerde bulunacaksimz” [Levililer 23:27]

Musevi dinine gore Pismanlik ve Tévbe (Yamim Norayim)
doneminin son giinii, Yahudi yasaminin en kutsal giiniidiir. Bir
evvelki giiniin giineg batimindan ertesi giiniin yildizlarinin do-
gusuna kadar stiren yaklasik 25 saat boyunca yemek yenmez,
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su i¢ilmez, higbir is goriilmez; yalnizca, giinahlarin itiraf edile-
rek pismanlik duyulmasi ve bagislanmasi i¢in dua edilir.

Kipur, arife aksami giines batmadan orug¢ alma yemeginin
(tomar tanid) yenmesini takiben erkeklerin sinagoga gitmesiyle
baglar, Kipur giinii (Yom Kipur) erkekler erkenden tekrar sina-
goga gider, aksam yildizlarin goriilmesi ve Sofar calinmasindan
sonra eve donerek orug acilmasiyla (kortar tanid) biterdi. Kipur
glni genelde kadinlar da sabahtan sinagoga giderdi.

Kipur aksami ve giiniine ait Mitzvalar, Ros Agana giinleri ve
Sabat Tesuva’da acgik artirma ile satilirdi. Kipurda satis olmazdu.
Cekismeli ve heyecanli gegen artirma sonunda yine de her yil
ayn kisiler alir, geleneklerinden vazgegmezlerdi.?®®

Kipur oncesi sabahi kurban kesilmesi (kapara) mitsva’sy
(emri) Antep’te de, yerel geleneklere uygun bir sekilde yerine
getirilirdi. Her aile bir-iki ay oncesinden, koyliilerden geregi
kadar tavuk ve horozu satin alir, evinde, genelde bahge veya
avludaki kiimeste, beslemeye baglardi. Yerel gelenege gore, ev
mukimlerinden her erkek i¢in bir horoz, her kadin i¢in bir ta-
vuk, her hamile kadin igin iki tavuk ve bir horoz hesaplanirdi.

Bir hafta 6ncesinden Sohet-Haham evleri dolasir, hayvanlar:
muayene eder, trefa (kusurlu) olanlar1 ayirir, digerlerini kafese
kapatird1

Kapara (kurban kesimi) i¢in en makbul zaman arifeden 6n-
ceki Selihot sabahi, sabah ezani Oncesi idi. Tiim kesimlerin zama-
ninda yetistirilebilmesi i¢in Haham ve Sammas erkenden baglarlar,
ellerinde fenerle Yahudi evlerini teker teker gezerlerdi. Kesim,
aile reisinden baglayarak her fert i¢in ayr1 ayr1 horoz veya tavuk,
Beraha duas: sOylenerek yapilir, kurbanin kani topraga akitilr,
bir damlasi ise adina kapara yapilanin alnina stirtliirdii. Ev zemi-
ni tag veya beton ise, kesimden once iizerine toprak dokiiliirdii.
Bazen bir evde ayni gece iginde 30-40 kurban kesildigi olurdu.?¢’

266 Murat Nihmet
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Kesimden sonra evin kadinlar1 bir halka teskil ederek yere
oturur, hayvanlar1 temizlemeye koyulurdu. Tiyleri yolunan
kurban, i¢i bosaltilarak 6nce su ile, daha sonra hi¢ kullanilma-
mis yesil Antep sabunu veya zeytinyagh 6zel defne sabunu ile
yikanirdi. Tuzlanip birakilan kurban, yaklasik bir saat sonra 1lik
su ile yikanir ve temiz bir bezle kurulanirdi. Tavuklar artik kul-
lanima hazir olurlardi. Sabunla yikamak gelenegi halen giinliik
hayatta da stirdiiriilmektedir.?¢8

10-15 sene dnce Bursa'da, Miisliiman bir miisterimizin evi-
ne misafir edilmistik. Trefa yemedigimiz igin, bir tavuk al-
dum ve icini temizlemek icin ev sahibesinden sabun istedim.
Sasird, biz un ile temizleriz dedi. “Tavugun igini bogalt-
tiktan sonra kuru un ile ovacaksin” dedi. O zamandan beri
ben de artik tavugu un ile temizlerim.?*®

Bu kadar hayvan ne yapilirdi? Bir kismui fakir ailelere da-
gitilir, artani evde yenirdi. Istanbul’da kurban etini yemeyerek
sadece fakirlere veya hayir kurumlarina dagitmak gelenegine
karsin Antep’te (ve muhtemelen diger yore cemaatlerinde)
kurban etin kalan kismi ev tiiketimine de ayrilabiliyordu. Bu
gelenek halen, degisik kent ve tilkelere dagilmis Antepliler ara-
sinda devam etmektedir.?”

Orug alirken sofrada ne tiir yemekler bulunurdu? Tavuk
parcali domates suyu, et suyu ile yagda kizarmis tavuk, pilav,
selve (pathican dilimlerine sarilmis, baharatsiz pismis tavuk)
sofranin vazgegilmezleri idi.”’!

Selve, orug¢ alma igin baharatsiz hazirlanmasima ragmen,
bizi cok susatirdi. Ama ona ragmen yemeden duramazdik 27

Orug agma saatine yakin, evde sofra kurulur, erkeklerin si-
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nagogdan doniisii beklenirdi.

Orug, aile gelenegine gore cay igerek ve kuru pasta, kura-
biye yenerek veya zahter ve zeytinyagina bandirilmis ekmek
ve regelle acilirdi. Daha sonra tavuk salatasi, patates kizartmali
tavuk kizartma arz-1 endam eder, yemek Kibbe Misilmeniye (has-
lanmus igli kofte) ve Kibbe Arab (haslanmus ¢ig kofte) ile devam
ederdi.?”

273 Zaliha Kohen ve Leyla Tavasi
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YEDINCi BOLUM

GENIiS TOPLUMLA iLiSKILER

Gaziantep Yahudileri, dini akidelerine siki sikiya bag-
I1 olmalarina kargin gerek kentte gerekse ticaret icin gittikleri
koylerde Miisliiman g¢ogunlukla biiyiik bir yardimlasma ve
kaynasma havasi i¢inde yasadilar. Dini inanglar1 ve gelenekle-
ri birbirine ¢ok benzeyen bu iki toplumun ytizyillarca birlikte
ahenk icin yasamasinin yaninda Antep ve Kilis Yahudilerinin
Kurtulus Savasg! stiresince tutumlar: da bu yakinlasmanin art-
masinda biiytik rol oynamustir.

Vatan savunmasi icin askere alinanlar arasinda Miisliiman
Yahudi ayirimi yapilmaz, eli silah tutabilen kisiler toplanarak
Diyarbakir'a gonderilir ve temel egitimden sonra degisik cep-
helere sevk edilirdi. Sayisiz Yahudi genci de bu sekilde savasa
gitmis, kendilerinden bir daha haber dahi alinamamigtir.”#

7.1. Fransiz isgali ve Kurtulus Savasi

Fransizlar Ekim 1919’da Antep'i iggal ettiginde kent Erme-
nileri isgalcinin safinda yer alip ona yardim ederken, aralarinda
Yusuf Saso ve Hayim Salame gibi genglerin bulundugu Antep
Yahudileri, savas boyunca Milli Kuvvetlere Halep’ten cepha-
ne ve erzak yardimini siirdiirdiiler. Fransizlara esir diigsen ve
Malta’ya siiriilen Hayim Salame ancak savas bittiginde Atatiirk
tarafindan miibadele ile geri getirtilebilmigtir.?’>

274 Morris Bildirici'nin Henry Abadi ile goriismesinin video kaydi.
275 Yakup Bilmen
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Babalarimz ve akrabalarimz her aksam gider, mevzi kazar-
d1. Bu arada Milli Kuvvetler de Yahudi kadnlarim ayri bir
yerde koruma altina aldilar, Nizip'e yerlestirdiler 2’6

Kilis ve havalisi Miidafaa-i Hukuk Milliye Merkeziyesi'ne
yardim edenlerden biri de Murdeh Srem idi.?” Yahudilerin tu-
tumunun farkina varan Fransizlar da onlara eziyet ¢ektirmeye
bagladilar. Hidir Bildirici, amcasinin bu yiizden ¢ocugu olma-
diginu belirtmigtir.”®

Bu konuda bir bagka taniklik da Dr. Ugural Barlas’tan:

“Antep Harbi'nden once Tiirkler ve Ermeniler dost¢a ya-
sardi. Antep Harbi'nde ise Ermeniler once Ingilizlerle son-
rada iggalci Fransizlarla birlik olup Tiirk komgularmasilah
atip onlarla savagtilar. Antep Harbi'nde Ermenilerin diig-
man saflarinda yer almasmna karsin, Yahudiler Anteplile-
rin yamnda, Anteplilerin saflarinda, Fransiz ve Ermenilere
karsi sehrin kurtulusu igin savastilar; yaralanan Yahudilere
Sth Camisi hastanesinde Dr. Mecit [Barlas] bakti. Olenleri
ise bizimkilerle aym toplu mezarlara gomiildii*”

Gogilis o glinkii durumu soyle nakleder:

Fransizlar Antep’e geldikleri zaman Ermeniler Fransiz ta-
rafina gectiler. Yahudiler ise Tiirk tarafmda kalnuglardr ki
biz sorduk: - Siz harp edemezsiniz, nasil kagmadimz? De-
digimiz zaman bize su cevabi verirlerdi: - Biz de dliilerinizi
tagiriz. Halbuki savag sirasinda Tiirklere ¢ok ¢ok yardimla-
r1 olmusg, hatta cephelere gidenleri ve dlenleri de olmustur.
Hayyum [Hayim] esas [Asas], Yahudi Lord ve emsalleri
gibilerinde malen ¢ok yardimlar: dokunmugtur. Bir tarihgi

276 Yakup Bilmen
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Sinasi Colakoglu, Kilis: Direnis, Kurtulus ve Sonrasi, Ankara, 1991

278 11dir Bildirici
9 p, Ulgural] Barlas, Ydre Dergisi Mehmet Saglam Ozel Sayist, Gaziantep,

2007
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olarak bu hakikatleri yazmak en kutsal gorevimdir.?%

Gaziantepliler direnis giinlerinde, kayis1 ¢ekirdeginden
yaptiklar1 unu ve “Karayilan”1 onur duyarak animsarlar; Tiirk-
ler ve Kiirtler Fransizlara karsi birlikte omuz omuza savasirken
Yahudilerin de direnige katildiklarin1 unutmazlar. 2!

Antep’te antisemitizm nedir bilinmezdi. Bazen, oynamak
icin dahi olsa, komsu kdylerden veya kenar mahallelerden bazi
cocuklar bir Yahudi evini taglamaya kalksa ilk tepkiyi komsu
Miisliiman ailelerden goriirlerdi.?® Miisliimanlarla sik1 komgu-
luk iligkileri mevcuttu. Yahudi adetlerini bilirler, yardimci olur-
lardi. Cocuklar sokakta beraber oynar, Cumartesi veya bayram
glnleri Yahudi evlerindeki atesi, ileriki yillarda elektrigi, Miis-
liiman komgular gelip yakardi.

Gaziantep’te komgsularmmz arasmda ¢ok Musevi vardi.
Daha sonra Yakup Bilmen Bey'le evlenen Sara Hanim'in
annesi Leyla Hanim iinlii bir kadmn terzisi idi ve bizim ma-
hallede otururdu. Cocuklugumuzda Cumartesi sabahlari
ben gider onlarin ocaklarini yakardim, ertesi giin de bana
para verirlerdi. Miisliiman ve Yahudi tiim ¢ocuklar hep be-
raber oynardik. Pesah’ta, bize Hamursuz yollarlar, bayram
bitince biz onlara baklava génderirdik. Bayramlarda ailele-
rimiz birbirlerini ziyaret ederdi. Giizel ve samimi bir diya-
logumuz vardi. Tavagiler, Nahmatlar hep tamdigmmz idi.
Yahudilerin kimi aktariye ile ugragir, kimi manifaturacilik
yapardi. Hepsi temiz, diiriist insanlardi. Cok ¢aligirlard:.
Yeme igmeleride oyleydi. On kigsilik yemek hazirlarlar, en az
yirmi kigi doyardi. Aileler pek i¢ ice degildi ama mahalleli
olarak goriigiirlerdi. Gengligimizde Yakup Bey’le [Bilmen]

280\ OguzGogiis, Ik Insanlardan Bugiine Cesitli Yonleri ile Gaziantep,
Cihan Ofset

281 1 event Gedizoglu, “Mardin yolunda iki durak”, Iki Bine Dogru, 27
Kasim 1988, s.59

282 1y dur Bildirici
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beraber i¢meye, saza giderdik Miigterek arkadaglarnmz var-
di. Arkadaghgmmz, aradan gecen uzun yillara ragmen de-
vam eder. Halen Istanbul’da aile diizeyinde goriigiir yemege
ctkar1z.28

Hudur [Bildirici] ile iyi arkadagtik. Kervan Han'in karsismda
Bayramoglu Sokakta, biz 5 No.da, onlar 7 No.da otururduk.
Antep’'te 100 kadar Yahudi aile vardi. Komguluk iligkileri ileri
diizeyde idi. Hidr ile okula beraber giderdik. Aramizda mii-
sabakalar yapar, kdgittan madalyalar takardik. O tarihlerde
heniiz evlerde elektrik yoktu. Bir Italyan sirketi elektrik fabri-
kast kurmug, ama ancak sokaklar: ve Vali'nin evini aydmla-
tabiliyordu. Ikinci Diinya Savag: yillarmda biz ya bir elektrik
direginin altinda veya iistii agik bir yag lambasi 1s1$mda ders
calgirdik. Cumartesi giinleri Leyla Teyze [Hidir'in annesi]
beni ¢agirir, ocagr yakmamu isterdi. “Yakarim ama bes kuru-
sunu alirnm” derdim. Kurban Bayraminda biz onlara kur-
ban, Hamursuz'da onlar bize Hamursuz yollarlardi. Annem
ve Leyla Hamim birbirlerine misafir gider, yaz giinleri ailece
Allaben Deresi yakininda Kavaklik mevkiine piknik yapmaya
giderdik. Ortaokuldan sonra Hudar liseyi okumak igin Izmir’e
gitti, ben Gaziantep Lisesi'ne devam ettim. Yollarmmz ay-
rildi. Ben Harp Okulunda talebe, o da Yedek Subayda iken
Ankara’da karsilastik, eski giinleri andik. Cocuklugumdan
soyle bir amim var: Bir giin kaybolmugum, bulanlar, mavi
gozlii oldugum ve yiiziim Yahudi yiiziine benziyor diye beni
Havra'ya gotiiriip teslim etmigler, ailem beni orada buldu.

Antep Savag: sirasinda Fransizlar kenti muhasara edince bii-
yiiklerimiz cetelere yardim etti. Ermeniler Fransiz tarafina
gecti, Yahudiler ise bize yardmm etti. Babam firinct idi ama
hem ekmek hem de tiifek yapardi. Un yapmak icin bugday,
arpa, yulaf yetmediginde zerdali cekirdeklerinin icini ezerek

283 Mehmet Celikel, 16 Ocak 2008 tarihli goriismesi.
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una katardik. Hidir'in babas: ¢etelere yardmm edenlerin ba-
sindaidi. Antep halki Yahudilerin bu davramgini unutmad:.*

Kentin Fransiz isgali sirasmnda sehirde ii¢ biiyiik etnik grup
var: Miisliimanlar, Ermeniler ve Yahudiler... Yahudilerle
Miisliimanlar veya Tiirkler beraber hareket ediyorlar.

Gaziantep'in iinlii sanayicilerinden M. Ali Ay ve oglu Bed-
rettin Ay ile yapilan bir roportajda, Bedrettin Ay iligkileri su se-
kilde 6zetliyor:

Komguluk iligkileri ozellikle ¢ok giizeldi. Mehmet Paga Ca-
miinin oradan girince, Kale Alti ile Uzun Cargt arasimda-
ki o bolge Yahudi Mahallesi diye anilirdi. Bizim evimiz de
kilisenin [sinagogun olsa gerek] kargisindaki evdi. Yahudi
komgularmmz da vard. Iyi diyalogumuz vardi. Ne onlar
bizim Miisliiman olmamuzla ilgilenirdi, ne de biz onlarn
Yahudi olmasiyla. Komguluk iligkileri ¢ok iyiydi.?8

Antep'te uzun yillar yasayan, Antep ticaretine hikim, kom-
sulartyla hep iyi iligkileri olan ve gittiklerinden sonra da ar-
kalarmdan hep say g1 ile anlan bir Yahudi Cemaati vardi. Bu
insanlarm bu sehirde yasayan toplumla hi¢ bir zaman ters
diismediklerini biliyorum. Ciinkii o yillarda bizim de birgok
Yahudi komsumuz vardi. Ayni1 mahallede, aym sokakta bii-
yiidiik, aym okulda okuduk, hatta cumartesi giinleri onlar
elektrigi yakmazlard, atege ellerini siirmezlerdi, yemeklerini
pisiremezlerdi. Tabii ki o yillarda Antep’te kalorifer veya do-
galgaz yoktu, biz soba ile 1simirdik. Sobalarma kibrit cakmaz-
lards. Bizler giderdik, aym mahallede oturan ¢ocuklar, onla-
rin sobalarin yakardik, ocaklarin altin agar, elektriklerini
yakardik. Bu bir insanlik gorevi idi.*8”

284 Resit Gogiis, 3 Temmuz 2007
285 Belediye Bagkani Asim Giizelbey, Salom, 14 Mart 2012

286 “Onemli olan ahlak ...” Sanayici M. Ali Ay ile roportaj, Ekspres Gazetesi
(Gaziantep), 5 May1s 2009, www.gazeteekspres.com/roportaj.php?id=8

287 Belediye Bagkani Asim Giizelbey, Salom, 14 Mart 2012
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Mustafa Kemal Atatiirk ve Cumhuriyet, Gaziantep Yahudi-
leri tarafindan sevingle karsilandr:

Annem Atatiirk’ii ¢ok severdi. “Kemal Pasa Cok Yasa”
margim bana ezberletmigti; halen sozlerini ve bestesini ha-
tirlarim. Cumhuriyet’ten sonra beni artik “Oglum, gel bu-
raya” diye Tiirkge cagirmaya baglangtr”

Kent ileri gelenleri dedemle ¢ok yakindilar. O kadar ki, iki
Miisliiman arasmda bir ihtilaf olsa bile kendisine gelip akil
damgirlardr. Imam miiftii ile birbirlerine sarilirlardi?®

Ebhun Arkadas, Dis Hekimi olarak Gaziantep’e dondii-
gunde hastalarinin hemen hemen tamaminin Miisliiman ol-
duklarini ve kendileriyle meslek 6tesi yakinliklar kurduklarini
belirterek hissiyatin1 ”.. .4 yillik hekimligin sonunda segimlere han-
gi partiden olursa olsun adayligim koysaydim muhakkak milletvekili
secilirdim” sOzleri ile ifade etmistir.

Yahudilerin Hiristiyanlarla iligkileri ne safhadaydi?
Antep’te Hiristiyan olarak Ermeniler yasardi. Cok zengin idi-
ler. Ancak Yahudilerle yildizlar1 pek barismazdi. Yakup Bilmen,
ailesinde yasanan bir drami soyle anlatmakta:

Annem Roza Fara¢'m kardesi Isak Farag Marag'ta, bir Er-
meni ile ortak olarak bir meyhane isletiyordu. Fransiz isgali
baglaymca aralar1 bozuldu. Dayim Ermeni ortagimin his-
sesini kendisine ddedi. Paray: alan Ermeni ortak, 50 metre
sonra doniip dayima ates ediyor ve onu kaldirim iizerinde
oldiiriiyor*°

7.2. ikinci Diinya Savasi Yillari

Gaziantep Yahudileri, Ikinci Diinya Savagi yillarinda her-
hangi bir zorlukla karsilasmadilar. Yakup Bilmen, Varlik Vergi-

288 Morris Bildirici’nin Henry Abadi ile goriismesinin video kayd.
289 Ebhun Arkadas
20 Yakup Bilmen
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si uygulamasinda Takdir Enciimeni Yahudilere “Bu millet bize
yardim etti, bizim safimizda yer aldi,” diyerek ¢ok yiliklenme-
diklerini, Mersin’de Sasolar’a 600.000 Lira vergi tarh edilirken
kendilerinden ancak 3.000 Lira talep edildigini belirtir.
1935-1945 yillar1 arasinda, Ikinci Diinya Savasi’nin kan ve
mezalim kokan giinlerinde, Nazi Almanya’s: tehdidi veya is-
gali altinda bulunan Polonya, Slovakya, Macaristan gibi birgok
Avrupa tlkesinden kagabilip Filistin’e ulagmak isteyen gog-
menler Devlet'in bilgisi dahilinde Istanbul yolu ile Gaziantep’e
geliyor, hududa yonlendirilip Halep’e goénderiliyorlardi.
Iskenderun’dan deniz yolu ile hedeflerine ulasabiliyorlardi.?’!

7.3.1950 Sonrasi
1926 dogumlu Yakup Bilmen, 1950’den sonra kentin siya-
si gevrelerine en yakin kisilerinden biri idi. 1950 se¢imlerinden
bir hafta 6nce, 7 Mayis 1950’de Celal Bayar Gaziantep'i ziyare-
te geldiginde onu kent sinirindan 90 km. dncesinde karsilayan
heyetin icinde o da vardi. Parti toplantilarinda Celal Bayarin
ve Adnan Menderes’in yaninda, Milletvekilleri ile beraber
on saflarda yer alirdi. Hatta segimleri kazanirlarsa “Ezan-1
Muhammediye’nin Arapca Okunmasi”’n1 yasalastiracaklarini
vaat ettigi toplantida hazir bulunan yaklasik 50 kisiden biri
yine Yakup Bilmen idi. Bu ylizden 27 Mayis 1960 ihtilalinda
aranan kisilerden biri oldu. Hakkinda ihbar oldugunu duyun-
ca ucaga atlayip Istanbul’a gitti ve bir ay kadar orada saklandi.
Kentte, her egilimde ¢evreden Bilmen'e ve Yahudilere sem-
pati ve sevgi vardir. Demokrat Parti Milletvekilleri Ekrem
Cenani, Ali Ocak, Siileyman Kuranel, CHP'li Imam Hiise-
yin vs. devamli beraber oldugumuz yakm arkadaglarimzdi.

Gaziantep'te miireffeh bir yasammmz vardi.

Ben Tiirk Yahudi'si kimligimle iftihar eder, biiyiik sevgi ve
hiirmet goriirdiim. Herkes bilirdi ki, Yahudiler bu toplu-

21 Yakup Bilmen
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mun ayrimaz, boliinmez bir parcasnyiz ve bizden kotiiliik
gelmez. Ister siyasi toplantilarda, ister davet ve balolarda,
ister saz soz masalarmda daima hiirmet goriirdiim. Gazian-
tep esrafimin ileri gelenlerindendik. Agwr Ceza Mahkemesi
Bagkani, Savci vs. her sabah magazanuza ugrar, kahveleri-
ni bizde icerlerdi. Bu arada miinferit bir tatsiz hadise oldu.
1957 segimlerinden sonra fanatik bir CHP'li, isten dondii-
giimde evimi bast1 ve beni 6ldiirmeye tesebbiis etti.”**

7.4. Gogler

1970°1i yillarin sonunda, yurtta sag-sol tartismalarinin ve
catismalarinin bagladig1 donemde, hizla biiylimekte olan kent-
te disaridan gelip yerlesenlerle hava bozuldu.

Arkadaglarimzin hepsi Miisliiman’di. Yeni gelenler ise bize
“Pis Yahudi” diye hitap etmeye bagladilar. Bir akrabamzin
evine kursun siktilar, manifatura magazanza gelip bizi teh-
dit ettiler, sinemaya veya gezmeye giderken bizi taciz etmeye
bagladilar. Baz1 Yahudi diikkdnlarm yakip sonra sondiirdii-
ler. Bunu yapanlar belki ancak 8-10 kisi idi ama o giinlerin
kaotik durumunda endise verici idi. Gaziantep Yahudilerine
karst bir olay planlandig: haberi geldi. O kadar ki, geceleri
yatarken kaplarm ardma masa, dolap, iskemle ile yi1gmak
yapmaya bagladik. Korktuk ve kentten ayrilip Israil’e gittik.
Dort ay sonra durum sakinlesince yurda dondiik. Gazian-
tep'teki arkadaglarmmz “Korkmayn, sizleri biz koruyacagiz”
dediler ama kentte artik Yahudi kalmanng gibiydi. 1979 yili
Mart ayinda Gaziantep'ten temelli ayrildik.”**?

“70°li yillarim sonunda gehir ¢ok biiyiidii, bagka yorelerden
gelip yerlegenler oldu. Ideolojik catismalar basladi. Kent
halk: aramizda yiiriittii §iimiiz sohbetler sona erdi.**

292 Yakup Bilmen
29 Ozkul Arkadas
294 Yakup Bilmen
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70’li yillarin sonunda ise kentte Yahudilere tacizler basladi.
Once sol-sag hareketlerinden kaynaklandig1 sanilan bazi olay-
larin, is rekabetinden dogdugu, ayni meslekten Yahudileri kor-
kutup kagirtmak igin diizenlendigi daha sonra anlasildi. Ama
artik huzur bozulmus, tedirginlik baglamisti. O giinlerde cere-
yan eden bir kagirma ve fidye olayini, bizzat olayin kahraman
ibrahim Avram Nehmat'tan nakledelim:

25 yaglarmda, Ege Universitesi mezunu geng bir eczaci
idim. Eczanem altta, evim de iistte idi. Yeni evliydim ve
esim hamile idi. Ogle tatili icin eczanemi kapatirken bir ara-
ba yanagst: ve silah zoru ile sehir disina kagirildim. Babam,
kimseye haber vermeden, istenen fidyeyi odedikten sonra
serbest birakildim. Bir hafta sonra Istanbul’a gittik, alti ay
sonra da Israil’e tagindik. Halen orada yagiyor ve meslegi-
me devam ediyorum. Daha sonra babam da malin miilkiinii
satti ve kentten ayrildi. Cogu aile de dyle yaptr. %

Ve Gaziantep'te Yahudi yagami 1981'de sona erdi.*®

1970l yillarin sonunda, ¢ok biiyiiyen kente disaridan gelen-
ler Gaziantep’in geleneksel beraberlik havasina intibak edeme-
digi gibi sol-sag tartismalarin ve kutuplasmanin gerdigi ortam-
da huzur kayboldu. Ve 1980-1981'de Gaziantep Yahudi cemaati
sona erdi.

Universite tahsilimi tamamlaymca Gaziantep’e déndiim
ve dis hekimi muayenehanemi orada actim. Fakat 70’lerin
sonunda huzurlu yasamimiz sona erdi. Olaylar birbirini
tetikledi. Basku, bizi yakinen taniyan kentin yerlisinden de-
8il, disaridan gelenlerden oldu. Ben muayenehanemi 1978
yilinda Istanbul’a tasidim. Ailem de bir yil sonra Istanbul’a
go¢ etti. Gaziantepliler bu durumu kendilerine yedireme-
diler ve de ¢ok iiziildiiler. Biz de devam etmeyi arzulardik,

2% fhrahim Avram Nihmet
2% Murat Nihmet
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ama bazi cevreler buna olanak tanimad1.?”’

1978 yilinda, beraber biiyiidiigiimiiz ii¢ arkadag askere git-
tik, [terhisten sonra] sehre [Gaziantep’e] donmedik.2%8

Yakup Bilmen, ¢ocuklarinin ytiksek tahsile devam edebil-
mesi igin 1962’de Istanbul’a geldi. 1980’de isini ortagina emanet
ederek ABD’ye gitti ve iki y1l kadar orada yasadi. Ancak yurt
hasreti galip geldi ve yurda dondii. Kardesi Sua ise 70’lere ka-
dar Gaziantep'te kald1 ve ancak 1971'de istanbul’a geldi.

297 Ebhun Arkadas
2%80zkul Arkadas, Salom, 1 Subat 2012
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SONSOZ

Yillar boyu, zaman zaman kisisel girisimler disinda, Ga-
ziantepli Yahudilerden kenti topluca ziyaret eden pek olmadi.
1999 yilinda, Bilmen, Arkadas ve Tavasi ailelerinden 32 kisilik
bir grup Gaziantep’e ii¢ giinliik bir gezi diizenleyerek hasret
giderdi, ¢ocuklarina ve torunlarina kendilerinin dogdugu ve
bir siire yasadiklar1 evleri, yerleri gosterdi. Grup yerel halk ta-
rafindan da ¢ok sicak kargilandi, yakin ilgi gordii. Gaziantep
Liselilerinin giinii dolayisiyla kente giden bir kag eski liseli de,
kimi Milletvekili kimi Bakan olan sira arkadaslar: tarafindan
biiyiik bir sevgi ve 6zlemle kargiland1.2%

2011 yilinda, Gaziantep Lisesi’nin 50. yil mezuniyet giinii-
ne esim ve kizimla katildim. Arkadaglar tarafindan o kadar
giizel, o kadar sevgi ve say g1 ile karsilandim ve agirlandim
ki, sanki biitiin toren benim igin hazirlannigti. Kendimi o
ii¢ dort giin zarfinda diinyamin zirvesinde zannettim. Ki-
zim bana, “Anne, beraber gelmeseydim inanmayacaktim.
Muhakkak annem sigiriyor [abartiyor] sanacaktim” dedi.
Bazi arkadaglarla halen telefonlagiyorum .3

Tarihi sinagogun Ekim 2012’de 6ngoriilen resmi agilis toreni-
ne ise Istanbul’dan ve yurtdisindan -6zellikle ABD ve Israil’den-
biiytik katilim beklenmektedir.

Umulur ki, Sinagog binasi restore edilmis haliyle bir yon-
den kent kiltiiriine hizmet verirken diger taraftan, degisik se-

299 Egter Yannier, “Gaziantep’te Unutulan Yahudi Miras1”, Salom,
1 Subat 2012

300 Adel Arkadas Cohen, 31 Agustos 2012 tarihli e-posta
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beplerle dogduklar: yerleri terk eden Gaziantep Yahudilerinin
kenti daha sik ziyaret etmelerine, ebediyete intikal etmis ata-
larinin mezarlarini ziyaret ettikten sonra, belki Sinagog komp-
leksinin uygun bir kdsesinde, onlarin ruhuna bir de mevlit oku-
yup, gelecek nesillerin bu Gazi kentle baglantilarin1 peklestir-
melerine vesile olur.
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SOZLUK

Afikomin: Pesah Sederi ritiielinde ayrilan ti¢ Matsa’dan ortadaki-
nin yarisi olup, ‘sogukluk’ yenmemesi gereken Pesah yemeginin
sonunda sogukluk yerine yenir.

Agada (Hagadah): Anlat1, 6ykii.

Agada Sel Pesah: Yahudilerin Misirdan cikis ykiisiinii ve bu
olaya iligkin dinsel ve toplumsal kurallar1 igeren metin. Pesah
Bayrami 6ngecesinde, tiim ailenin birlikte katildig1 aksam yeme-
giboyunca Israelogullar’nin Misi¥dan gikislarinin anlatildigi bu
Oyki okunur.

Alaha: Bir Musevi'nin yasami1 boyunca uymas: gerektigi, gerek
kisiler, gerek Tanr ile arasindaki iligkileri diizenleyen, kaynagini
Tora’dan alan, ahlaki - toresel ve medeni kanunlarin kesin ve ka-
bul edilmis sekli. Yiiriimek veya gitmek demek olan aloh sozcii-
glinden tiiremis olup yol, 6rnek, ytrtrliik anlamindadur.

Arvit: Museviligin giinliik ti¢ temel ibadetinden ilkidir. Tora’da
yazil1 “Aksam oldu, sabah oldu ve bir giin olustu” (Yaratilig 1:5)
ifadesine gore ilk dua, aksam ibadeti, yani Arvit’tir. Bunu sabah
ibadeti olan Sahrit izler. Minha, giiniin yaris1 gectikten sonra ak-
sam glines batana kadar yapilan ibadettir.

Avel: Vefat eden kimsenin yas tutan, birinci derece akrabalar1.

Azara: Sinagogda kadinlarin erkeklerden ayr1 olarak oturduklar:
balkon veya galeri.

Bar Mitzva: Ibranice sozliik anlami: Gérevin oglu. On ii¢ yasini
bitiren her Musevi erkek ¢ocugun, dinin icaplarini yerine geti-
rebilecek olgunlukta oldugunun bilinciyle ibadet topluluguna
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kabulii ve erginlik toreni.

Bat Mitzva: On iki yasini bitiren Musevi bir geng kizin erginligi-
ni gevresine kanitlamasi icin bir bakima dini dogum giinii olarak
kabul edilen bir kutlama.

Beraha: (Cogul: Berahot) Tanri'ya tesekkiir, 6vgii vs. icin soyle-
nen kutsama duast.

Bet Amikdas: Babas: David Ameleh’in (Hazreti Davud) vasiye-
ti tizerine Selomo Ameleh (Hazreti Siileyman) tarafindan, Tann
iradesine gore Kudiis'te inga ettirilen gérkemli tapinak. M.O. 587
yilinin 9 Av giinii, tilkeyi isgal eden Babil hiikiimdar1 Nabukad-
nezar tarafindan yerle bir edildi ve kent halk: Babil’e siirgiine
gonderildi. Babil Devletini yikan Pers Krali Sirus (Cyrus), 70 y1l-
lik siirgiinii sona erdirdi. Kudiis’e donen Ibraniler Bet Amikdas’t
yeniden inga ettiler. Ancak, Titiis kumandasindaki Romalilar
M.S. 70 yilinda Kudiis'ii iggal ettiklerinde Bet Amikdas yine 9 Av
giinii yeniden yikildi ve gorkemli Tapinak’tan sadece Bat1 Du-
var1 (Kotel ha Maaravi) ayakta kald1. Yavuz Sultan Selim Kudiis’e
girdiginde duvari ¢oplerden arindirdi ve giil suyu ile yikatti.

Bet Din: Ibranice sdzciik anlamu: Yargi evi, yasa evi. Musevi di-
ninde, en az ii¢ din adamindan olusan, dini yargi ve karar giicti-
ne sahip hukuk kurulu.

Brit Mila: Ibranice sozciik anlamz: Siinnet Akdi. Tanrt ile ilk ibra-
ni Avraam Avinu (Hazreti Ibrahim) arasindaki ebedi akdin gos-
tergesi olarak Musevi erkek ¢ocuklarina dogumlarinin sekizinci
glinii Moel tarafindan 6zel torenle uygulanan siinnet.

Derasa: (Cogul: Darugim) Sinagogda, dini bir konuda sunulan
konusma, nutuk, vaaz.

Ehal: Sefer Tora’larin muhafaza edildigi ve sinagogun en kutsal
boliimiinii tegkil eden dolap. Sinagoglarin Kudiis yoniindeki
duvarina yapilmis kapilari, maddi diinyadan kutsal olana gegisi
simgeler. Ehal ancak Tora okunan giinlerde ve ¢ok 6zel durum-
larda agilir.

100



Etrog: Ibranice sdzliik anlamu: Agag kavunu. Tora dgretisine gore
(Levililer 23:40), Sabat harig Sukot Bayrami'nin yedi giinii boyun-
ca sabah dualarinda elde tutulan dort giizel agacin meyvelerin-
den biri. Digerleri: Lulav (hurma dali), Hadasim (mersin dal) ve
Aravot’dur (dere sogiitleri).

Gabay: Sinagog idare amiri.
Get: Dini bosanma ilami.

Geniza: Yirtilmasi ve atilmas: giinah addedildigi icin topraga
gomuiilen dinsel kitap ve esyanin gegici olarak sinagogda saklan-
dig yer.

Haham: Ibranice sozliik anlamt: Akilli, bilge kisi. Sinagoglarda
ibadeti yoneten kisi.

Hanuka: Isiklar Bayrami. M.O. IL yiizyilda, Yehuda Makabi ve
taraftarlarinin, Kutsal Mabed’i ibadete kapatan Romalilara kars:
verdikleri dini 6zgiirliik savaginin anisina kutlanur. Ibrani Kislev
aymn 25. giinii baglayarak sekiz giin boyunca, her giin mum
sayisini birer adet artirarak yakilan Hanukiya bu bayramin sim-
gesidir.

Hanukiya: Hanuka Bayrami'nin simgesi dokuz kollu kandil.
Haroset: Pesah Sederi sofrasinda bulunan ve Ibranilerin Misir’da

yasadig1 zorluklari, iirettikleri tugla harcini simgeleyen hurma,
elma ve tiziim karsimi ezme.

Hazan: Duay: yoneten kisi, duahan.

Hevra Kadisa: Oliilere son sayg1, cenaze ve gémme isleriyle
mesgul olan dini hayir kurumu.

Huppa (Hupa): Eski zamanlarda diigiin ¢adir1 veya odasi ola-
rak disiiniilen ve gelinin baba otoritesinden koca otoritesine
gecisini simgeleyen huppa, tarih boyunca yer ve zamana gore
degisiklikler gecirmistir. Sefarad ritiielinde huppa, talllit ve kubbe
birlesimidir. Istanbul diigiinlerinde ise gelin ve damat, kutsama
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sirasinda yalnizca fallit ile ortiilmektedir.

Kapara: Kusurlarin bagislanmasi istemiyle yapilan kurban su-
numu.

Kaser (Koger): Alaha’'min gerektirdigi niteliklere uygun.

Kagerut: Musevi dini kurallarina uygun sofra ve beslenme il-
keleri. Ornegin. Gift tirnakli gevis getiren biiyiik ve kiiciikbas
hayvanlar ile tavugun eti, ancak dini esaslara uygun kesildikleri
takdirde Kager sayilirlar. Kager sayilan hayvan etleri pisirilmeden
once kanindan arindirilmalidir. Deniz iiriinlerinden, yalnz yiiz-
gegli ve pullu olan baliklarin yenmesi uygundur. Ayrica, etli ye-
meklere siit veya siitli yiyecekler katilmaz.

Keter: Sefer Tora tacl. Tanri'min ve Tora’min gii¢ ve hakimiyetini
simgeler.

Ketuba: Evlilik belgesi. En biiyiik yerel dini otorite tarafindan
diizenlenen ve dini diigiin giinii damat tarafindan imzalandik-
tan sonra gelin ailesine teslim edilen belge.

Kidus: Sabat ve bayramlarda, Sabat'in kutsanmasi igin yapilan,
ailenin topluca katildig1 aksam yemeginden 6nce okunan aksam
duasu.

Kidusin: [branice sozliik anlami: Tahsis, ozgiileme. Evlilik tore-
ninin iki kademesinden, nisan’a tekabiil eden ilk kismi.

Kipa: Yahudi erkegin, sinagogda, disarida ve dua esnasinda ba-
st Orttiigii kiigiik takke.

Kipur: Musevi dininde Biiyiik Orug, Tovbe, Kefaret Giinii. [bra-
ni takvimine gore Tigri ayinin onuncu gunii (Miladi takvime gore
yaklasik Eyliil sonu - Ekim basg1) iki giines batimi arasinda orug
tutulur ve dua edilir.

Kirya (Keriya): Giysilerin yirtilmasi. Vefat eden kisinin birinci
derece akrabalarinin, Tanri'ya karsi isyanini yatistirmak igin,
simgesel olarak elbiselerinin yirtilmasi ve bir daha dikilmemesi.
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Koen: (Cogulu: Koanim) Bet Amikdag donemlerinde buradaki
dini torenlerin yonetiminden ve ritiiellerin uygulanmasindan
sorumlu, Aron Akoen soyundan gelen ruhban sinifi.

Lulav: [branice sézliik anlam:: Hurma dali. Tora &gretisine gére
(Levililer 23:40), Sabat harig¢ Sukot Bayrami'nin yedi giinii boyun-
ca sabah dualarinda elde tutulan dort giizel agacin meyvelerin-
den biri. Digerleri: Etrog (agag¢ kavunu), Hadasim (mersin dali) ve
Aravotdur (dere sogiitleri).

Maror: Pesah Sederi ritiielinde, Ibranilerin Misi‘da gegirdikleri
aci giinler anisina masaya konan aci otlar.

Massorah: Ibranice sozliik anlami: Gelenek. Yahudi gelenegi.

Matsa (Matza): Pesah Bayrami siiresince, Firavun zamaninda
Misir'dan gikan Ibranilerin hazirladiklari hamurlarin maya-
lanmasina vakit kalmadan yola ¢ikmalar: iizerine yol boyunca
hamursuz ekmek yemek zorunlulugunda kalmalarinin anisina
(Israil’de yedi, Diaspora’da sekiz giin) yenen mayasiz, kabarma-
mis ekmek.

Mazon: Aclikla miicadeleyi amag edinen bir hayirseverlik giri-
simi.

Medianos: Pesah ve Sukot Bayramlari'nin ilk iki ile son iki giin-
leri (Israil’de yalniz birinci ve yedinci giinler) her tiirlii isin ya-
saklandig1 Yom Tov (Iyi Giin) olarak kabul edilir. Bayramin diger

gunleri ise “Ara Giinler” anlamina gelen Medianos olarak kabul
edilirler.

Megilla: Ibranice sozlitk anlam:: Rulo.

Megillat Ester: Purim Bayrami 6ykiisiinii anlatan ve arife gecesi
Arvit’ten sonra sinagoglarda okunan kitap.

Mezmur: Ibranice galgi anlamina gelen “zemer”den tiiremistir.
Tanr1 inancini ve sevgisini isleyen 150 ilahiden olusur. David ha-
Meleh (Davut Peygamber) mezmurlarini arp refakatinde teren-
niim ederdi.
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Midras: 1) Metindeki anlamu: Kiigiik sinagog (medrese) 2) Tevraty
tefsir etmek veya yorumlamak i¢in kullanilan baslica yontem.

Mikve: Tevila denilen paklama islemi (ruhsal arinma) icin 6zel
olarak tahsis edilmis, 6zel kurallara gore insa edilmis rittielik
havuz. Eskiden Anadolu’da Yahudilerin ikamet ettigi yoreler-
de, umumi hamamlarin 6zel bir bolimu Yahudilere tahsis edi-
lerek Mikve olarak kullanilirdi. Bugiin Istanbul’da Neve Salom
Sinagogu'nda ve Caddebostan Sinagogu yaninda birer Mikve
mevcuttur.

Mitzva: Dini emir. Tora’da yapilmasi gerekenlere iligkin 248, ya-
pilmasi yasaklananlara iligkin 365 olmak tizere toplam 613 emir
vardir. “Hayir yapma” anlaminda da kullanilir.

Moel: Brit Mila, Moel denilen ve bu isin egitimini almus kisiler
tarafindan yapilir. Ozel olarak tiim tibbi yontemlere ve dini ka-
idelerin teknigine vakif olmasi gereken bu kisinin rabinik onay1
da olmalidir.

Pesah: Hamursuz veya Fisth Bayramu. Ibranilerin kolelik altin-
da yasamakta olduklar1 Misirdan Mose Rabenu (Hazreti Musa)
onderliginde cikislarinin ve 6zgtirliiklerine kavusmalarinin ani-
sina her y1l Musevi takvimine gore 15 Nisan (Miladi takvime gore
yaklasik Mart sonu - Nisan ortasi) giinii baglayip sekiz giin siire
ile kutlanir. Bu siire i¢cinde Misirdan c¢ikanlarin hazirladiklar:
hamurun pismesini beklemeye zamanlar1 olmadig igin ¢oldeki
yolculuklar1 boyunca yedikleri mayasiz yiyecekler anisina Matsa
denilen bir tiir 6zel mayasiz ekmek yenir.

Purim: M.O. V. yiizyilda, Pers imparatorlugu Musevilerinin,
Bagvezir Haman'in kurdugu soykirim komplosundan Kralige
Esterin miidahalesi ile kurtulmalarinin anisina her yil Musevi
takvimine gore 14 Adar (Miladi takvime gore yaklasik Mart ay1)
glinii kutlanir. Ayrica bazi cemaatler ve aileler 6zel bir tehlike-
den kurtuluslarini da yerel Purimlerle kutlarlar.

Rimon: (Cogul: Rimonim) Sefer Tora rulolarinin basina gegirilen,
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uzun sapli ve tepeleri topuz seklinde olan giimiis objeler. Cok
kez kiipe gibi sarkintili ¢canciklar1 olan rimonim’ler, Sefer Tora’lar
sinagogda gezdirilirken neseli sesler ¢ikarir.

Romaniot: Roma imparatorlugu cografyasi Musevileri. Kudiis’te
Ikinci Tapinak’in (Bet Amikdas) 69 yilinda Romalilar tarafindan
yikilmasini takiben esir veya parali asker olarak On Asya’ya
(Anadolu) getirilen Yahudilerin kurdugu cemaat topluluklarina
verilen ad.

Ros Asana: Musevi takvimine gore Tisri (Miladi takvime gore
yaklasik Eylil ortasi - Ekim bag1) ayinin birinci giiniine isabet
eden Yeni Y1l Bayrami (Yilbasi). Ibrani takvimi Tisri aymun ilk
gunii baglar ve Ellul ayinin yirmi dokuzuncu giinii sona erer.

Seder: 1) Diizen 2) Pesah (Hamursuz) Bayrami'nin ilk iki aksami
(Israil’de yalniz ilk aksami) kutlamast i¢in kurulan ve kutlamaya
0zgl unsurlariigeren ritiielik sofra.

Sefarad: Ispanya ve Portekiz gikigh Yahudilerin genel tanimu.

Sefer Tora: Musevilerin kutsal kitab1 Tevrat'in (Tora), dini agidan
yenilebilir bir hayvanin derisinden hazirlanmis parsémen tize-
rine, 0zel olarak egitilmis kisiler (sofer) tarafindan 6zel bir tiiy
kalem ve miirekkeple el yazmasi tomar (rulo) niishalaru.

Selihot: “Af dileme” anlaminda olup, Ibrani takviminin son ay1
olan Elul (Miladi yaklasik Eyliil) ay1 ve Yamim Norayim (Ulu Giin-
ler) siiresince sabahin ¢ok erken saatlerinden giin dogumuna ka-
dar kadin erkek herkes tarafindan okunan Af Dileme Dualari.

Seuda:. Ozel bir giin veya 6zel bir vesileyle dini bir emrin yerine
getirilmesi icin sunulan bir kutlama yemegi.

Suka: Iranice sdzciik anlamu: Cardak. Sukot Bayrami siiresin-
ce icinde masa kurulup yemek yenen, yesil bitkiler, gicekler ve
meyvelerle siislenen ¢ardak.

Sukot: “Cardaklar” anlaminda olup Ibrani takvimine gor Tisri
(Miladi takvime gore yaklasik Eyliil ortasi - Ekim bas1) ayinin on
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besinci giiniine rastlar. Ibranilerin yiizyillar 6nce ¢olii gegerken
cardaklarda yatip kalkmalarinin anisina kutlanir. Ayni zamanda
Hasat Bayrami olarak da bilinir. En 6nemli simgeleri suka (car-
dak) ile degisik bitkilerden olusan Lulav demetidir.

Sabat Agadol (ha-Gadol): Pesah Bayramindan onceki Sabat
guni.

Sabat: “Is birakmak” fiilinden tiiremigtir. Musevi dinine gore,
Tanri'min Evren’i yarattiktan sonra kutsadig1 yedinci giin anisina

kutsal dinlenme giinii sayilan Cumartesi'nin adi. Musevi dininin
en 6nemli giinlerinden biri olup bayram giinii addedilir.

Sammas: Sinagog gorevlisi, hademe.

Savuot: Ibranice sdzciik anlami: Haftalar. Ibrani takvimine gére
Sivan (Miladi takvime gore Haziran) ayinin alt1 ve yedisinde kut-
lanan bayram. Tanri’nin Hazreti Musa’ya On Emri verdigi giin-
diir. Ayrica Turfandalar Giinii (Hag Abikurim) olarak da anilr.

Sema Duasi: Her Yahudi’'nin Tanr1’ya olan sarsilmaz inancini ve
O'na olan sonsuz sevgisini yenilemek ve Tanri'nin Tekligi'ni tek-
rarlamak i¢in giinde iki kez (sabah ve aksam) okudugu dua.

Siva: Yas tutan birinci derece akrabalarin gomiiden itibaren yedi
gunliik yas doneminde uymas: gereken kisitlama ve kurallar.

Sofar: Ros Asana ve Kipur ginii tiflenen kog, keci veya antilop
boynuzundan yapilmis calg aleti.

Sohet: Dinen yenmesi caiz olan bir hayvani Musevi dininin ku-
rallarina uygun bir sekilde kesen yetkili.

Somer: Ibranice sdzciik anlami Bekgi, koruyucu, denetgi,
riayetkar. Gida maddelerini Kagerut kurallarina gére denetleyen
kisi.

Tallit (Talled): Musevi erkeklerin dua ederken elbise tizerine 0Or-
tiindtikleri dini sal.

Talmud: Ibranice sozliik anlamu: Ogrenim. Musevilikte, dinsel
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hukuk ve ictihatlarla bunlarin gerekgelerini olusturan 6greti.
Talmud Tora: Tevrat bilgisinin verildigi kurum.

Tefilin: Musevi bir erkegin Tanr1’ya bagliligini kanitlayan bir tiir
isarettir. Deriden yapilmis ve yassi deri seritlerle tutturulmus iki
kutucuktan ibaret olup i¢lerinde parsomen iizerine el yazmasi,
Tevrat’tan dort ayr1 boliimii igerir. Belirli dualarda biri alnin tis-
tiine digeri sol pazuya baglanir.

Teilim: Mezmurlar. Tanah’t olusturan 3 boliimiin (Tora, Neviim,
Ketuvim) uglinciisiiniin, Tanr1 inancini, anlayisi ve sevgiyi isle-
yen 150 ilahiden olugan ikinci kitabu.

Tevalh]: Ibranice sozliik anlami: Yiikseltilmig yer. Sinagogda,
dua okuma kiirstisii. Agkenaz ritiielinde Bima olarak anilir.

Tevila: Bedenin tamamen yikanip temizlenmesinden sonra, Mik-
ve ad1 verilen ve bu is i¢in 6zel olarak tahsis edilmis bir havuza
girip, dini usuliine uygun bi¢gimde suya dalarak gerceklestirilen
bir paklama (ruhsal arinma) islemidir. Toplumun kadinlar: igin
dini bir zorunluluktur.

Tevrat (Tora): Musevi dininin ilk bes kitaplik boliimiinii igeren
temel metinler. Bkz. Tora.

Tik: Ibranice sozlitk anlami: Canta. Bazi toplumlarda, 6zellikle
Giiney-Dogu bolgemizde, Orta Dogu ve baz1 Kuzey Afrika tilke-
lerinde ve Israil'in baz1 kesimlerinde yasayan Musevi topluluk-
larinda Tora Rulolar1 6zel bir ahsap dikey kutu i¢inde saklanir ve
kutu agilarak, ancak rulolar digar1 ¢ikarilmadan okunur. Kutu-
nun ad1 Tik'tir.

Tikun Hasot: Sabah, heniiz gilines dogmadan, Tora okunmasi.

Tisa be-Av: Ibrani takvimine gore Av (Miladi takvime gore
Agustos) ayinin dokuzuncu giinii. Birinci Biiyiik Tapinak’in (Bet
Amikdag) Babilliler (M.O. 586) ve Ikinci Biiyiik Tapinak’in Roma-
lilar tarafindan (M.S. 69) yikildig1 giin yas giinii olarak kabul edi-
lir ve iki giines batim1 arasinda orug tutulur.
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Tora: Sozciik anlamiyla 6greti demektir. Tevrat'in, Tanr tarafin-
dan Mose Rabenu’ya (Musa Peygamber) yazdirilan ilk bes kita-
b1 (Tekvin, Cikis, Levililer, Sayilar ve Tensiye). Genel anlamda
Tevrat'in tamamu ve Yahudilik 6grenimi icin de kullanilir.

Tsitsit: Dini emirleri animsamak icin Tallit'in dort ucunda yer
alan, sarmalama-diigiimleme yontemiyle Tanri’nin Adini simge-
leyen yiin piiskiiller, sagaklar.

Tu Bigvat: Ibrani takvimine gére Sevat (Miladi takvime gore yak-
lasik Subat) aymnin on besinci giiniine ve tarimsal takvimin ilk
gliniine isabet eden Agag Dikme ve Meyve Bayrami.

Yesiva: Din okulu, din akademisi.
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Heritage.htm.
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Yasamun Doniigiimii: Bir  Sozlii Tarih  Calismasi, Tiirkiye
Cumhuriyetinin 75. Yilmda Toplu Bakis”, C.II, Ed. Zeynep Rona,
Tarih Vakfi Yayini, Istanbul, 1999

Barlas, Dr. Ulgural] - Yére Dergisi Mehmet Saglam Ozel Sayust,
Gaziantep, 2007

Bildirici, Yagar - “Gaziantep Sinagogu Yeniden”, (Asim Giizelbey
ile sehrin tarihine anilarla gezi), Salom, 14 Mart 2012

Biiyiikabulafya, Ester - “Yenilenen $isli Talmud Tora Sinagogu
acild1”, Salom, 28 Eyliil 2011

Demir, Hasan - “Miiftii ile Yahudi”, Ilk Haber Gazetesi

Demirpenge, Ziihal - “Kaderine terk edilen sinagog”, Sabah
(Gaziantep) Gazetesi, 22 Subat 1991

Ersoy, Reha - “Gaziantep’te Basin Yayin Tarihi”, Gaziantep Dort
Y- P y P
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Yan: Daglar, Baglar, YKY, Istanbul, 2007

Gedizoglu, Levent - “Mardin yolunda iki durak”, Ikibine Dogru,
27 Kasim 1988, s.59

Giiney, Yilmaz - “Museviler geri gelecek”, Gaziantep Telgraf, 26
Mayis 2010

Giingér, Erol - “1950'li yillarda Gaziantep’te Ikindi Saz1”,
Gaziantep 27 Gazetesi, 21 May1s 2007

Kordovi, izak de - “La Komunidad Judia de Gaziantep”, Salom,
22 Ocak 1964

Kordovi, Izak de - “La Komunidad Judia de Gaziantep, Sabat a la
Kehila de Antep”, Salom, 29 Ocak 1964

Kordovi, Izak de - “La Komunidad Judia de Gaziantep i la
manseves judia”, Salom, 12 Subat 1964

Ozen, Yasar - “Nostalji”, Yore Dergisi, Gaziantep

Raymond, André - “Les Chrétiens d’Alep dans la fabrication
et le commerce des tissus aux XVIle etXVlIlle siecles”, Rives
méditerranéennes, 29/2008, URL: http:/ /rives.revues.org

Tansii, Yunus Emre - “Suburcu Caddesi-1”, Tiirkav Tiirkiye Kamu
Calisanlar1 Vakfi Gaziantep Subesi, http://turkavgaziantep.
org/makaledetay.php?makaleid=106

Toprak, Ramazan - “Yahudi Mezarhigini kim talan etti?” Gaziantep
Metropol Gazetesi, 20 Mart 2000

Tuval, Shaul — “The Jewish Communities in Turkey Today”,
(Ibranice), Peamim, S.72, s.114-139, 1982, basilmamus 1977 yili
seyahat notlari [Ingilizceye geviren: Sally Jacoby]

Tiirkoglu, Inci, Nalbant, Kemal - “Gaziantep Sinagogu, Tarihge,
Koruma, Yeniden i@levlendirme” Arredemento Dergisi, Mart
2002

Yannier, Ester - “Gaziantep’te unutulan Yahudi miras1”, (Ozkul
Arkadas’la bir soylesi), Salom, 1 Subat 2012
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Ansiklopedi Maddeleri/ Encyclopedia Articles
Ashtor, Eliyahu - Syria, Encyclopedia Judaica, C.15 s.643

Cohen, Hayim J. - Alepppo, Encyclopedia Judaica, C.2, 5.562

imzasiz Gazete ve Dergi Yazilan, Haberler / Unsigned Articles
and News

“Havra temizlendi, sira restorasyonda”, Sabah (Gaziantep)
Gazetesi, 25 Nisan 2000

“Gaziantep Sinagogu’nun kapisi hurdaciya satild1”, Salom, 19
Ekim 2005

“Onemli olan ahlak ...”, Sanayici M. Ali Ay ile réportaj, Ekspres
Gazetesi (Gaziantep), 5 Mayis 2009

“Terore yenik diismeyecegiz”, Salom, 19 Kasim 2003

Ansiklopedi ve Genel Referans Kaynaklari / Encyclopedias

and Reference Sources

T.C. Bagvekalet Istatistik Umum Miidiirliigii, 28 Tesrinevvel 1927
Umumi Niifus Tahriri, Nesriyat No.7, Hiisniitabiat Matbaasi-
Istanbul, Ankara, 1929

T.C. Bagbakanlik istatistik Genel Miidiirliigii, 20 ilktesrin 1935
Genel Niifus Sayimi, Yayin No.75, Cilt 60, Mehmet Ihsan
Basimevi, Ankara, 1937

T.C. Bagbakanlik Istatistik Genel Mudirliagi, 23 Ekim 1955
Genel Niifus Sayimi, Yayin No. 412, Istanbul, 1961

T.C. Bagbakanlik Devlet Istatistik Enstitiisii, 24 Ekim 1965 Genel
Niifus Sayimi, Yaym No. 568, Devlet Istatistik Enstitiisii
Matbaasi, Ankara, 1969

Annuaire Oriental 1921: commerce, industrie, administration,
magistrature, Yayinlayan Alfred Rizzo, Constantinople, 1921

Diistur, Tertip 3, C.15
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Diistur, Tertip 3, C.16

Encyclopedia Judaica, C.2

The Free Encyclopedia [Internet]

Yurt Ansiklopedisi, Anadolu Yayincilik, Istanbul, 1982, C.4
Wikipedia [Internet]

Kisilerle Goriismeler ve iletiler (soyadi sirasina gore) /
Interviews and Messages (by surname alphabetic order)

Ebhun Arkadas, 16 Haziran 2006 tarihli goriisme
Ozkul Arkadas, 23 Ekim 2007 tarihli goriisme
Yom Tov Assis, 6 Eyliil 2010 tarihli e-posta iletisi
Hidir Bildirici, 8 Haziran 2006 tarihli goriisme

Morris Bildirici, Henry Abadi ile goriismesinin (New York) video
kayd

Yakup Bilmen, 19 Nisan 2006 ve sonrasi degisik tarihlerde
muhtelif goriismeler

Adel Arkadas Cohen, 24 Aralik 2008 tarihli goriisme (Bat Yam)
ve degisik tarihli iletiler

Mehmet Celiker, 16 Ocak 2008 tarihli goriisme
Resit Gogiis, 3 Temmuz 2007 tarihli gértisme
Yusuf Kohen, 7 Subat 2012 tarihli goriisme
Zaliha Kohen, 23 Ekim 2007 tarihli gortisme
Yusef Levi, 25 Temmuz 2010 tarihli ileti

Ibrahim Avram Nahmat, 24 Aralik 2008 tarihli goriisme (Bat
Yam) ‘

Rachel Arkadas Nahmat, 24 Aralik 2008 tarihli goriisme (Bat Yam)
Murat Nihmet, 28 Aralik 2005 ve sonrasi degisik tarihlerde
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muhtelif goriismeler
Yakup Abut Ozsezikli, 30 Kasim 2006 tarihli goriisme
Adel Abut Tavasi, 30 Kasim 2006 tarihli goriisme
Leyla Tavasi, 5 Kasim 2007 tarihli goriisme
Mose Tavasi, 30 Kasim 2006 tarihli gortisme
Adil Turnalar, Salom gazetesine yolladig1 3 Mayis 2001 tarihli

e-posta iletisi

Gazete ve Dergiler / Newspapers and Periodicals
Arredemento Dergisi

Gaziantep 27 Gazetesi
Gaziantep Ekspres Gazetesi
Gaziantep Metropol Gazetesi
Gaziantep Sabah Gazetesi
Gaziantep Telgraf Gazetesi
Ikibine Dogru Dergisi

Ik Haber Gazetesi

Rives Méditerranéennes
Salom Gazetesi

Yore Dergisi, Gaziantep

internet / Internet
http:/ /rivesrevues.org/1313

http:// turkavgaziantep.org/makaledetay.php?makaleid=106
tr.wikipedia.org/wiki/Gevisgetirenler
wowturkey.com/ forum/viewtopic.php?t=80569)
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www farhi.org/Documents/The%20Antebi%20Family %20
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www.gazeteekspres.com/roportaj.php?id=8
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www.gaziantep.com.tr/yerel /anteptarihi

www.gaziantep.gov.tr/Gaziantep.php?page_id=42 (Islam
Oncesi tarih)

www.gaziantep.gov.tr/tarih/evliya-celebinin-goezueyle
www.gaziantep.gov.tr/Gaziantep’in Gazilik Kanunu.
www.gaziantep.gov.tr/index.php?change=&page_id=40
www.gaziantep.gov.tr/index.php?change=&page_id=41
www.gaziantephaberler.com
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www.sahinbey.gov.tr/orta/sahinbey_kimdir.asp
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YAHUDI:‘M;UTFAGI‘ ‘NDAN
 ORNEKLER ‘

 Emekv ve ozen 1steyen Antep Yahudi mutfagi kendine has
olmakla beraber ozellikle kentin ¢ok yakin ulasim mesafe-
| sinde oldugu ve uzun ylllar bir kazas! statiisiinde bulundugu
k' ‘Halep’ teki Yahudilerin yemek geleneklerinden de etkilenmis-
- tir. Dlger taraftan, klsmen de olsa yerel Osmanh tatlarindan
1 ahntllar da sezmlemr - ‘

Ayrlca tarhun, dolmallk tiylii acur, tursuluk acur, ac dol-
mahk biber, k1rm121”bu,yku1§ turp, keme (bir tiir mantar), fistik
_ gibi yerel baz1 bitkileiAnt:epy‘kmutfaglnda sikga kullanilir.

‘ "Ka§erut kurallaflndan otiirii yemekler zafor [etli] ve laban
[siitli] olarak smlflandmhr Bunlar, ayn1 zamanda pisirilmedi-
g g1b1 ayni sofrada da ¢ serv1s edilmezdi.

; Antep yemek gegltlermm zenginliginden dolayl bu 6zet

“bolumde ancak bazﬂarlnl behrtmekle yetinecegiz.
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MEZELER -

Antep Yahudl mutfagl ozelhkle
siisleyen zengin bir meze ge§1d1n

Kuru Patlican Piyazi, Mas Piyazi, Yesil Zeytin Plyaz1 Yumurta -
Piyazi, Kuru Boriilce Piyazi, Nohut Piy uF asulye Piyazi,
Patates Piyazi gibi klasﬂderm ya zgu mezeler de
¢ogunluktadir. - ; o

*  Séyiilme: Sebzeli pathcan salatas

* Muhammara: Biber pekmezi (salgasﬂ ile ykar1§t1r11m1§ cev1z‘
ii, yag ve nar eksisinden olusan bu pkk meze, Cuma
aksami ve Cumarte51 Sabah ¢ s

. Antep Salata51 Kaglkla yenen s
. P1rp1r1m Salata51 Semlzotu sal
. Keme Salata51 Mantar salata
+ Bencen Mele Patlican klzartma51
e Cecem Taccan Klzartllm1§ soguk

. Senmusek Peynirli borek. Klyma1151 da yaplhrdlk.'k '~ o
(Ozelllkle Sabat yemegi,) - ;
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CORBALAR

121 merclmek ve bulgurla yapilir. Ustune
u§ sogan,‘,na ve biberle servis edilir.

1rmiz1 merclmek ve bulgurdadlr Ayrica
,eg1§1k baklaglller ve kuru tarhunla da
ne yagda kavrulmug soganla servis ed1hr
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Saylslz gegltlerl olup, bulgur,
- yapilan Micedere, bulgur. ve‘
Blslevat, yamnda Halup il
' Blcura, kuru borulceh Lubyk
P11av1 en unlulerldlr '
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. ',Genelde Cumakbgle sofrasmm ba§yemeg1yd1
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' : ’, o eker doldurularak f1
. serpllerek servis ed111
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EKB

SOYAGACI / FAMILY TREE
KOHEN BILDIRICi Ailesi/Family

Gabriel Kohen Bildirici - Siimbiil Kohen (oglu [ son)
SUA YESUA KOHEN BiLDIiRiCi

Rafael Sago - Kiraz Franko (kizt | daughter) LEYLA SASO BILO

SUA YESUA KOHEN BiLDIiRiCi - LEYLA SASO BiLO

1- Siimbiil Kohen Bildirici - Abut Hayat
A-Nazli Hayat - Sami Erbes
al- Cetin Erbes - Selin Manisa
a2- Roysi Erbes - Wolfi Mizrachi

2- Kiraz Kohen Bildirici - Ezra Antebi
A- Eli Antebi - Beki Sayah
al- Ezra Antebi - Tami ***
a2- Efrat Antebi - Moran Artenshtein
B- Yeshua Antebi - Rina Kohen
bl- Ezra Antebi
b2- Sharon Antebi
b3- Yafit Antebi
b4- Sheri Antebi
C- Edmon Antebi - Elvin Shweke
c1- Slomo Antebi
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c2- Grace Antebi - Joe Tawil
¢3- David Antebi - Tina Sleman Sevi
c4- Joe Antebi - Jassi Lekach
D- Viktor Antebi - Nadya Naftali
d1- Ezra Antebi - Tami Blecher
d2- Grace Antebi - Ezra Hazzan
E- Tuna Antebi - Rahmo Naftali
el- Jak Naftali
e2- Grace Naftali
e3- Doli Naftali
e4- Orli Naftali - Albert Azrakp
F- (Dr) Mose Antebi - Norma ***
f1- Ezra Antebi
f2- David Antebi
£3- Sam Antebi
f4- Elliot Antebi
f5- Daniel Antebi
G- Albert Antebi - Seli Deutch
gl- Ezra Antebi
g2- Phillip Antebi
g3- Rueben Antebi
g4- Elliot Antebi
g5- Joseph Antebi
H- Leyla Antebi
3- Cabra Gabriel Kohen Bildirici - Nina Sara Srour
A- Sua Carli Kohen Bildirici - Miriam Fallah
al- Sara Nina Kohen Bildirici
a2- Gabriel Kohen Bildiriici
a3- Shirel Kohen Bildirici
a4- Israel Kohen Bildirici
B-Yusuf Kohen Bildirici - Sofia Levi
b1- Nina Kohen Bildirici
b2- Caroline Kohen Bildirici
b3- Gabriel Kohen Bildirici
b4- Ester Kohen Bildirici
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b5- Daniel Kohen Bildirici
C- Moris Musa Bildirici - Mandi Franko
D- David Kohen Bildirici - Sandra Beteg
d1- Gabriel Kohen Bildirici
d2- Nina Kohen Bildirici
d3- Denise Kohen Bildirici
d4- Ester Kohen Bildirici
d5- Yosef Kohen Bildirici
E- Nesim Nino Kohen Bildirici - Sofia Abadi
el- Lea Fani Kohen Bildirici
e2- Evelyn Kohen Bildirici
e3- Nina Kohen Bildirici
e4- Yael Kohen Bildirici
e5- Gabriel Kohen Bildirici
4- Reful Rafael Kohen Bildirici - Polin Karye
A- Salvo Kohen Bildirici - Claudia Chalom
al- Pauline Kohen Bildirici - Moey Shabot
a2- Rafael Kohen Bildirici
a3- Haymi Kohen Bildirici
a4- Lottie Kohen Bildirici
B- Mose Kohen Bildirici - Rena Franko
b1- Raif Kohen Bildirici
b2- Louie Kohen Bildirici
b3- Pauline Kohen Bildirici
C- Murat Kohen Bildirici - Luna Nahmias
c1- Pia Kohen Bildirici
c2- Rafael Kohen Bildirici
5- Hidir Eliyahu Kohen Bildirici - Linda Saad
A- Yagar Carli Kohen Bildirici - Leyla Saltiel
al- Lin Kohen Bildirici - Ilker Franko
a2- Nensi Kohen Bildirici - Livio Yuhay
B- Musa Kohen Bildirici - Rozet Yanni
b1- Eli Kohen Bildirici
b2- Cefi Kohen Bildirici
b3- Maykil Kohen Bildirici
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C- Leyla Kohen Bildirici - Simon Nahmias
c1- Ilker Nahmias
¢2- Roslin Nahmias
¢3- Lia Nahmias
6- Sara Kohen Bildirici - Yakup Franko Bilmen
(bkz./see Franko Bilmen Ailesi / Family, No: 3-)
7- Yakup Kohen Bildirici - Rahel Ben Levi
A- Yesua Kohen Bildirici - Samar Hazbani
al- Rahel Kohen Bildirici
a2- Frida Kohen Bildirici
a3- Yakob Kohen Bildirici
a4- Sami Kohen Bildirici
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FRANKO BILMEN Ailesi/ Family

Abraham Franko - Sara Sariye Franko (oglu | son)
ABRAHAM HAYIM FRANKO

ABRAHAM HAYIM FRANKO - (ilk esi / first wifz) SARA FRANKO

1 - Nazli Mazal Franko - Yaakov Yakup Levi Arkadas
(bkz./see Levi Arkadas Ailesi/Family, No: 2-)

ABRAHAM HAYIM FRANKO - (ikinci esi | second wife) ROSA FARAC

1- Zeki Yitshak Franko Bilmen - Ester Fani
A- Rozi Franko Bilmen - Ibrahim Eli Alig
al- Avram Alig - Ilanit Bardavit
a2- Yitshak Alig - Iris Keren
a3- Seli Ali¢ - Gabi Faridian
B- Avram Albert Franko Bilmen - Rahel Sevah
C- Eliezer Franko Bilmen - Elvira Banas
c1- Zeki Franko Bilmen - Rinat Barazi
c2- Davit Franko Bilmen - Liat Falag
c3- Meytal Franko Bilmen
D- Semuel Sami Franko Bilmen - Deni Ozkohen
d1- Eti Franko Bilmen - Aser Dahan
d2- Viki Franko Bilmen - Nisim Sakuri
d3- Yitshak Franko Bilmen
E- Nesim Nino Franko Bilmen - Pnina Zoarets
el- Eli Franko Bilmen - Rini Davino
e2- Yitshak Franko Bilmen - idit Nahmias
e3- Tomer Franko Bilmen - Ofra Siri
e4- Fani Franko Bilmen - Adir Kohav
F- Aron Franko Bilmen - Eti Ariel
f1- Yitshak Franko Bilmen
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f2- Avi Franko Bilmen - Shulamit Azulay
£3- Fani Franko Bilmen
G- Mordohay Moti Franko Bilmen - Yafa Rohan
g1- Fani Franko Bilmen
g2- Rotem Franko Bilmen
g3- Liel Franko Bilmen
2- Sua Yesua Franko Bilmen - Margo Tavasi
A-Hayim Franko Bilmen
al- Avi Sua Franko Bilmen
a2- Ceki Franko Bilmen
B- Rozi Franko Bilmen - Mordo Hekim
b1- Rubi Hekim
b2- Sua Hekim - Gila Zakuto
C- Mose Franko Bilmen - Zelda Giimiistas
cl- Sua Franko Bilmen - Jale Kazez
c2- Loni Franko Bilmen - Temi Kebudi
D- Abut Franko Bilmen - Beril Ibrahimzade
3- Yakup Franko Bilmen - Sara Kohen Bildirici
A- Hayim Franko Bilmen - Janet Manisa
al- Yakup Ceki Franko Bilmen - Betiil Benarditi
a2- Isak Franko Bilmen - Erin Baruh
B- Rozi Franko Bilmen - Isak Baruh
b1- Lemi Baruh - Selin Sonmez
b2- Karen Baruh - Selim Levi
C- Yesua Suni Franko Bilmen - Janet.Manisa
cl- Serra Franko Bilmen - Alper Romano
D- Sami Semuel Franko Bilmen - Sandra Bensason
d1- Sidni Franko Bilmen
d2- Serena Franko Bilmen
4- Rahel Franko Bilmen - Yakup Naftali
A-Mazal Naftali - Yosef Alma
al- Noam Alma - Sulamit Baruch
a2- Yakup Kobi Alma - Tali Eliyahu
a3- Hen Alma - Oved Cohen
a4- Seli Alma - Shai Bilenski
B- Rozi Naftali - Emanuel Akabian
b1- Yitshak Akabian - Batel
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b2- Yakup Kobi Akabian
b3- Rahel Heli Akabian - Alon Ron
C- Adina Naftali - Yaakob Kobi Misaan
c1- Yitshak Misaan - Yael
¢2- Yaniv Misaan - Mali
D- Yitshak Naftali - Ofra Shalom
d1- Rahel Heli Naftali
d2- Yaakob Yaki Naftali
d3- Linoy Naftali
5- Leyla Franko Bilmen - Zeki Tavasi
a- Sule Tavasi - Mando Siloni
al- Eda Siloni - Amir Sayer
a2- Leyla Siloni - Alper Kohen
B- Rozi Tavasi - (Dt) Ebhun Levi Arkadas
b1- Sendi Levi Arkadas - Metin Yeroham
b2- Leyla Levi Arkadas - Jozi Rafael
C- Mose Tavasi - Lizet Elnekave
c1- izzet Tavasi
c2- Larisa Tavasi
D- Hayim Tavasi - Rejin Beraha
d1- Lara Tavasi
d2- Dafna Tavasi
d3- Etel Tavasi
6- Viktorya Franko Bilmen - Yakup Tavasi
A- Sofi Tavasi - David Baruh
al- Meyzi Baruh - Sami Venturero
a2- Vanessa Baruh
B- Rozi Tavasi
b1- Emir Entetik
b2- Liana Entetik
C- Harun Tavasi - Sirley Sisa
cl- Jef Tavasi
c2- Daniela Tavasi
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NEHMAD Ailesi / Family

Ezra Nehmad - Sara Dusi (oglu [ son) MENAHEM NEHMAD
Yakop Saade - Simha (kizi [ daughter) ESTER SAADE

MENAHEM NEHMAD - ESTER SAADE

1. Sara Nehmad - Rahamim Kohen
A- Rahel Kohen - Beni Lariyah
al- Eyali Lariyah - Bella
a2- Osil Lariyah
a3- Adil Lariyah
a4- Nior Lariyah
B- Eli Kohen - Evlin Kohen
b1l- Rami Kohen
b2- Sarit Kohen - Yanit Elhomo
C- Ester Kohen - Hayim Levi
cl- Moran Levi - Dulu ***
c2- Avisay Levi
¢3- Siral Levi
D- flana Kohen - Hayim Azulay
d1- Saron Azulay
d2- Natali Azulay - Slomi Bitan
2. Ezra Nehmad - Ester Saade Benzeg
A. Menahem Nehmad - Rahel Eskinazi
al- Uzi Nehmad - Linay Sira
a2- Silomi Nehmad - Adi Noar
a3- Say Nehmad
B- Mazal Nehmad - Eli Sirem
b1- Silomi Sirem - Esti Sabon
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b2- Rinat Sirem - Gali Saft
b3- Uzi Sirem - Moran Benzeg
C- Yosi Nehmad - Malka Saban
cl- Uzi Nehmad
c2- Rafi Nehmad
D- Sara Nehmad - Moti Saban
d1- Avnir Saban
d2- Esti Saban
d3- Oz Saban
3- Rahamim Nehmad - Sara Kohen
A- Osnat Nehmad - Dani Baknil
B- Moni Nehmad
C- Mital Nehmad
4- Simha Nehmad - Haron Dusi
A-Ziva Dusi - Viktor Atiyas
al- Amit Atiyas - Moran
a2- Elinar Atiyas
a3- Oren Atiyas
a4- Hadit Atiyas
B- Ezra Dusi - Anat David
b1- Sivan Dusi
b2- Daniel Dusi
b3- Doril Dusi
C- Eti Dusi - Gadi Kopler
c1- Karen Kopler - Moris Fredman
5- Habib Nehmad - Floret Kohen Lort
A- Eti Nehmad - Yosi Atiyas
al- Rior Atiyas
a2- Tal Atiyas
a3- Noav Atiyas
a4- Maya Atiyas
B- Zelda Nehmad - Yaniv Tevsarbag
b1- Lihi Tevsarbag
b2- Yonatan Tevsarbag
b3- Eliyav Tevsarbag
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C- Moni Nehmad - Clorit
c1l- Noam Mose Nehmad
c2- Harel Nehmad
¢3- Nirit Nehmad
6- Mordehay Nehmad - Sara Kohen
A- Naim Nehmad
B- Semih Nehmad
7- Yesua Nehmad - Hanna Kohen Ozsezikli
A- Moni Nehmad - Sirli
al- Adil Nehmad
a2- Mor Nehmad
B- Eti Nehmad - Eyal ***
bl- Atat ***
b2- Holanli ***
b3- Imri ***
C- Megi Nehmad

8- Ebbune Nehmad
9- Avram Nehmad - Rahel Levi Arkadas
A- Esti Nehmad
B- Meytal Nehmad
C- Menahem Nehmad
D- Liron Nehmad - Eliezer Gomel
d1- Yael Gomel
d2- Rahel Gomel
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LEVi ARKADAS Ailesi / Family

YOSEF (YUSUF) LEVi ARKADAS (HAHAM) -
SUNBUL KOHEN
1- Yitshak Levi Arkadas - Leyla Gisiogli

A- Siinbil Levi Arkadas - Ebhun Israel
al- Avram Israel - Mazal
a2- Itshak Israel - Miryam
a3- Yaakov Israel
a4- Mazal Israel - Mose Gabay
a5- Leyla Israel
a6- Yosef Israel - Sara

B- Altune Margalit Levi Arkadas - Simoon Dror
b1- Meir Dror
b2- Rozi Dror - Avi
b3- itshak Dror - Hagit
b4- Yosef Dror - Sigal
b5- Leyla Dror - Yaron

C- Gerez Levi Arkadas - Itshak Cohen
c1- Tamar Cohen - Eli Bezalel
c2- Leyla Cohen
¢3- Mose Cohen

D- Selma Levi Arkadas - Meir Dangor
d1- Yeheskel Dangor - Eda
d2- Leyla Dangor - Meyir
d3- Itshak Dangor - Adel
d4- Yosef Dangor - Galit
d5- Sara Dangor - Rami
dé6- Dorit Dangor - Yaron Yaakobi
d7- Eliyahu Dangor - Sira
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2- Hayim Yaakov Levi Arkadas - Nazl1 Mazal Franko Bilmen
A- Stimbiil Sule Levi Arkadas - Eli Asis
al- Sara Asis - Eytan Sef
a2-Yitshak Asis - Siona Franko
a3- Yaakov Asis - Rahel Sabtay
a4- Avi Asis - Kalanit Amiga
B- Sara Levi Arkadas - Yesua Fistik¢i
b1-Malka Fistik¢i - David Maya
b2- Mazal Fistik¢i - Samuel Kalimi
b3- Dalya Fistik¢1 - Gad Ohayon
b4- Nesim Fistik¢i - Kami Levi
b5- Yaakov Fistik¢i - Havi Levi
b6- Medi Fistike1
b7- Yosef Fistik¢i - Marsel Azo
C- Adel Levi Arkadas - Yosef Cohen
c1- Batia Cohen - Todd Green
c2- Rafael Rafi Cohen - Naama Dagan
c3- Yaakov Kobi Cohen - Osnat Nahson
D- Rozi Levi Arkadas - David Ozbonfil
d1- Sarit Ozbonfil - Danny Leibovich
d2- Merav Ozbonfil - Ronen Madar
d3- Eliran Ozbonfil
E- Viktorya Levi Arkadas - Sami Kumru
el- Mert Kumru
e2- Cem Kumru
F- Avram Levi Arkadas
G- Rahel Levi Arkadas - Avram Ibrahim Nehmad
(bkz./see Nehmad Ailesi/Family, No: 9-)

H- Sosana Levi Arkadas - Beni Dabus
h1- Tal Dabus
h2- Lior Dabus
I- Rana Levi Arkadas - 1zi Cohen
i1- Elda Cohen - Oz Luzon
i2- Mose Cohen
i3- Maayen Cohen
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3- Nazira Levi Arkadas - Mose Levi
A-Hanum Levi - Arie Stames
al- Samuel Stames
a2- Zeira Stames - Meir Maabari
a3- Lorit Stames - David
a4- Enav Stames - Amir Bar
4- Musa Rafael Mose Levi Arkadas - Sara Kohen Bildirici
A- (Dt) Ebhun Levi Arkadas - Rozi Tavasi
al- Sandy Arkadas - Metin Mose Yerohan
a2- Leyla Levi Arkadas - Jozi Rafael
B- Stimbiil Levi Arkadas - Mogse Baavour
bl- Orensnir Baavour - Yafit Cohen
b2- Rafael Rafi Baavour - Avigail Manof
C- Ibrahim Levi Arkadas - Ester Esti Bartu
c1- Sally Sara Levi Arkadas - Yaniv Yeheskel
c2- Mose Levi Arkadas
¢3- Oren Levi Arkadas
D- Leyla Levi Arkadas - Roni Enzer
d1- Yair Enzer
d2- Sarit Enzer
d3- Yael Enzer
E- Ozkul Levi Arkadas - Y1ldiz Hason
el- Sarita Levi Arkadas

135






JEWS OF GAZIANTEP
(ANTAP)

Investigative Writer

Naim Avigdor Giileryuz

Translated by: Aylin Yengin



Index

Preface 140
Part One
From Ayintap to Gaziantep 143
1.1.City Name’s Etymology ..........cccovuimirueincnicincncinicinns 143
1.2.City’s Historical Summary .........ccccocoeuvevrereccrrerennenne. 145
Part Two .
Antep Jews 149
2. 1ROO0LS ettt s 149
2.2.Family and Personal Names.........c.cccccovvururururinurnnnne. 155
2.3.PrOfesSiONS .......ccouimimimciiiniciniicnc e 158
2.4 EdUCAtiON ...ttt 160
2.5.Language ..o 162
2.6.Jewish Neighborhoods ..........c.ccccovmnncrinicinininnnnee. 163
2.7.Jewish HOUSES.........coeererevereerereeeeeeeeee e e 163
PartThree
Religion and Community 167
3.1.Antep Jews’ Commitment to Religion........................ 167
3.2.Gaziantep Synagogue...........cccceevvveueeeicrereieeecrennnens 169
3.3.Religious Officials ........ccccevurreriirerinicciiiccneinene
3.4.Prayers and Rituals
3.5.CeMELErY ..ottt
Part Four
Family Life 185
4.1.Lifestyle ... 185
4.2.Daily Life on Weekdays ..........ccccevuvumeuvcuricmvincncnnnncnnn. 189
4.3.Friday Night........ccccoovimviiiccc, 192
4.4.Shabbat: Saturday..........ccocveevememvnnieiniicccnes 194
A5 FUN.....ciiiiccc s 195
4.6.CIOthINg......oecveeiiricr e 196
PartFive
Traditions
5.1.Boyfriends-Girlfriends .........ccocoeuevrverreiccrereeccrcnnnee.

5.2.” Asking for a Girl’'s Hand”
STC T D 10177 o OO
5.4.Engagement ..........cccoovvvvireiiiiciinniiieee e




5.5.Before the Wedding..........cccocvervviirviinvinincinincnnen,

5.6.Wedding Ceremony..........
5.7 Interreligious Marriage ....
5.8.DIVOICE....ccrirrrererriinrierereeternsie s

5.9.Birth and Brit Milah (Circumcision) .........ccccec......
5.10.Bar Mitzvah: Adolescence Ceremony .................
5.11.D€ath ...

5.12.Cooperation
Part Six

Religious and High Holidays
6.1.Pesach: Commemoration of the Exodus

6.2.Yom Kippur: Atonement Day.......cccccoevrrvvinnnnnen,

PartSeven
Relations with Other Communities

7.1.French Occupation and Turkish

War of Independence..........ccooeveerennrennernncnrencnennnn,

7.2.World War II Years
7.3.After 1950’S...cccvveveecrecreerenne

74 Migrations.......vvvviinninii

Epilogue

Turkish Glossary.
Bibliography

Appendixes

A. Selection of Gaziantep Jewish Cuisine..................

B. Family Trees (Kohen Bildirici, Franko Bilmen,

Nehmad Nihmet, Levi Arkadasg) .......cccccceevrecerenrenenne

Photo Album

Abbreviations

abt. about

amp. above-mentioned paper
amw. above-mentioned work
ed. editor

i. issue

p- page

pub. publisher

V./Vol. Volume

139



Preface

In order to determine the prominent traits of the Gaziantep Jewish
Community, I have spoken with various people who no longer live
in the city but were able to preserve their traditions and customs
in the countries where they migrated to, and who could pass their
homeland’s values to their children and even their grandchildren.
Duetolack of resources about Gaziantep Jews and almost negligible
written archives, I thought it would be more appropriate and
useful to scrutinize the topic in a thematic way, more like an oral
historical study, rather than conveying my notes and observations
as an interview series.

My goalis to pass to the future generations, any information I could
collect about the Jews of Gaziantep, who lived in our country for
centuries, who integrated with the society and who no longer live
in this city due to their migration, and by this means prevent their
traditions and their culture to disappear.

I would like to thank in advance anyone who wishes to contribute
to this book’s future editions, who would like to add any further
documents or information that I was not able to gather in this
study of mine that I consider incomplete...

Abig and hearty thank you to the meritorious people of Gaziantep
(living in Turkey and abroad) whose names are mentioned in
the bibliography of my book, who tirelessly narrated me their
memories and everything they knew about their homeland...

And of course to the late Cabra Bildirici's (Gabriel Kohen ben Lea)
wife and sons, who in commemoration to their dear husband and
father, made it possible to put on paper a centuries-long Ayintab
— Gaziantep life heritage before it got completely lost...

Thank you to Yusuf Bildirici, Murat (Nehmad) Nihmet, Yakup
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Franko Bilmen, Ozkul Levi Arkadas, Yasar Bildirici and everyone
else whom I cannot enumerate, for providing me with necessary
materials in order to help me prepare the brief Picture Section of
the book which connects the past with the future... for letting me
convey nostalgic memories towards the days to come...

I am grateful to Adel (Adile) Arkadas Cohen, the modest writer
of the valuable cookbook that prevented Gaziantep’s local
gastronomy’s taste and sense to disappear and to Murat (Nehmad)
Nihmet who willingly shared all his knowledge and experience on
this topic with me.

A warm thank you to my friends Rav Yuda Leon Adoni and Yusuf
Altintas for their translation of the Hebrew inscriptions.

I'would also like to express my absolute gratitude to Adel Arkadas
Cohen, Murat (Nehmad) Nehmat and Yesua Franko Bilmen, for
their contribution in providing me with inestimable information
about their families in order for me to set up some genealogical
trees.

There is no doubt that as a historical researcher, my deepest
thanks and appreciation will be presented to our Prime Ministre
Mr. Recep Tayyip Erdogan who supported the restoration process
of the historical Gaziantep Synagogue who was falling into ruins
and almost collapsing and to the State Minister Responsible for
Foundations and Vice-Prime Minister Biilent Arin¢ who made
it happen... Without their support, it would not be easy for this
historical building to be part of our homeland’s cultural heritage.
Special thanks to the Regional Director of Foundations Dr. Adnan
Ertem, the honorable Mayor of Gaziantep Dr. Asim Giizelbey and
to all state and government authorities who contributed to the
process and kept a close watch on the restoration in order to be
completed prognosticatively.

And finally, I am thankful to my graphic designer friend Kemal
Coslu for his valuable contribution in rushing this book into print,
to Semra Oner who took charge of its typesetting and page design
and to Gila Erbes who meticulously edited it.

Naim Avigdor Giileryiiz
September 10, 2012
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PART ONE

FROM AYINTAP TO GAZIANTEP

1.1. City Name's Etymology

Whatisthe common denominator of names like Beda, Bida,
Daba, Diba, Diva, Doliche, Doluk, Diiliik, Hatap, Heba, Hamp-
tan, Hantap, Siba, Telupa, Teliik, Tulub and “Ayntap”. All of
these are various names used in Anatolia to refer to Gaziantep,
the cradle of civilizations.

The first known settlement in the Gaziantep area is Dolike
(Doliche - Dolikhe)' situated at 10 km. of the city and located
near Diiliik village. Although there is no definite information
about the establishment of Antep, it is presumed that the city
constituted the center of the fortress built between 527-565
by the Byzantines, after the Diiliik castle collapsed during an
earthquake in 499.2

While the city was called as Ayintap (meaning “bright
spring”) by the Arabs, the name “Diiliik” often mentioned in
the initial works of Arab geographers is believed to derive from
the name Diba (Daluk) used in the Byzantine sources.® Accord-
ing to a widespread rumor, the name Ayintap was given to the
city because of the beauty and abundance of the city water,

1 www.gaziantep. gov.tr

2 Eroglu, Cengiz - Babugoglu, Murat - Kocer, Mehmet, Osmanl: Vilayet
Salnamelerinde Halep, Global Strategy Institute TIKV, Ankara, 2007, p.26

3 www.devletonline.com/ turkiye/gaziantep
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based on the roots “ayn” meaning spring water, source, foun-
tain, and “tab” meaning power in Arabic.* There were people
coming on holiday to this region simply to enjoy the springs, as
the water in the Province of Aleppo was undrinkable.®

It is told in the annals of the Crusades® that Mateos of Urfa
and Father Griro refer to this Arabic city as Hantap (Hamptan).”

The name Antep appears in written manuscripts only af-
ter the 13" century.® Whereas according to 13" century writer
Yakut-el Hamevi, Ayniitap means “strong fortress”.’

Historian Bedriiddin Ayni from Gaziantep, refers to the
city’s ancient name as “Kala-i Flisus” (Ring Citadel) based on
the circular architecture' of its famous castle located in the cen-
ter of the city."” On the other hand, according to a rumor, the
name Ayintap derives from an evil ruler called Ayni, who felt
remorse and repented after being involved in many fraudulent
business — people started calling the city Aynitab as an abbre-
viation to “Ayni tovbe etti” (Ayni repented)."

Gradually transforming to Ayintap after the Islamic reign,
the name of the city is commonly mentioned as Anthapt in Ar-
menian sources.”

www.gaziantep.gov.tr

Adel Arkadas Cohen

First Crusade (1096-1099), Second Crusade (1147-1149)
www.gaziantep.gov.tr

Eroglu-Babugoglu-Koger, amw. p.26

O 0 N o O s

www.devletonline.com/turkiye/gaziantep

10 Between 527-555, this castle located in the north of the city was repaired
by Justinian, while some of its towers were rebuilt by Suleiman the
Magnificent. According to Evliya Celebi, the castle had 36 towers and
bastions.

1 According to a myth, the girl who owned the area and built the castle had
to sell her valuable ring in order to meet the construction costs, and the

castle came to be known by this name (www.gaziantepturizm.com.tr).

12 www.gaziantep.gov.tr

3 www.gaziantep.gov.tr
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Although simply known as Antep among the public dur-
ing the Ottoman period, its name is referred to as Ayntap in all
official records.

However, based on the resolution presented to the Parlia-
ment by Fevzi [Cakmak] and being adopted unanimously and by
acclamation on February 6, 1921 (February 2, 1337) by the Coun-
cil of Ministers, the city was deemed worthy of the prestigious
title “Gazi” (Veteran) by the law numbered 93 and dated Febru-
ary 6, 1921 in consequence of its defense and resistance against
French occupation forces and thus was called “Gaziayintap”.

Atatiirk had honored Gaziantep with his words: “How would
I not kiss the eyes of the people of Gaziantep... they did not only
rescue their city they also saved the entire country,”* and French
Lieutenant (Colonel) Maurice Abadie, in his memoirs penned in
Aleppo in 1921, had described the city as the “Turkish Verdun”.®

After becoming a province in 1923, the city’s official name
was changed to Gaziantep in 1928.* And by the law numbered
5734 and dated February 7, 2008 the city was honored with the
Independence Medal for the epic battle and the great heroic act
it showed during the Turkish War of Independence.

1.2. City’s Historical Summary

This crescent-shaped region of fertile lands where the first

4 Selahattin Ozpalabiyiklar (Drafted) Gaziantep Dort Yam Baglar Daglar,
Yap1 Kredi Publishing, November 2007, p.7

15 Mlaurice] Abadie, Tiirk Verdiinii — Antep’in 4 muhasarasi. This book written
in 1921 in Aleppo was translated by Staff Commander Necmettin into
Ottoman and was printed in Dersaadet military printing press by the
General Staff in 1339 (1923). Later, the very same book translated from
Ottoman into Turkish with the participation of Sakir Sabri Yener, Mustafa
Guzelhan, Cemil Gii¢yetmez, Cemal Cahit Giizel and Hulusi Yetkin
was printed in Miiriivvet Publishing House by Gaziantep Cultural
Association.

16 www.gaziantep.gov.tr/Gaziantep’in Gazilik Kanunu (The law granting

the title of Veteran [Gazi] to Antep)
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agricultural development of the Neolithic period happened, lo-
cated among the boundaries of Turkey, Syria, Lebanon, Israel,
Iraq and Iran, on the south of the South Eastern Toros Moun-
tains, the west of the Zagros Mountains and the north of the
Gulf of Basra is referred to as the ‘Fertile Crescent’. Being SAP’s
most developed region in the fields of agriculture, cement, tex-
tile, leather, shoes, soap, metal and machinery, and especially in
industry and commerce, Gaziantep is a very modern city built
on Southern Anatolia’s hills and surrounded by vineyards and
olive groves. The new Antep was built about 12 km. south of
old Ayintap.

After mentioning in his travelbook (Seyahatname) that
Ayintab is often described as the “poppy of Arabia”, Evliya
Celebi summarizes the city as follows:”

Briefly, no pen or language is sufficient to describe this city.
With a province larger than the surface of the world, its
eye-catching large structures, its goods always in demand,
its countless fields, its abundance and fertility, its endless
foods and drinks and water springs, this place is “Sehr-i
Ayintab-1 Cihan”, - the dearest city in the world.™

Being at the crossroads of the main transportation and
trade routes connecting Mesopotamia, the cradle of the first
civilizations, to Asia and Europe, the city’s cultural remains
spread over large areas and constitutes an open-air museum
with all historical remnants dating back to ancient times. Dur-
ing the excavations done at the tumuli in the region, remains
of Lower Paleolithic, Mesolithic and Neolithic stone ages, and
Chalcolithic Bronze Age were found.” Especially from the
house and building ruins found in the excavations at mound

17 Hiilya Canbakal, Society and Politics in an Ottoman Town: Ayntab in the 17
century, Brill NV, Leiden, 2007, p.22

8 www. gaziantep.gov.tr/tarih/evliya-celebinin-goezueyle

Y www. gaziantep.com.tr/yerel/anteptarihi
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Tilmen? it is understood that the city’s history started approxi-
mately around 4000 BC and that it lived its most brilliant period
between 18-15 BC.%!

Following the Assyrian trade colonies that settled in the
region around 2000 BC, the Hittite Empire (1800-1550 BC), the
Mitanni (Naharin) Empire (1550-1355 BC), the Carchemish Em-
pire (1355-1200 BC), the Independent Hittite City States (1200-
850 BC), the Assyrian Empire (850-612 BC), the Medes (612-
546 BC), the Persians (546-333 BC), Alexander (333 BC -306),
the Hellenistic Selevkos (306-64 BC), the Romans (64 BC- 395
AD), the Byzantines (395-638), the Islamic Caliphs (638-661),
the Umayyads (661-750), the Abbasids (750-1084), the Seljuks
after The Battle of Malazgirt [Manzikert] (1077) have respec-
tively established dominance in the region and settled in their
own cultures. As for foreign relations, the city was respective-
ly dependent on Aleppo and Damascus Principalities (1086-
1150), Mosul Principality (1150-1210) and (1243-1260), Maras
Diilkadiroglu Anatolian Seigniory (1430-1515), and then on the
Mamluk State from 1515 on.

In 1516, when Yavuz Sultan Selim arrived to Ayintap on
his way to Merc-i Dabik, the Antep Governor of the Mamluks
and the Castle Guard Yunus Bey, taking refuge under Ottoman
reign, delivered the key of the city, with a special ceremony, to
the Sultan on August 20, 1516 (21 Recep 922).** At the begin-
ning Ayintap was included in the Arab Province and in the 17
century became part of Aleppo. Soon afterwards, while being
a county of Maras province, Ayitap changed hands to be once

20 Mound Tilmen or Giilliikhiiyiik located approximately 10 miles east of
Islahiye was found in 1958 by Prof. Dr. Bahadir Alkim and his assistant
Refik Duru. The site is reachable by following the 1 km. long

asphalt road that turns left at Islahiye - Yesemek’s road’s 10" kilometer.

2 www.gaziantep.gov.tr/islam 6ncesi tarih (pre Islamic history)

2 |. Hakka Uzungarsih, Biiyiik Osmanl: Tarihi, (V.2, p.284), Turkish Historical
Society
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again part of Aleppo in1818, and although in the summer of
1839, after the Battle of Nezib, it was captured for a short while
by Kavalali Mehmet Ali Paga, governor of Egypt, it was soon
taken back. Under Ottoman reign, Ayintap was a Maras prov-
ince and then became the center district of Aleppo in 1918.

At the end of the First World War, after the Armistice
of Mondros [Moudros], the British troops entered Ayintap on
January 15, 1919 with a cavalry brigade, but in October 25, 1919
they withdrew to move to Iraq, leaving the city to the French
army. Oppressed by French and Armenian battalions’ restraint
and persecution, people on the Antep-Kilis line showed consid-
erable resistance against the occupation, under the leadership
of Sahin Bey?. After Sahin Bey was martyred, the battle was
first led by Kili¢ Ali Bey and then by wing commander Irfan
Bey. It lasted for ten months and nine days, from April 1, 1920
until February 7, 1921, and 6317 people were martyrized.

According to the decisions of the Ankara Agreement dated
October 20, 1921, the French troops evacuated the city on De-
cember 25, 1921. Every year, this date is celebrated as Gazian-
tep’s Liberation Day.

z Popularly known as $Sahin Bey, the Antep-Kilis defense line’s legendary
hero’s real name was Mehmet Said. From 1899, he started to take active
roles at numerous battles for the Ottoman Empire. He was sent to Yemen
to fight against the local Imams that were trying to take the control of the
region from the Ottomans. His efforts would help Ottomans to control the
region until after World War I. Later he voluntarily went to Trablusgarp in
1911 to defend the Ottoman territories against the invasion of the Italian
forces. When the Ottoman Empire entered the World War I, he was sent
to Galicia to help the allies of the empire. He was later transferred to the
Middle Eastern front in 1917. He was prisoner of war in the hands of
the British forces. He wasn't released until 1919. When he returned to his
homeland, the Southeast Anatolia, in 1919, he became the representative
of the Ottoman Army with a duty to control the important road between
Kilis and Gaziantep (www.sahinbey.gov.tr/orta/sahinbey_kimdir.asp).
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PART TWO

ANTEP JEWS

2.1.Roots

We are not in possession of any concrete documents about
when or from where Jewish people came to Gaziantep. Gazian-
tep Jews we interviewed, stated that this issue was not usually
raised at family gatherings, however all agreed that the Jewish
people in the region were often moving back and forth between
Aleppo and Ayintap, that their religious officials were appoint-
ed by the Chief Rabbi of Aleppo, and that the Chief Rabbi’s
views were taken into consideration on religious matters such
as Kosher certification.

“... My family has always lived in Antep. Back then, Antep
was part of Aleppo, that's why I think we might have come
from there. I have no information about earlier times.”?

“... We were told, we originated from Aleppo. After the Spa-
nish inquisition, our ancestors went from Spain to Beirut
and then to Aleppo, they moved later to Antep and settled
there...””

If we look at the History of Syrian Jews, we can see that the
tradition of the community ascribes its founding to the time
of King David (1000 BC). His general Yoav (Joab) occupied the

24 Hidir Bildirici
% Yakup Bilmen
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area of Syria described in the Bible as Aram Soba. This name
is taken by later tradition as referring to Aleppo. After the ex-
pulsion of the Jews from Spain in 1492, Sephardic Jews settled
in many of the Islamic countries bordering the Mediterranean,
including Syria, which formed part of the Mameluke Sultan-
ate of Egypt.?* According to a legend recited by the 12* century
Bohemian rabbi and traveler, Petachiah of Ratisbon, Avraham
Avinu (the Prophet) used to tend its herd in this area and do-
nated the milk to the needy people in the region.

The name Halep (Halab) derives from the word halav which
means milk in Hebrew.?” In Jewish religious literature written
after the 12™ century, the name of the region is mentioned as
Halab.

Part of the Sephardim settled in the Antep region. In the
genealogy and oral traditions (massorah) of the Antebi family,
it is stated that their ancestors settled in a small village near
Diyarbakir, named Ein Tab, after they were expulsed from
Spain in 1492, and that at the end of the 16™ century a family
member called Rabbi Rahamim (1554-1627) migrated to Aleppo
where there was a well-established Jewish life and that he be-
gan to be known there as Rahamim Antebi.?®

Another claim is that during the 8" century BC, the Prophet
Yeshua came to this region and gave rise to a Jewish Commu-
nity.?

26 Wikipedia, History of the Jews in Syria; Abraham Cohen-Tawil, Yahadut
Halab bir'e ha-dorot: al ha-historiah ha-hebratit-tarbutit shel yahadut Halab
(Aram Tsoba) (Aleppo Jewry through the Ages: on the socio-cultural
history of Aleppo Jewry): Tel Aviv, 1993.

27 Hayim ]. Cohen, Alepppo, Encyclopedia Judaica, V.2, p.562

28 Dr. Elioz Antebi Hefer, The Anteby Family and its Descendants-Genealogical
Research Combining Farhi Traditions and Historical Records, Conference on
Syrian Jewry, Bar-Ilan University, May 8, 2007; Dr. Elioz Antebi Hefer,
The Anteby Family History and Heritage, www.farhi.org/Documents/
The%20Antebi%20Family %20Heritage.htm.

2 Zuhal Demirpenge, “Kaderine Terk edilen Sinagog”, Gaziantep Sabah,
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Aleppo was both the 3 largest city of the Ottoman Empire,
after Istanbul and Cairo, and the center of the trade route be-
tween Europe and Iran.* Jewish merchants had great influence
in this city and — despite the discovery of the Cape (of Good
Hope) sea route — they had even developed the trade relations
between the West and India. Following the Ottoman rule, ex-
panding relations between Sephardic Jews (expulsed from
Spain) who lived in Ayintap and Aleppo which were at close
proximity led to mutual migrations.

16" century sources reveal the presence of small Jewish
communities in Ayintap and Iskenderun (Alexandretta), be-
sides big cities like Aleppo and Damascus.*

According to Evliya Celebi, there were no infidels in Ayintab*
back then.

Richard Pococke’s writings indicate that the only non-Mus-
lim community living in the north of Aleppo in the 17" century
was the Armenians — he does not mention the presence of Jew-
ish life.® Actually there aren’t any records found in this regard,
in any document from 1536 to 1574 where tax accrue lists are
stated, though in an imperial order dated 1647-48 (1057 - Hijri
calendar) there is clear reference about Jews.**

According to what Hasan Demir cites live, based on a
conversation between Prof. Ahmet Akgiindiiz and Associate
Prof. Hikmet Ozdemir, in 1539 Jewish Ishak Effendi had won
the concession for the operation of the hammam (bathhouse)

February 22, 1991
30 Eroglu - Babugoglu - Kéger, amw., p.11
3 Eliyahu Ashtor — “Syria”, Encyclopedia Judaica, V.15, p.643
32 Evliya Celebinin Goziiyle www.gaziantep.gov.tr

3 Canbakal, amw., p-34; Pococke, Richard, A Description of the East and
Some Other Countries, Vol. II, Part I, Bowyer, Société de Géographie de
Lyon, London, 1745, p.153-156

34 Canbakal, amw., p. 35; Topkap Palace Archives, E.9284/4
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situated in Antep District’s Sehrekiistii [sehre kiistii*] Mosque
Complex. However upon the objection of the Muslim popula-
tion protesting that “a hammam included in a mosque complex
could not be operated by a Jew”, the kadi [Muslim judge] of
Antep took into account the sensitivity of the congregation and
cancelled the tender. Nevertheless, feeling very sorry about this
situation and thinking that as an Ottoman citizen he was treated
unfairly, Ishak Effendi complained to the mufti who found the
kadi’s approach unjust. And once the imperial council chaired
by Maras governors approved the mufti’s decision, Ishak Ef-
fendi started operating the hammam.*® This event indicates the
presence of an established Jewish community in the mid 16"
century in Gaziantep.

In his journal covering the years 1912-2001, Yosef Kohen®
wrote in his journal that in the 18" century his ancestors in
Aleppo were known as the Aaked family and that his great
grandfather moved from Aleppo to Antep at the beginning of
the 19" century.

According to Dr. Izak de Kordovi who visited Gaziantep in
January1964, 97% of the Antep Jews were Sephardic, and very
few belonged to oriental congregations ~ known as Edot Amiz-

35 1t is said that hundreds of years ago, a family living near the castle
of Gaziantep had some conflicts with their neighbors and started
living in a house that they built in a different neighborhood far from
the city center. As they never returned to their old neighborhood,
this new dwelling area was called Sehrekiistii (Vexed with the city).
http:/ /wowturkey.com/forum/viewtopic.php?t=80569 For different
assumptions or rumors on this subject, see also Tugce Isikhan Erdal’s,
Hikdye ve Efsaneleriyle Gaziantep Semtleri, 1Q Kiiltiir ve Sanat Publishing,
Istanbul, 2010, p.146-152

36 Hasan Demir, “Miiftii ile Yahudi”, Ilk Haber
37 Adel Cohen’s husband Yosef Cohen’s cousin

38 Adel Arkadag Cohen’s husband Yosef Cohen’s [son of Reful Cohen]
cousin Yosef Cohen'’s /[son of Nesim Cohen Bildirici] journal of events
1912-2001during 1912-2011.
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rah — persecuted by Sanheriv, king of Assyria.*

Even though the city’s population statistics are not appro-
priate for a complete comparison as they encompass various
territorial and administrative positions through years, they are
still important in order to give a general idea.

According to the Annuals of the Province of Aleppo, in
1871 the total population of Antep was 57.976 and the num-
ber of Jews was 544, whereas in 1889 the district’s population
raised to 81.040 and the number of Jews to 714.%° The famous
traveler Vital Cuinet, who visited every inch of Anatolia, indi-
cated that the total population of Antep in 1891 was 86.988 and
857 of them were Jews."! Whereas in the Aleppo Annual dated
1308 (1892), the Jewish population of Anteb district is reported
as 714 people in total (350 men and 364 women).*?

At the beginning of the 20'* century people emigrated from
Antep — just like from every other city. In this period of turmoil
and economic recession prior to the Balkan Wars and World
War I, there were also people from Antep (Muslims, Christians
and Jews) who moved to the U.S., considered to be the land of
opportunities. One of them was Nesim Franko. But his daugh-
ters Sara and Cemile who also wanted to immigrate to the U.S.
were not so lucky. Immigration officers at Ellis Island, New
York made them wait for a month at the border gate, but as they
gave inconsistent answers to the questions they were consecu-
tively asked, and were allegedly suspected of trachoma burrs
in their eyes, their entry was denied and they were returned
to Turkey. Later, Sara Franko back to Antep, got married to her
cousin A. Hayim Franko and gave birth to their only daughter,

¥ jzak de Kordovi, “La Komunidad Judia de Gaziantep”, Salom, January
22,1964

40 Yurt Ansiklopedisi, Anadolu Yayincilik, Istanbul, 1982, V. 4, p. 2974

41 yital Cuingt, La Turquie d’ Asie, Les Provinces Arabs Alep, Mossoul, Bagdad,
Bassorah, Isis Yayinlari, Istanbul, p.7

42 Eroglu-Babucoglu-Koger, amw., p.192; Halep Vilayeti Salnamesi 1308, p.167
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Mazal (Nazl). Mazal in turn, got married to Antep’s legend-
ary rabbi, Rav Yaakov Yakup Levi (Arkadas) and today, this 96
year-old lady lives in the city of Bat-Yam in Israel.

In 1914 when World War I began, the population distribu-
tion of Aleppo’s Ayntap district was as follows: 89,769 Muslims,
14,466 Armenian Orthodox, 860 Jews and 67 Greek Orthodox,
with a total of 105,162 people.

After the proclamation of the Republic, the first census
taken in 1927 showed that Gaziantep’s Jewish population
consisted of 199 men and 180 women (379 in total); whereas
Nizip, Kilis and Besni’s population consisted of 392 men and
350 women (742 in total).** The 1935 census counted 543 Jewish
people city-wide: 246 men and 297 women.* Between 1935-39,
due to various economical reasons, 100 to150 families left the
city to immigrate to Aleppo, Beirut, Palestine and Egypt or to
settle in Mersin and Istanbul. As a result of the migration to the
State of Israel, after its establishment in 1948, Gaziantep’s Jew-
ish population decreased to 74 men and 77 women (total of 151
according to the 1955 census)*® and to 87 men and 65 women
(total of 152 according to the 1965 census).*® In his written mem-
oirs, Dr. izak de Kordovi noted that the estimated number of
Jews in Gaziantep was around 200 people and that the majority
of the population consisted of middle aged rather than elderly
or young people.*’

3 T.C. Bagvekalet Istatistik Umum Miidiirliigii, 28 Tegrinevvel 1927 Umumi
Niifus Tahriri, Nesriyat No.7, Hiisniitabiat Matbaasi-Istanbul, Ankara, 1929

# T.C. Bagbakanlik Istatistik Genel Midiirligi, 20 Iktesrin 1935 Genel Niifus
Sayimi, Yayimn No.75, Cilt 60, Mehmet Ihsan Basimevi, Ankara, 1937

%> T.C. Bagbakanlik Istatistik Genel Miidiirliigii, 23 Ekim 1955 Genel Niifus
Sayimi, Yayin No. 412, Istanbul, 1961

6 TC. Bagbakanlik Devlet istatis_tik Enstitiisii, 24 Ekim 1965 Genel Niifus
Sayimi, Yayin No. 568, Devlet Istatistik Enstitiisii Matbaasi, Ankara, 1969

47 jzak de Kordovi, “La Komunidad Judia de Gaziantep”, Salom, January
22,1964
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2.2.Family and Personal Names

Social relations and often family ties between Antep and
Aleppo were so strong and it was so natural for the same family
name to be used in different times and places with a different
intonation or accent that it is not so easy to determine genuine
Antep families. Let’s have a look at some of the Jewish family
names from Antep: (in alphabetic order): Abadi, Abdo, Abud,
Ali¢, Amiga, Antebi, Assis, Azuri, Battat, Benun, Dusi (Dushy),
Dayan, Duek (Duwek), Eskenazi, Franko, Habbaz, Halebi, Hal-
fon, Hayat, Hibbo, Kohen, Levi, Marasi, Mihsol, Misri, Miz-
rahi, Mugrabi, Naftali, Nehmat, Saade, Safdieh, Sarfati, Sason,
Suved, Saso (Sasho), Terbeselli, and Totah.

In 1934, after the Surname Law was adopted*® some families
officially registered their surnames. Here are some examples:

The ones who, after being expulsed from Spain first went
to France or took refuge in some Italian principalities which
offered Jewish people privileges such as housing, land and tax
exemption, but finally settled in the Ottoman territories were
called Los Frankos — formerly European. The Franko family in
Antep initially took the surname of Bilen and then by court de-
cision changed it to Bilmen.

Numerous descendants of Koen [Koanim] bloodline who,
according to Jewish customs, were priests of the Holy Bet
HaMikdash, and families bearing Kohen surname could be dis-
tinguished by the nicknames given to them according to their
status or profession. For example Yosef Kohen’s parents who
lived in Aleppo in the 18" century were known as the Aaked
family which meant “yarn and wool producer” in Arabic. When
Yosef's great grandfather settled in Antep in the 19" century, he
was known as Beit Yeshua. When the Surname Law was adopt-
ed, the family decided on Bildirici surname, meaning “leader

8 Law No. 2525 passed in June 21, 1934 and published in Official Gazette
dated, July 2, 1934 (Code of Law, Series 3)
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or a person who informs citizens” and registered by that name.*
Some Kohen families from Nizip, who later settled in An-
tep, were given the surname of Ozsezikli by the civil registry
office.>®
Although they had registered their family name, another
Kohen family was called “Lord” by the community in respect
to their way of life.!

My father in law’s name is Hidir Eliyahu Kohen. But he and
hence his entire family were known and called as “Lord”. As
told in the family, my father in law liked to enjoy life. And
as he had no monetary problems, he would never deprive
himself, his family and his children from anything. Before
he got married, he had a private wine cellar. They used to
tell him, “You live like a Lord”. That's where the nickname
comes from.>?

My grandfather had a tendency for a wealthy lifestyle. For
this reason everybody used to call him “Lord”.>

God rest his soul, he was a very bad tempered and aggressi-
ve person; every Saturday he picked a quarrel at the synago-
gue. And the congregation provoked my father called Crazy
(Deli) Hayim to tease him.>*

The Levi family members are the descendants of the Lev-
ites who were the servants of the Priests at Bet HaMikdash. In
fact, levaya means “escorting” and levi means “fellow, compan-
ion, friend” in Hebrew. That’s how the Levi family took the sur-
name “Arkadas” (friend in Turkish).

9 Adel Arkadas Cohen: Yosef Cohen'’s Journal (1912-2001)
30 Yakup Abut Ozsezikli

51 Yakup Bilmen

52 Zaliha Kohen

3 His grandson Yusuf Kohen

>4 Yakup Bilmen

55 Bzkul Arkadag
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The word “assis” comes from Arabic and is the name given
to a “plant that grows in the desert”. The Assis family with Ro-
maniote>® roots has always lived around Aleppo and Gaziantep.
Initially speaking Hellenistic (Greek), family members began to
use Arabic after the 7™ century. The Assis name appears among
those who provided financial support to the construction of the
synagogue.”’

Nehmad means “likeable, charming, elegant” in Hebrew. A
person who lives fully in accordance with the Torah and so is
considered as religiously acceptable, desirable is called hamud.
The Nehmad family also known as ““Acemogullar1”®® registered
their surname as “Nihmet”. Murat Nihmet who describes the
meaning of his family name, proudly emphasizes that they
were called Beemet Nehmad (real Nehmad).”

While the Nehmad family’s matrilineal surname was Saade
— meaning “protected by God” in Hebrew, their parents living
in Istanbul were registered as “Benze¢” after the Surname Law.

First names were also very important and given according
to Jewish traditions. The first born children’s names privilege
belonged to the groom'’s parents and the second born children’s
to the bride’s parents. Subsequent children were named, based
on mutual agreement and/or according to people or events that
had a special importance for the family. For example, the son of
Abraham Franko who had died very young was named “Abra-
ham Hayim"¢’, wishing him long years to live, the name Hayim

56 Romaniotes are Jews from the Roman Empire. Jews have lived in Greece
since the Babylonian exile. A Romaniote oral tradition tells that the first
Jews arrived in Ioannina shortly after the destruction of the Second
Temple in Jerusalem in 70 CE. They derived their name from the old
name for the people of the Byzantine Empire, Romaioi.

57 YomTov Assis’s, e-mail dated, September 6, 2010.

58 Yakup Abut Ozsezikli

% Murat Nihmet

60 Yakup Bilmen and Adel Arkadas Cohen’s grandfather
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meaning “life”. Abraham Hayim and his second wife Roza Fa-
ra¢ named their first son Zeki, in remembrance of Roza’s brother
Izak who was killed in Maras by his Armenian partner, and in
1945, the couple found it appropriate to name their sixth child
“Viktorya” as a commemoration to the victorious end of the Sec-
ond World War.

First names were traditionally associated with the Torah,
but they were initially adapted to Arabic and then to Turkish.
For example: Cabra (Gabriel), Ebhun (Avinu), Yakup (Yaa-
kov), Musa (Moshe), Murat (Mordohay), Zeki (Yitshak, Isak),
Ibrahim (Abraham), Ozkul (Hezkiya), Reful (Rafael), Suni or
Sua (Yeshua) and for women Leyla (Lea), Nazli (Mazal), Sari-
ye (Sara), Stimbiil (Zinbul - hyacinth) and other flower names
(Sosana which meant rose, Nazira (Mazal, Fortiine), Sefika, Za-
liha (Zelda), Kiraz (Garaz), Adile (Adel) etc.

In times when birth certificates and registers were not
regularly checked, birth and death records of the community
members were delivered to the registration clerk (registrar) by
the person considered to be the president of the community (i.e.
Rabbi Yusef).®!

2.3. Professions

Antep Jews would often engage in trade. Wholesalers who
brought wrapped cloth batches from Aleppo or Iskenderun were
called manifaturaci (linen draper). Whereas retailers bought raw
fabrics, cotton print or lawn (batiste) to make sheets or bed lin-
ing from the wholesalers and sold them by the meter.*? Since the
16" century, Antep was the production center for cotton fabric
called “ajami”. While the majority of this material used particu-
larly for waistband manufacture was sent to French merchants
in Aleppo by Christian Syrian traders, it appears that this trade

61 Adel Arkadas Cohen
62 Video recording of Morris Bildirici interviewing Henry Abadi
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had changed in favor of Antep Jews after 1770.%* Families such
as Dushy (Dusi), Nehmed and Naftali had shops where they
sold wholesale and retail items. Some people called gerci (haber-
dasher) were travelling around neighboring villages during the
week to sell their goods and were coming back home on Friday
afternoons to celebrate the Shabbat with their families. In the fol-
lowing years, there were some traders - like the Assis family —
who imported textile goods. Yosef Cohen recounts that his great
grandfather Yeshua used to go to Aleppo to buy fabrics, some-
times with a covered night car called “arabayileyliye” and some-
times on a camel. The trip took two days by car and a week on a
camel. As Syria was under Ottoman rule, they were not paying
customs duty, but because of the bandits their safety on the road
depended on luck and destiny. Yeshua was very successful in
commerce and thus became very rich; the family began to get in-
volved in banking and finance before World War 1. However af-
fected by the economic crisis of 1929, they had lost a lot of money.
Known as the richest people of Antep, the Assis family was also
involved in financial business®.

There were very few farmers. Rafael Cohen (Reful Bildirici)
— Adel Arkadas Cohen’s father in law — had large terrains in
some villages like Kertusa, Canakgi, Cagut and Ehnes. Gener-
ally peanut was grown. Some people, based on their previous
experiences, used to prize the peanut fields and made a deal on
their wholesale value, then sell the product locally — shelled,
unshelled or unprocessed — or export it.®>

After the 60’s, professions like Dentist, Pharmacist, Bank
Officer or Teacher were common among young people with a
higher level of education.

63 André Raymond, “Les Chrétiens d’Alep dans la fabrication et le
commerce destissusaux XVIle etXVIlle siecles”, Rives méditerranéennes,
29/2008, URL: http:/ /rives.revues.org/1313

64 Adel Arkadag Cohen, Yosef Cohen'’s journal (1912-2001)
65 Adel Arkadas Cohen, e-mail dated, July 21, 2010
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2.4. Education

It was a traditional obligation in Gaziantep, for Jewish boys
to attend the Talmud Torah School situated in the courtyard of
the synagogue. Actually, there weren’t any governmental
schools in Antep before the establishment of the Republic. Les-
sons taught at the Talmud Torah based on the madrasah system,
comprised Hebrew lessons at a level to read religious scripts,
memorizing prayers, a summary of Jewish history and basic
arithmetic. No one knew how to read another alphabet than
Hebrew. The religious functionary who acted as a teacher had
a stick in his hand, threw it to the boy who misbehaved, the
naughty one took the stick and gave it back to the teacher who
spanked him.%® After the establishment of the National Educa-
tion system, although girls were not sent to schools initially,
most of the little boys who had memorized their prayers and
basic religious requirements at the Talmud Torah went to pri-
mary school and some of them even attended the secondary
school.

From very early ages, many of these students had to work
during their summer holidays in various jobs, in order to cover
their schooling costs:

In 1932 all my brothers and I went to school; we hardly
finished primary school; we had to start earning money.
During summer holidays I used to sell lottery tickets. I had
made myself a little glass case I could carry around. I used
to put cigarette holders, cufflinks and other small items in
it, go around coffee shops and try to sell them.*

I went to primary school and then on to high school. The
high school had a half day schedule and I went to work after
school; not because of necessity, I liked working. It makes
me sad now that I think; I never learned how to play ball,

% Yakup Abut Ozsezikli
67 Yakup Bilmen
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I couldn’t enjoy my childhood. I was 17 when I learned
how to ride a bike and 18 when I first play backgammon.
I always worked with drapers, folding and unfolding cloth
batches....%®

After 1946, young Jews from Gaziantep, although very few,
have begun to go to Istanbul and Izmir to continue their higher
education.

In 1930, Hidir Bildirici born as Shua Kohen Bildirici’s and
Leyla Sasho Bildirici’s seventh child, went to primary and sec-
ondary school in Gaziantep and thanks to one of his classmates,
enrolled in Izmir Trade School and graduated in 1950. He had
the honor to be the first high school graduate in Gaziantep Jew-
ish Community. Hidir Bildirici recounts a reminiscence of good
old days:

I was living in a dorm in Izmir. My name is Hidir, my
father’s name Shua and my mother’s Leyla ... Therefore
everyone at school thought 1 was Muslim. One Shabbat,
around Rosh Hashanah and Yom Kippur, I went to Alsan-
cak Synagogue. Being a Kohen, I participated in some spe-
cial prayers. At the end of the service I confided to the rabbi.
He told me, “Come to the synagogue on High Holidays, 1
will reserve your seat.” He also invited me to dine and stay
in his house on Shabbat and holidays.

After I graduated from the Trade School, although I wanted
to enroll in College, considering the financial situation of
my parents I gave up on this thought and returned to Ga-
ziantep in 1950.

Born in 1950, Ebhun Arkadas went to primary, secondary
and high school in Gaziantep and when he was 17 he went
to Istanbul to study medicine. After graduating from medical
school, he lived one year in Eskisehir and then he completed
his 2 years compulsory military service. Later on, he returned

68 Murat Nihmet
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to Gaziantep in 1974 “out of respect for his father”.
Education for girls was far from being the most important
issue on the parents’ agenda.

We were four brothers and sisters. My older sister gradua-
ted from primary school, but my father took me from school
after the 3™ class, claiming that “I grew up”. I used to help
my mother at home and ran in the street to play ball in my
free time. I learned needlecraft and embroidery at home. We
knew that we didn’t have another choice back then and re-
cognized that it was as good as it gets. We thought “that’s
life” &

Adel Arkadas, the first Jewish girl in Gaziantep who went
to high school, graduated in 1961. Her sister Rozi Arkadas (Oz-
bonfil) graduated from Gaziantep teacher training school and for
6 years worked as a teacher in Sehit Kamil Elementary School.”

2.5.Languague

Jewish people used to speak Arabic among themselves
and within the family, whereas youngsters spoke Turkish.”" Al-
though everybody spoke Turkish with a proper dialect’? no-
body knew Ladino (Judeo-Espagnol). However, mixed in the
Arabic they spoke, were words in Ladino that Sephardic Jews
who came from Spain used to utter: meza (table), kugara (spoon),
tovaja (towel), kosuegro (in-laws).”> Hebrew was used only for
prayers. No foreign language was spoken; very exceptionally
some French-speakers could be encountered in Aleppo.”

Songs that were listened to or sang during entertainments

6 Zaliha Kohen

70 Adel Arkadag Cohen. Also see Atilla Karaduman’s note: www.
gaziantephaberler.com February 1, 2012

71 Yakup Bilmen

72 Murat Nihmet

73 izak de Kordovi, amp., January 22, 1964

7% Video recording of Morris Bildirici interviewing Henry Abadi
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were often in Arabic. Those were not Syrian songs, they were
usually Turkish songs with Arabic lyrics, also sang in ladies’
gatherings, accompanied by bickering or satire. Prayers in syn-
agogue were mostly recited in harmony with popular tunes of
the weekly Perasha.”

2.6. Jewish Neighborhoods

Gaziantep Jews generally resided within the borders
of Sahinbey District, in and around the old Diigmeci (new
Karag6z) neighborhood across Mehmet Pagsa Mosque on Sub-
urcu Street, on Tarla-i Atik Street (Old Is Bank Street) known
today as Miitercim Asim Street and little roads around. In fact,
this neighborhood was known as the Jewish Quarter’s. Some of
them lived in Kayacik neighborhood.

2.7. Jewish Houses

The stone-walled houses in Gaziantep, reflecting the south-
eastern style consisted of sometimes two, sometimes four differ-
ent parts — each part for another family — and were built around
a large inner courtyard called “hayat” [meaning “life”] that was
jointly used by all householders. This inner courtyard provided
a cool place for long and hot summer days. Often there was a
pool and a peanut tree in the middle and people used to gather
around them.

According to the location and layout of the house, some-
times they bred chickens in the garden or grew fruits and veg-
etables. The toilet built at the corner of the garden as a cesspool
was used jointly in summer and winter.

The entire family lived together in the house, somehow in a
tribal way. Family members and children were allocated rooms
according to the number of rooms in the house and slept on
mattresses laid on the floor.

75 Murat Nihmet
76 Adel Arkadags Cohen, Ibrahim Avram Nahmat
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I was born in a stone house where 3 neighboring families
lived besides us. Each house had barely a room and a half.
We were nine brothers and sisters plus our parents in the
house.... The kitchen was downstairs; every family had a
separate corner in the kitchen. There was one toilet in the
garden. We had running water and electricity.””

We were four brothers and sisters and we used to sleep in
the same room; our parents slept in another room. During
the day, beds were folded and the room was transformed into
a living room. In the evening beds were unfolded again. All
goods and supplies were stored under the sofa. Coal, wood
and provisions for the winter were kept in the attic.”

With both of my grandfathers, my grandmothers, mother, fat-
her, uncles, brothers and sisters we were all together 17 to 18
people at home. Each family had a separate room. There was
also a small pantry room a few stairs up. The kitchen and the
toilet were shared. The cooking was done by oldest member of
the family. As my grandmother was blind, my mother did all
the cooking. And my late aunt was assisting her. The mother in
law gave the instructions and theothers carried them out. The-
re was a hierarchical order. Surely there were discords between
a mother I law and a bride, but both of them repressed their
sorrow and at the end they had nervous breakdowns.”

Electricity came to Antep only in 1937.%°

I remember that night, that all of our lamps were switched
on and then all bulbs exploded.®

77 Murat Nihmet
78 Zaliha Kohen
79 Adel Arkadag Cohen

8 Sevil Atauz, “Cumhuriyetin ilk yillarinda Gaziantep’te giindelik
yasamin doniistimii: bir s6zlii tarih ¢alismas1”, Tiirkive Cumhuriyetinin
75. Yilmda Toplu Bakig, V. II, p. Ed. Zeynep Rona, Turkish Historical
Society’s publication, Istanbul, 1999

81 H1dir Bildirici
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Summer days were very hot in Gaziantep and winters on
the contrary, very rigorous. Little charcoal burners were used
for heating. There were no stoves.

There was a charcoal burner at the foot of a table called tan-
door and a quilt over it; everybody would sit underneath.
On Shabbat, we placed a rack over it to warm the food. Fire
was lit before the Shabbat. Everyone slept around the fire.®

There was no stove in the house; we used a little charcoal
burner for heating. There was also something called tando-
or: we placed under a wooden chair a charcoal burner cove-
red with a tin-top. Dishes were placed in the gap and it was
used like an oven.®

Antep’s water requirement was met from the Alleben
River, from the spring water from the Sof Mountain, and un-
derground water channels called ‘liva’. All the city water was
accumulated in three big pools and was distributed through
aqueducts to mosques, public baths and pools situated in the
houses’ courtyards.®* Formerly, there was no running water in
houses. People used to draw water from wells with a winding
wheel in order drink, cook or bath. Later, they started using the
water that the sakas (watermen) brought from central fountains
and that was stored in jars.®> Running water came to the houses
years later. First wells then earthenware jars were used as re-
frigerators. When there were no refrigerators, food was put in
large baskets in the garden and were topped by other baskets.
In time, people started using screen-safes (a small kitchen cup-

82 Yakup Bilmen

83 Murat Nihmet

84 Alj Yiicel, Gaziantep Suburcu Caddesi Tarihi, Gaziantep Universitesi
Vakfi Publishing No.15, 2004, Gaziantep; Yunus Emre Tansii, “Suburcu
Caddesi-1”, Civil Servants Development and Solidarity Foundation of

Turkey (TURKAV) Gaziantep Brach, http://turkavgaziantep.org/
makaledetay.php?makaleid=106

8 Video recording of Morris Bildirici interviewing Henry Abadi
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board all the sides of which are made of screening). Meanwhile
some foods were hung down in the well so they could stay cool.

We could only afford a refrigerator and a washing machine
in 1950. That year they called me and showed me a Wes-
tinghouse refrigerator and a Miele washing machine. They
told me, “Be the first ones to use these machines; only you
can introduce them to others.®®

House work was practiced by family members. Charladies
called caretakers® came twice or four times a week, depending
on the financial condition of the family and returned to their
home in villages once they were done.

86 Yakup Bilmen
8 Video recording of Morris Bildirici interviewing Henry Abadi
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PART THREE

RELIGION AND COMMUNITY

3.1. Antep Jews’ Commitment to Religion

Generally speaking, Jewish families from Antep pursued
a life devoted to their religion and fully observed the Kasherut
whether theylived in Gaziantep or in the city / country they later
settled. For example Adel Arkadas Cohen remembers that her fa-
ther in law, Rafael [Raful] Cohen went to the barber shop on a
Friday and he had to leave the shop half-shaved, not to miss the
Shabbat prayer.® Yakup [Franko] Bilmen tells that his father in law,
Shua Kohen [Bildirici] who was excessively conservative used to
sleep on the steps of the Ehal on the night of Yom Kippur.® Even if,
in recent years these traditional ties have started to loosen among
younger generations in places where they settled after Antep, reli-
gious practices and traditions are still carefully observed.

Butchers at the slaughterhouse were literally rejoicing the
day the Shochet would come to slaughter animals, because they
knew that rich or poor every Jew in town would come and buy
pounds of meat.

They used to call my father Deli Hayim (Crazy Hayim) also
at the butcher shop. He used to wear a fedora and was a ge-
nerous man. He used to buy 20 kg of meat at once and took
it home. So did the Tavagi family.*°

88 Adel Arkadas Cohen, from Yosef Cohen’s journal.
8 Yakup Bilmen
%0 Yakup Bilmen

167



There were no cattle in Antep; no one knew what beef was.
Lambs and sheep were mostly slaughtered. The meat that was
brought home was salted and kept in a cool place or frozen —
after refrigerators started being used. The amount of meat was
sufficient for two meals. Another culinary tradition was to roast
the meet in order to form big meatballs and store them in jars
for the winter.

Chickens could only be eaten if slaughtered by the Rabbi.
Eating chicken or meat besides home was out of question.

Kasherut was so strictly observed that homemade soups
and food were brought to Jewish patients who were hospital-
ized in the American Hospital or the Private Dr. Mecit Barlas
Hospital. Hospital Management was aware of this tradition
and gave them permission.

Towards the end of the 1920’s, Shochets were banished from
slaughterhouses for three months. Thereon, the President of
the Gaziantep Jewish Community sent a telegram to Atatiirk
explaining the situation. After listening to the Shochet and mak-
ing local inspection, the veterinary who was sent from Ankara
decided that the livestock was properly slaughtered with ad-
vanced technology both in terms of medical examination and
procedure. So he reported favorably and the ban was lifted.”

Cheese was initially produced at home. Later on, they start-
ed purchasing it in villages which manufactured solely cheese.
That’s how it worked in springtime: the Shochet went to the vil-
lage and slaughtered healthy lambs and sheep. Meanwhile, he
took out a part called maw?, soaked it in the water for 2-3 days
and used it for cheese production after it coagulated to form a
yeast. He then put this cheese considered to be Kosher in jars

1 Yakup Bilmen

%2 Maw [rennet-bag, reed tripe or literally abomasums], is the fourth
and final stomach compartment in ruminants. It secretes rennin - the
artificial form of which is called rennet, and is used in cheese creation
(http:/ /en.wikipedia.org/wiki/ Abomasum)
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or cans, took the cans to the city and sold them. That’s how
families” annual cheese requirement was met until the follow-
ing spring. According to Adel Cohen, because cheese was used
sparingly, bone-weakening was common among women of An-
tep. Not to mix meat with dairy products, baklava was never
eaten after meals. However once a week — usually on Thurs-
days — a dinner without meat was cooked, and cheese, milk and
other dairy desserts were consumed. There was no restriction
for yogurt among Antep Jews.”

Kataif could only be roasted on a metal plate after being
checked and approved by a Shomer (Jewish religion legal guard-
ian). And of course they used separate pans, knives and cutting
boards for meat and dairy products.”*

3.2. Gaziantep Synagogue

Gaziantep Synagogue is located in the old Diigmeci (newly
called Karagoz) Quarter’s Camurcu area, between Kasap and
Camurcu Streets, situated opposite Mehmet Pasa Mosque (map
section 8, plot 135, and parcel 13) on a land of approximate-
ly 957 square meters. Due to lack of concrete documentation,
we don’t know exactly when the synagogue complex — whose
low arched entrance door is situated on Kasap Street — which
consists of a Midrash, a Yeshiva and a central worship space, all
facing a common, stone paved courtyard surrounded by trees,
behind high walls, was built. Although not possible to confirm
it, the synagogue is told to date back to the 10* century accord-
ing to an argument.”

“As stated in the mandate of the Province of Aleppo, da-
ted 5 Rajab 1289 [September 8, 1872] and numbered 62,
it has been decided that the space reserved to the Antep

9 Yakup Bilmen
4 Murat Nihmet

% Zuhal Demirpence, “Kaderine Terk edilen Sinagog”, Gaziantep Sabah,
February 22, 1991
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Synagogue’s is not sufficient to meet the needs of the local
Jews and as there is no drawback in the rebuilding of the
adjacent school building, the necessary authorization of the
Grand Vizierate will be granted for the reconstruction ofan
additional 20 ells® of length, 20 ells of width, and 15 ells of
height.”

Istanbul Chief Rabbinate confirms that the above men-
tioned proposal was sent to the Ministry of Foreign Affairs on
30 Tesrinisani 1289 [12 December 1873]%.

The following phrases were inscribed on a panel (dated
1878) placed over the Ehal door that could be photographed in
1992%, but is actually missing:

Honest people started to build this building. But a time
came when the heads of the tribes of Israel did not state their
recognition. Instead they set our own town on fire and kil-
led our brothers. Because Moshe El Kayam was our Sovere-
ign and King, until our Messiah arrives. And he will build
our pulpit. We are grateful to that name of Excellence. The
whole world should know that He is our Sovereign. This
building was completed in 5638.%°

A traveler who visited Antep in 1874 also confirms the ex-
istence of a newly built synagogue.'®
Shaul Tuval indicates that he saw the inscription “1866” at

% Ell (Turkish yard —Arsin): Agricultural-architectural unitof measurement
of 75,774 cm, used during the Otoman Period kullanilan. The length of
the “bazaar ell” used for shopping was 68 cm.

9 Abraham Galante, Appendice a I'Histoire des Juifs d’ Anatolie, Istanbul,
1948, p.34

98 Ersin Alok — Mili Mitrani, Anatolian Synagogues, Istanbul, 1992, p.133-
134

% inci Tiirkoglu, Antik Cag'dan Giiniimiize Tiirkiye'de Sinagog Mimarisi, Ege
University Social Sciences Institute Art History Department, Izmir,
2001, (unpublished master’s thesis), p.42

100 Yakup Barokas, Tiirkiye'de Yahudi Toplumlari, Tel Aviv, 1967, p.61
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the edge of the well and “1875” on the Ehal, and that although
he could not see it with his own eyes due to the dimly lit space,
he mentions that Rabbi Musa Arkadas confirmed him person-
ally that he saw the date “1866” on the base of the Tevah.""!

Murat Nihmet remembers seeing the Ottoman Sultan’s fir-
man [imperial order] granted to the Antep Synagogue at the
possession of Rabbi Musa Arkadas who was their accountant,
and thinks that people who immigrated from Antep must have
taken it with them upon departure.

According to the testimony of some locals who lived in An-
tep, on the street behind the synagogue [probably at Camurcu
Street, map section 8, plot 134, and parcel 40] there used to be
an antique synagogue, and after it burned out and dilapidated
they decided to build a new one. No document proving this
point was ever found. However, even though not being clear
about that, in his travel notes of 1977 Shaul Tuval states that his
close acquaintance Rabbi Musa Arkadas mentioned him that,
“The previous synagogue was in ruins and that the Sammas
(sexton of the synagogue) resided in the remains.”'?

In the Aleppo Province’s Annual dated 1903, as well as in
the “Annuaire Oriental” (Eastern Yearbook) dated 1921 the ex-
istence of a synagogue and the rabbi’s name “Harun Efendi” is
mentioned.'®

Murat Nihmet describes the location and function of the
two-storey house in Camurcu Street:

01 The Jewish Communities in Turkey Today, travel notes of 1977 [Translated
into English by Sally Jacobyl, p.26-27, Peamim Magazine published in
Israel in Hebrew. )

102 ghaul Tuval, abw. Travel Notes, p.27

103 Apnuaire Oriental. Commerce, Industrie, Adminstration, Magistrature,
Fondé en 1880. Patronné par les Chambres de Commerce. Adopté par
les Administrations. Le meilleur organe de Publicité en Orient, 1921.

Editeur-Propriétaire Alfred Rizzo. Imprimerie de I’Annuaire Oriental,
p-1260
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The upper floor of the two-storey house was the rabbi’s
apartment, and there was a Talmud Torah School downsta-
irs. The cement floor of the Talmud Torah was always damp.
We sat on mats spread out on the floor to study. Back then,
I was a kid of 5-6 years old and I resented this situation.
When I moved to Istanbul, I have strived to improve the
conditions of the Talmud Torah. We had decided that it wo-
uld be located in the furnished room at the back building of
Sigli Beit Yaakov Synagogue and that the opening would be
on November 15, 2003, and so we sent the invitations. As
an irony of fate, that day the synagogue was bombed '* and
the new Midrash fell to pieces...'®

In 1953, Rabbi Nesim Kohen [Tahtac1] who as a charity was
granted the permission to live in some parts of this building
commonly known as the old church' lost the lawsuit he had
filed against the community for claiming possession of the
property. However, on July 15, 1950 while the lawsuit was still
progressing, he disposed and transferred the building to a third
person with a commercial paper entitled: ‘resen vadi feragi havi
vekaletname’ (proxy with the power of attorney on its own mo-
tion). The legal conflict between the community and the person
who inherited the property started in Gaziantep’s 2"¢ Court of
First Instance and ended up in December 1966 with the verdict
of the Supreme Court’s Seventh Civil Chamber.!”” The building

104 November 15, 2003 two trucks carrying bombs slammed into the Beit
Israel and Neve Salom synagogues and exploded.

105 Highly damaged after the attack, the building was reconstructed
with a law that passed in 2010. The Talmud Torah Midrash within the
Beit Israel Synagogue renovated thanks to Murat Nihmet’s important
contributionreopened for religious practice on September 22, 2011 with
an impressive ceremony. See: Ester Biiyiikabolafya, “Yenilenen Sisli
Talmud Tora Sinagogu acild1” Salom, September 28, 2011

106 Turkish Republic Supreme Court’s Seventh Civil Chamber E.1966/5284
K.1966/5859 verdict dated, October 7, 1966

107" Turkish Republic Supreme Court’s Seventh Civil Chamber E.1966/5284
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was handed to the Regional Directorate of Foundations in 1984
and was used as lodgings for a while.

The synagogue in Kasap Street, built of ashlar (cut-off
stones) peculiar to the southeastern region carries local features
just like the other synagogues in Kilis and Antakya. The two
color (black and white) cut-off stones masonry, which was very
common in residential architecture of that period, can be no-
ticed in the courtyard of the building as well as the main en-
trance and the Ehal.'

The main synagogue building situated in the south of the
courtyard is approximately one meter up from the ground
and is ascended with a five-step staircase. The main hall can
be reached through the door at the back of the stairhead. The
pitched roof with leaning sides was renovated later by Yakup
Bilmen with a wooden crib roof covered with Ottoman style
tiles.'®

The Ehal is a little five-sided pyramid-shaped chamber
made of stone with a low arch and rests against the wall be-
hind. The inscription panel over the Ehal is missing.'® The oc-
tagonal wooden Tevah ascended with a five-step staircase was
central and fixed. The floor between the Tevah, the Ehal and the
entrance door is covered with cut-off stone panels forming a
geometric pattern. The Azarah (women’s section) ascended
with an external staircase in the courtyard was located right
above the Midrash and bonded with wooden railing and cages.
The synagogue building rising above four large pillars had a

K.1966/5859 verdict dated, October 7, 1966 and E.1966/9169
K.1966/8210 verdict, dated, December 26.

198 inci Tiirkoglu, amw., p.40-43

109 Asst. Lecturer Mustafa S. Akpolat, “Gaziantep Sinagogu” www.akmb.
gov.tr/turkce/books/osmanli/m.akpolat.htm

10 The Ten Commandments tablets are situated on the left and right sides
of stone panel.
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capacity of 500 people including the women'’s section.” There
were wooden benches along the walls of the synagogue and
every one brought a cushion from home. During the holidays
the synagogue was so full that extra chairs were added. There
was a distinctive seating arrangement. On the right side of the
Ehal were sitting respectively, the heads of Kohen, $Saso, Naf-
tali, Franko, Assis and Lord Kohen families, whereas on the left
were Ozsezikli, Benzeg families” goodmen.!?

The Midrash on the left of the courtyard was probably built
later — one wall resting against the main synagogue. The Ehal
was the largest and lowest niche at the center of the five niches
located on the south wall. The Tevah looked like a pulpit. There
was also a genizah below the Midrash.

The Yeshiva was in a second courtyard at the right of the
main courtyard — separated with a briquette wall — and it is ob-
viously understood from its material and labor that it was built
after the main building.

There used to be a Matza oven facility in the courtyard. Be-
fore Pesach, Antep Jews would bring the flour they made out of
the wheat they bought, properly washed and ground in a mill
to this bakehouse in order to have their Matza cooked.

The octagonal pool in the courtyard and the marble floor-
ings around were also built by Yakup Bilmen in 1950.

Beneath the synagogue, there was a well which was de-
scended with an externalstaircase, and a cryptin the basement.'

During his visit in June 1977, Tuval refers to an upside-
down stone with Hebrew inscriptions placed on the upper part

11 ghaul Tuval’s, Travel Notes, p.26

12 Yakup Bilmen

3 Architectural details about the synagogue’s complex are summarized
and .Compiled from the following articles: Inci Tiirkoglu’s thesis. p.40-
43; Inci Tiirkoglu = Kemal Nalbant, “Gaziantep Sinagogu, Tarihge,
Koruma, Yeniden Islevlendirme”, Arredemento Magazine, March 2002,
p-102-106
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of a wall. He mentions that Rabbi Musa Arkadas told him that,
“During the war, in 1940’s when the synagogue was conse-
crated to military requirements, military forces that settled here
must have cause some damages, and after they left the building,
during the renovation the stone must have fallen down and er-
roneously placed upside-down.”"* During this period, services
continued on the lower floor of the building in Camurcu Street.

At the beginning of 1940’s, when our synagogue was con-
secrated to the army, we moved to this small place and
started our religious service there. Six months later, when
Marshal Fevzi Cakmak came to Antep, the community ma-
nagement wrote a petition expressing the current situation
and their need for a place of worship. The petition was pre-
sented to him by Siimbiil Kohen (who later married Abut
Hayat, the nephew of the famous Turkish music virtuoso
Musirli Ibrahim, and so became my sister in law) who had
a good Turkish pronunciation. After less than a week later,
following the order that came from Ankara, the straw-filled
synagogue was evacuated and returned to the service of
worship of the congregation.'>

Dr. izak de Kordovi who visited the community of Antep in
January 1964, stated that the main synagogue building was ne-
glected and in ruins, that the services were held in the Midrash,
that there was not a women'’s section in there, that a minimum
amount of 300.000 to 400,000 Liras was needed for the restora-
tion, that Gaziantep Jews were not able to collect that amount
and that even if the synagogue was restored it would be very
difficult to maintain it this way due to the lack of people in the
congregation.'®

14 ghaul Tuval’s Travel Notes, p.27
15 Yakup Bilmen

16 [sak de Kordovi, “La Komunidad Judia de Gaziantep, Sabat a la Kehila
de Antep”, Salom, January 29, 1964
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In August 1975, based on the resolution dated May 23, 1975
and numbered 2523, a 50 square meter portion of the proper-
ty was expropriated by Gaziantep Municipality for a price of
2.250 Liras and the judgment was notified to Musa Arkadas on
behalf of the Jewish nation'?.

Being a building registered at I.A-1 grade and under in-
ventory number 27,00.0 (1.3) 78, the synagogue has been regis-
tered by the General Directorate of Foundation’s verdicts num-
bered 387 and 397 as a charity belonging to the Jewish Com-
munity Foundation. Being left to its own fate, after the entire
community of Gaziantep immigrated, and not being renovated
for a while, the synagogue slowly went to rack and ruin. On
September 10, 1996 the Technical Directorate of Sahinbey Coun-
ty Council prepared a report numbered 96/595/1271, attesting
that the building was on decline."® Although the demand of the
Tourism Directorate of Gaziantep mentioning that “Gaziantep
Jewish Synagogue needs to be opened for touristic purposes”
was welcomed by a letter of the General Directorate of Founda-
tions, numbered 062-27.00/9635 (90), no initiatives were under-
taken. In order to prevent the collapsing synagogue complex
to fall completely apart because of disrepair, application letters
were sent to Governor Muammer Giiler and Mayor Celal Dogan
and it was decided that precautions need to be taken. With a
letter dated, April 18, 2000 it was settled that within the scope
of year 2000 Faith Tourism program, the architectural survey
plans of the synagogue would be given a start and a comity
would be appointed for restoration studies; in the meantime
upon the order of the Governor, the synagogue was cleaned up
on the inside and outside.”® However with Muammer Giiler

117 An expression dating from the Ottoman Empire

18 fhci Tiirkoglu, am thesis, p.42

19 “Havra temizlendi, sira restorasyonda”, Sabah (Gaziantep) Newspaper,

April 25,2000
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being appointed to Istanbul Governorship the project remained
pending.'®

The low-arched, wide door used for entering the courtyard
wanted to be stolen by thieves on April 4, 2005; the suspects
were caught and while their adjudication was in progress at
the 3¢ Aggravated Felony Court, the historical iron gate was
delivered to the Gaziantep Museum Directorate where it was
safely stored in a cargo transport vehicle. After a while, when
the Regional Directorate of Foundations decided to replace the
door, they found out that one wing was missing as it was sold
as scrap iron. According to the testimony of authorities, when
the construction and display in the museum was finalized, junk
items in the building were carried outside and the iron gate was
mistakenly sold as scrap to be sent to the Iskenderun Iron and
Steel Factory in order to be melted.'!

But feeling uncomfortable about the synagogue being al-
most in ruins, 40 years after the last Jewish families who lived
here for centuries left the city left; the actual Mayor Dr. Asim
Giizelbey (a friend of Jewish families since his childhood) wad-
ed into the project and did not let it go. For the last four years,
the pending project came once again into question within the
scope of reintegration studies of local relics belonging to the di-
vine religions. With the valuable support of Prime Minister Re-
cep Tayyip Erdogan and Deputy Prime Minister and State Min-
ister Responsible for Foundations Biilent Aring, Gaziantep’s
Directorate General of Foundations started implementing the
project. The repair and restoration of Gaziantep Synagogue was
given out by contract to Demars insaat Turizm Tic. Ltd. Sti. for
a price of 685,908,97 TL to be financed from the Administration
of Budget, as a result of a tender opened in 2011 and contract

120 o mail sent by Adil Turnalar to Salom, on May 3, 2001.

121 “Gaziantep Sinagogu'nun kapisi hurdaciya satildi1”, Salom, October 19,
2005
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signed on April 15, 2011."? According to the contract, the resto-
ration of the synagogue that started on May 20, 2011 is planned
to conclude in June 23, 2012 and the opening is expected for
October 2012, after the interior decoration will be completed.

The function that would be granted to the renewed syna-
gogue was not decided yet in the course of the publication of
this book. Mayor Asim Giizelbey, summarized the current situ-
ation in one of his interviews:

We all know that there is no Jewish population in Antep.
We have never thought of giving this holly place a function
that would hurt the community’s feelings. It will still serve
as a cultural place, maybe as the cultural center of a univer-
sity. We will be very happy to see our fellow townsman who
will come and visit their old synagogue.'?

People from Gaziantep who moved to Israel, called the syna-
gogue they built in the city center of Tel Aviv, in Rehov ha Kovsim:
Knis il Antebim. The Gabai of the synagogue was Lion Abud until
the day he passed away'*. This synagogue which between 1958-
1962 was very often frequented by Antep’s famous Rabbi Yusef
Levi Arkadas after his immigration to Israel, has now a very small
congregation and usually serves as a Yeshiva.'® Gaziantep Jews
mostly go to Ehal Hayim Synagogue in Ramat Aviv which they
founded together with people from Bukhara and Syria.’?

3.3. Religious Officials

Although Antep Jews who were religiously depending on
the Chief Rabbinate of Aleppo were not considered as a sep-

122 http://www.ihaleciler.com/gaziantep-sinagogu-2011-2012-yillari-
restorasyonu-212040-sonuclar.htm

123 Yasar Bildirici, “Gaziantep Sinagogu Yeniden”, Salom, March 14, 2012

124 {jon Abud: Hayim Franko Bilmen’s half brother (from .the same
mother).

125 Adel Arkadas Cohen'’s e-mail dated, July 21, 2010.
126 Morris Bildirici’s e-mail dated, August 12, 2009.
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arate legal entity, there were still some people — besides reli-
gious officials — who represented the Jewish community and
who administrated the synagogue and the charity work. Heads
of Assis, Yusuf Sasho , Shaul Kohen, Naftali families and later
Franko (Bilmen) and Nehmat families were in a way consid-
ered the representatives of the Antep Community.

Whilst there is no precise record of the religious officials
who served the Gaziantep community, let’s try to summarize
the information we could gather from some old documents and
the statements of some local natives:

Back when Antep (Ein Tab) was a district of the province of
Aleppo, the Rabbi of the city and the president of the Beth Din
were appointed from Aram Soba (Aleppo). Rav Salom Saski
who was born in Aleppo worked as a rabbi in Antep for very
long years in the middle of the 19* century, he then returned
to Aleppo where he performed various religious duties and
died in 1872. Some of the statements of this honorable person
who ‘Strictly observed religious rules’ took place in the book
“Kapei Aharon”. Parts of his handwritten comments on the To-
rah were printed as a book after his death, while others were
gathered in an anthology.'”” After Rav Saski, Rav Haim Eske-
nazi was appointed as rabbi. Rabbi Eskenazi who went back to
Aleppo after completing his term in the city and died there in
1890 was one of the valuable people who signed the document
to approve the first book publication in Gaziantep. His poetic
interpretations on the Torah were published in1942 in New York
as a book entitled Ginzei Haim.'?

In the Annual dated 1921, the rabbi of the Aintab (Antep)

127" Rabbi David Sutton, (editor), Aleppo - City of Scholars, Mesorah
Publications (Artscroll), Brooklyn, New York, March 2005, May 2006,
referring to Rabbi’s David Laniado’s work: LiKedoshim Asher Ba’ Aretz,
p.147

128 Rabbi David Sutton , (editor), amw., p.126
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Synagogue is mentioned as Harun Efendi.'”

Rabbi Samuel Abut whose name is mentioned in Yusuf Ko-
hen’s journal, is described as a religious official who lived in the
1930’s, right across the synagogue, at Yakup Bilmen’s grand-
mother’s house and who was a Shochet and a Moel (circumciser).

Another name mentioned in the same journal is Rabbi
Mose Mizrahi.

Canakkale War veteran Rabbi Nesim Kohen [Tahtaci] who
had lost an arin in the battlefield was called Colak Gazi (One-
armed Veteran). He immigrated to Israel in 1948 and when he
returned to Gaziantep in 1954-55 to receive his veteran salary,
he passed away here and was buried in his hometown.!*

In court rulings dated 1961 the name Yusuf Arkadas (son of
Ishak) is mentioned as the Rabbi. This person known as Rabbi
or Rav Yusef was considered as the Chief Rabbi among the con-
gregation. Being both Chazan and Schohet, he was very skilled
for solving disputes between husbands and wives. Many times,
people from Aleppo would consult him and ask for his opinion
on specific issues. Rabbi Yusef who immigrated to Israel in1958
died there 4 years later, at the age of 85.1%!

When my grandfather left, he left his legacy as a Chazan to

his son Yakup. And my uncle continued to act as a Shochet
and read the Torah.'>

Based on the judgment the Chief Rabbinate of Turkey
Spiritual Assembly dated December 16, 1964 and numbered
370/M/265, upon the request of Gaziantep Jews demanding a
spiritual leader, Musa Arkadag (son of Rabbi Yusuf), born in 1337
[Hijri] was unanimously appointed as a rabbi to the Gaziantep Com-

129 Apnuaire Oriental 1921 commerce, industrie, administration, magistrature,
Published by Alfred Rizzo, Constantinople, 1921, p.1260

130 Murat Nihmet
131 Adel Arkadas Cohen
132 Adel Arkadag Cohen
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munity, in order to handle and execute all religious matters.

The decision of expropriation dated 1975 was also received
by Musa Arkadas.

Rabbi Avram Palti (from Istanbul) who did his military
service as reserve officer in Gaziantep, used to assemble little
children on his day off to teach them the Torah (thanks to him
an entire generation had learned the Holy Book) and organized
social entertainments.!*?

Here are the names of the religious officials depending
upon the Chief Rabbinate of Aleppo until the declaration of
the Republic: Chief Rabbi of Aleppo Musa Efendi (1872-1874),
Ibrahim Devik [Duek] Efendi (1889-1896), Deputy Chief Rabbi
Salamon Safdi Efendi (1897-1906), Deputy Chief Rabbi Yakup
Devik [Duek] Efendi (1906) and Hezkiya Sabetay Efendi(1910)."*

3.4, Prayers and Rituals

In Gaziantep, both business, and domestic and social life
was organized according to religious practices.!®® Tikun Hasot
was recited before sunrise and the Morning Prayer, in the after-
noon they started with the Minha and continued with the Arvit
prayer.

Prayers were recited in the traditional Sephardic tone. But
the Shema prayer in the evening was recited silently and pro-
foundly. Seven people were called to the Tevah.* Men who
went to small villages to sell their goods during the week and
returned on Fridays would come to the synagogue on Saturday
mornings to form a congregation of 200-300 people.

Every Saturday afternoon, there was a Torah lesson in Ara-

133 Murat Nihmet

134 Eroglu-Babugoglu-Koger, “Osmanl1 Vilayet Salnamelerinde Halep”,
(Global Strategy Institute CSIS, Ankara, 2007, p.517

135 yysuf Bilmen

136 {72k de Kordovi, amp., January 29, 1964
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bic and a Derasha [preaching] before the Minha prayer.’’

Unlike the conventional Sephardic way, Torah scrolls were
preserved in a box called tik, similar to eastern Jews’ traditions.!*®
This box that was sometimes cylindrical and sometimes oc-
tagonal opened up and closed vertically. The Torah scrolls that
are read horizontally in Sephardic congregations (after being
removed from their housing) were kept in the tik and read ver-
tically on the pulpit. Tik was usually made of wood and had
velvet housing coated with silver accessories or covered com-
pletely with silver: sometimes the upper part was dome-shaped
and there were no keter, rimonim or medallions attached. Infor-
mation such as name and date were inscribed on silver sewn
on the tik. The inside of the tik consisted of a space where the
Torah scrolls were preserved, whereas in the dome-shaped part
(usually under a glass pane) were kept religious texts written
in watercolors.™

The elderly and the managing cadre used to wear fedora
hats, the rest wore kippah.

At the synagogue there was constant intolerance: Gabais
and Chazans were arguing and disputing all the time. My
father in law, Shua was very pious, and his temper would fly
into a rage at the slightest contradiction in the synagogue.
I remember even that on a Rosh Hashanah day there were
serious discussions between Sasho, Naftali and my father.1*°

Women preferred to come to the synagogue on Shabbat to
see the Torah scrolls. They used to sit and watch the prayers at

137 Yakup Bilmen

138 This tradition that is encountered in South Eastern communities such
as Urfa, Antakya etc, can also be found in the Romaniot communities of
Greece, along the Middle East and in the wide area that spreads from
North Africa to India

1392 tik boxes belonging to Urfa and Aleppo Synagogues are displayed at
the Quincentennial Foundation Museum of Turkish Jews

140 Yakup Bilmen
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the women'’s section, behind the oriel not to be seen by men and
on pillows they put over dark wooden benches reserved from
them.!! It was out of question for women to come to the syna-
gogue when they had their periods or during the postpartum
- 40 days after they gave birth. Avels (Mourners) used to sit at
the back of the synagogue.

3.5. Cemetery

When in 1950’s, the old cemetery in Diiztepe was assigned
for settlement, a section at the ‘Modern Cemetery’ situated on
Nizip road was allocated to the Jewish community by the mu-
nicipality. The maintenance of the cemetery was also handled
by the municipality. Tombstones were made of big rocks mea-
suring approximately 2m x 1m x 0.80m, so it was impossible to
break or steal them. Usually there was no inscription or shapes
on them, whereas sometimes they were put a number or a sign.'*
In 2000, during the landscaping works, some tombstones were
broken by caterpillars and some inscription panels were turned
upside down.'? Recently, the exterior walls of the cemetery
were restored by Yakup Bilmen and a padlock put at the door
in order to protect the remaining graves and tombstones.** Ga-
ziantep Jews who reside in Istanbul today are planning to build
a gravestone with the names of all the people who are buried
in this cemetery.

11 Murat Nihmet
142 Yakup Bilmen and Murat Nihmet

43 Ramazan Toprak, “Yahudi Mezarligin1 kim talan etti?”, Gaziantep
Metropol, March 20, 2000

144 Ester_.Yannier, “Gaziantep’te unutulan Yahudi miras1” an interview
with Ozkul Arkadas, Salom, February 1, 2012
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PART FOUR

FAMILY LIFE

4.1. Lifestyle

How family members’ relations developed in an environ-
ment where several generations lived together under the same
roof is no doubt a question mark. However, contrary to the
common opinion, considering the tribal structure where every
individual’s family status was clearly defined from the very be-
ginning, they obviously lived a quiet and peaceful life. Surely
expectations were limited and the notion of peace was different.

Many generations were living together. There were two
housewives at home. Three brothers got married and lived
in the same house, together with their wives. Besides, there
were three single daughters and two maids. Although we
were three brides living side by side under the same roof,
we never had a discussion or a quarrel. My father was the
emperor; he gave the directives about what we should eat or
wear and we implemented his orders.1*

Back then, peace was something different, totally different...
People were satisfied with it. Men were going to work hap-
pily and coming back home happily. Women waved their
husbands goodbye with a smile and welcome them home
with a smile.1*

145 Leyla Tavasi
146 Ozkul Arkadas
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I think that in the past, both circumstances and standards of
life were higher. Maybe there was no TV or crystal chande-
liers, but believe me that life standards were higher. A very
simple example: I don’t remember buying 1-2 kilograms of
meat. When meat was bought it was at least 15-20 kilog-
rams. Tomatoes and vegetables were carried by porters. We
were not afraid that guests would drop by uninvited. Let’s
say that there was a knock on the door and 20 people showed
up. Women in the house could prepare a perfect feast in less
than 1-1.5 hours because everything was ready in cans —
from pickles to boiled grape juice.*”

People were happy. They never called each other by their
names but always used attributes such as “big brother, “fat-

v u

her”, “uncle “or” aunt... 18

Perhaps the most cogent summary of this patriarchal fam-
ily structure is highlighted in the following sentences:
Everyone knew each other; family members knew each other
well. The father knew how his son would react and the son
knew how his father would react. Now neither children nor
parents know it, we simply do not know our children.*’

Children were usually distant with their parents. While lit-
tle boys spent most of their free time in the streets, playing ball
or marbles, little girls helped their mothers at home in order
to complete their internship for their future housewives’ role.
There was no difference in respecting the parents but children
were more afraid of their father...

But we absolutely had more fun and were more joyful than
the children today.'

147" 7aliha Kohen
148 3zkul Arkadas
1499 7aliha Kohen
150" Zaliha Kohen
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We can clearly see in the following statements that, al-

though trying not to reveal his feelings and compassion by
seeming cold hearted and authoritarian, the father was totally
understanding and tolerant:

My father was a religious man who strictly observed our
traditions. When he entered the synagogue everybody wo-
uld stand up respectfully. During the prayer, he would not
hesitate slapping someone who would show an inappropri-
ate behavior. We would tell him our demands through the
intermediate of our mother. However when we grew up, he
never opposed to our smoking or drinking; he would leave
everyone to himself and to his own belief.>!

We all respected our parents. We were very quite at home;
due to our character more than fear of our father. He did not
need to say anything, even with one look we would be embar-
rassed to go out for dinner. Mothers were tougher and more
disciplined. If she would say: “You're father told me that he
getsangry...” it was useless to ar gue. But on the other hand,
when were barely 12 or 13 we would drink raki with my fat-
her. Being 12 back then was not like being 12 today; I remem-
ber running and managing shop when I was only 7.15

Fathers were authoritarian but not despotic; we would
approach him with respect, not fear — he was considered as
someone “to never oppose”. Any requests from the father
would be directed to the mother, not to him.13

When looking from the outside, relationships looked tense
and stiff but were not as they seemed. In time, parents wo-
uld joke with their kids and listen to their troubles. Children
would never hide anything from their mothers; there was
always someone to have a heart-to-heart talk with. >
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What do young girls or brides who lived once in Gaziantep
and become grandmothers today feel when they compare their
or their mothers’ lifestyle back then as a young bride with the
life they live today in Istanbul, in Israel, in the United States or
elsewhere?

When we were young the concept of youth was ignored. We
did not live even five per cent of the life youngsters live to-
day; nor could we dream of 1

But still people were incredibly happy. Our parents did not
need to worry; they knew that we were on the right track.
However compared to the life of today we had no life at all;
we were not allowed to go out with a friend and even though
if we went, there would be no surprises — with our little
brother accompanying us. We weren’t allowed on a sleepo-
ver. That’s why we might say that we've wasted our lives
but we also had good days.1>

If I was given a second chance, I would choose my life back
then. Because we had joy and peace and decency, and res-
pect for the elders. When a parent would look at his child’s
face, the child would understand he did something wrong
and blush.’>

However, brides who were not originating from Antep
were not always so “positive” about it. For example, Suzan
Sinyora, who was the granddaughter of Lord Kohen and the
mother of Yusuf Kohen, came from the Filozof family originat-
ing from Edirne. She had studied French there and was raised
in a very different and liberal environment. She had difficulties
adapting to the lifestyle in Antep and did not want to live in
this city. She used to go to one of the most respectable fami-
lies in Antep (Barlas family) to teach their children French. She
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spoke Arabic at home, Judeo-Espagnol with her children and
French with her students.’™®

When my mother Nazli Harari was 18, she was one of the
most beautiful girls in Aleppo. When my father heard about
her, he went to Aleppo and gave her parents 100 gold coins
as dowry payment. He took her to Antep and they got mar-
ried. My mother had everything she needed but she wasn’t
happy. She was missing Aleppo’s free and independent li-
festyle.>

4.2. Daily Life on Weekdays

Men organized their daily lives based on services and
prayer times. In the morning they would go first to the syna-
gogue, then to work.

Women were very busy on weekdays. They would wake
up early, send the children school, cook, wash the laundry and
do the housework. Usually the younger women would clean
the house, while older ones were cooking.'®® As some men came
home to have lunch and some others asked their food to be sent
with porters to their shops, meal had to be ready before noon.'!
After 1955’s when business flourished, men stopped coming
home for lunch. As children usually worked with their fathers,
everyday one of the wives would prepare lunchboxes and carry
them respectively to the shop.'6

On summer, during weekdays women would mostly store
provision for the winter. Men kept the house budget; made all
the shopping and sent it home. Full sacks of vegetables were
washed to prepare tomato paste, chili sauce, stuffed courgettes,
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dried tomatoes, cucumber, chili, gherkin, and green tomato
pickles which were all stored in large jars to be consumed dur-
ing winter. Red peanuts were peeled, salted and dried in the
sun. In some houses, meat was braised and kept in cool places.

Sheep’s milk was boiled up, its layer of fat removed, and
using this fat crackers and cookies called biskogos were cooked.
When cooking some meals — bulgur pilaf for example — sheep’s
cheese was added to the pan.'®® Usually food was cooked with
olive oil or the fat obtained from sheep’s milk. This very same
fat was used for baklava.

In addition, grapes from the vineyards in the valleys sur-
rounding the city were collected, washed, and boiled in order
to make a Kosher wine. Before the establishment of the Admin-
istration of Monopolies, raki was also distilled and bottled at
home. When the Turkish State Liquor and Tobacco Monopo-
ly was founded, home-made raki production was prohibited.
There was a raki factory in Gaziantep whose product was fa-
mous in the region.

Mattresses, duvets and pillows were filled with sheep’s
wool. They were unstitched twice a year, before Pesach and
Rosh Hashanah and the wool was taken by car to the Alleben
River or to the Oguzeli town which has water in abundance,
to be washed by peasant women with olive oil soap, caustic
soda and washing powder and later brought back home to dry
in the garden, fluffered and re-filled in their casing. However
newly washed sets of bedding were not used before the holi-
day and people used to sleep directly on their mattress until
then.'® Quilt covers were not separate sheets and were sewn
over the duvet. It was the young brides” duty to remove and

163 &zkul Arkadasg

164 jpg original name is Aynii’l Leben and it’s a distributary of the Sacur
River that provides the city’s water supplies.

165 Adel Arkadas Cohen

190



sew them back."*

Within the framework of solidarity between neighbors,
women were visiting their friends’ houses, and were collabora-
tively helping each other.’*’

Traditionally, Monday was the day to go to visits and receive
guests, Tuesday was shopping day, whereas Wednesday was re-
served to housework such as cleaning, washing, ironing etc.

Preparation for Shabbat started on Wednesday and the re-
quirements were determined. On Thursday, missing ingredients
were compensated and meatballs prepared. One of the classic
dishes on Thursday nights was cracked wheat with lentils.!¢?

Bread was cooked at home. Wheat was bought in bulk,
brought home, sorted out, washed, dried up, put in sacks and
taken to the mill to be ground. A Beracha was said to the flour
and twice a week (on Mondays or Tuesdays and Fridays) it was
kneaded to form bread dough which was taken the next day to
the bakery to be cooked.'’

Thursday was also bathing day for women. There was a Te-
vilah (or kulleytin in Antep dialect) in every 4 or 5 bathhouses in
the neighborhood. The water of the Tevilah was obtained from
the city’s water supply. On certain days, the bathhouse was
allocated only to Jewish women.””” The most popular among
them were Pagsa Hamami and Zincir Hamamai.'”! Thursday eve-
nings were men'’s turn to bath.!”2

Even if they did not have much free time, women some-
times gathered in houses to knit, gossip and sing together. Mon-
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day afternoon was usually visiting day. Before 1950’s women
did not play card games. Sweets, almond and nut pastes, grape-
fruit peel marmalade, snacks and coffee were served at these
gatherings.'”?

Movie culture started in the 1930’s. Between 1930 and 1960,
Asri Sinema, Sehir Sinemasi and Baydar Sinemas: situated on
Suburcu Street were the largest movie theaters in Gaziantep.'”*
In the 50’s women began to go to cinema very frequently.'”
They used to decide together and buy the tickets a few days in
advance. Movies were either Turkish productions or dubbed
foreign films.”® Sometimes they went shopping or to the tai-
lor. As ready-to-wear or garment industry was not yet popular,
dresses were custom made. Women in Gaziantep had a very
interesting habit that probably would be not appropriate today.
If a woman (or women) liked the dress of another woman, she
would go to the tailor and copy it. As a result, many women
would end up wearing the same dress just like a uniform. Of
course the woman who wore it first would be particularly
proud of it.

On week days, men would come home around 6:00pm. Af-
ter dinner and a little chat, they would sometimes briefly visit
their neighbors and go to bed early. Food was usually served by
older daughters or brides.!””

4.3, Friday Night

On Friday nights men would come home earlier, washed
up and go to the synagogue. Meanwhile, women would set the
table and light the Shabbat candles. When men returned from
the Synagogue, family members (sometimes more than 30 peo-

173 zaliha Kohen
174 A)i Yiicel, amw. p.27
175 Zaliha Kohen
176 Zaliha Kohen

177" Yakup Abut Ozsezikli

192



ple) would gather around the table to recite the Kiddush prayer
and dine.

Some families would stay at home on Friday nights,'”® while
some others would celebrate the Shabbat like a High Holiday,
gathering around the big dining table with all the members of
the family, enjoying their meal. Men and women would sit to-
gether without making any differentiation between genders,
and if the children would make too much noise the grandfather
would look daggers at them. When the habit to eat around a ta-
ble was still not established, everybody would sit around a large
metal tray called sini and dip their spoon in the same food pot."”

On Friday evenings the table was full of special dishes. Pit
roasted lamb, chicken with potatoes, stuffed vegetables, pasta
with chicken, stuffed wine leaves, and chard pie’s flavors will
never be forgotten. Kosher wine and raki were indispensable.

Guests would usually bring their own food and everything
was shared and eaten together.

Fresh fruits and vegetables were rarely found, especially in
winter. At the end of the meal, dried fruit pulps with walnuts
or pistachios (Antep style), little triangle-shaped pastries filled
with walnuts, sunflower seeds, roasted chickpeas, menengis
(peeled pistachios) and hemp seeds were served together with
charoset made of black grapes.’® Baklava was not eaten after
meals, not to mix meat and milk.

After dinner, lettuce leaves and peeled cucumbers were
served together with black grapes as dessert, and there would
be a friendly chat on religious matters in general.”®! These con-
versations covering the life of Moshe Rabbeinu (Moses), the
narrative of some portions of the Torah and advices on family
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formation were somehow like instruction courses about reli-
gion.'® In the meantime songs were sung in unison; sometimes
backgammon or card games (for free) were played. Around
11:00pm, the table was cleared and everyone went to his room.
Brides would not join their husbands before elderly family
members went to bed.'®?

4.4. Shabbat: Saturday

Saturday mornings, they would wake up around 6:00
or 7:00am and all men would definitely go to the synagogue
around 7:30 or 8.00am. Women who would like to accompany
their husbands would go to the women'’s gallery (upstairs) of
the synagogue and sit behind an oriel window not to be seen.
They would sit and watch the entire service and especially fol-
low the Torah scrolls being walked around the synagogue.

There was no seudah after the prayer; everybody would
quickly return home. The rabbi of the congregation was usually
invited to a neighboring house. Food was served as soon as
men were home.

Smoking, driving or lighting a fire on Shabbat was out of
question.

My uncle had slapped me for the very first time in my life,
only because I went 5 meters by car on a Shabbat.'®

Women would ask for their Muslim neighbors” help to light
the fire or switch on the lights at home. The ones who did not
go to the synagogue would prepare the seudah. On the table
were dishes cooked on Friday and kept hot in a brazier, includ-
ing salads, chicken muhammara'®® made of stewed chicken with

182 Yakup Bilmen

183 Yakup Bilmen

184 Yakup Abut Ozsezikli

185 It was served for a few years at Yenikdy Sinagogue’s seudah: Yusef

Levi’s e-mail dated, July 25, 2010.

194



a mixture of tomato and chili paste and flavored with peanuts,
walnuts oil, lemon, peppermint and cumin, also lamb stuffed
with rice, minced meat and spices (ecce).'® This meal that last-
ed until noon or was sometimes prolonged with singing until
1:30pm was considered as brunch.

After the meal, men would rest and sleep for a while, then
go to the Midrash before the beginning of the Mincha prayer for
some Tehillim reading and Torah discussions, and would return
home after the Arvit prayer. After 1950’s, as it was religiously
forbidden to spend money on Shabbat, women started going out
for a walk or visit friends on Saturday afternoons. Neighbors
spent time together, drinking tea or coffee, eating sweets, wal-
nuts, pastries etc. and making gossip.”® In those years, young
people started going out too. ,

Meanwhile, braziers were topped up with coal to keep the
rooms warm for the dinner guests.

Sunday’s classical dishes were mahliita soup made of red
lentil, cracked wheat and roasted onion which was added after
the meal was cooked,® ades (lentil) and irmik (saucy lentil).

4.5.Fun

The most preferred promenades for summer were Alleben
River, Kirkayak Family Garden, Kavaklik Area, Bagpinar, and
Degirmenbasi. In summertime, women and children would
gather and walk to this places after lunch and men would join
them after the service at the synagogue.'®

During summer, families would decide on a date (prefera-
bly a weekday to have less participation) for a traditional picnic
and would be out in the fields for the whole day. Men would
join women and children after work. Each family would bring
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their own food that would always include miicedre (lentil rice).
Because of Kashrut laws, no food was purchased from the gro-
cery store, everything was prepared at home.

Bebirge and Marvene villages were also nice promenade
places. Families used to go there either on a weekday or a Fri-
day." Food was brought along and they would stay over in
business customers” houses where they would have fun togeth-
er.”! Young boys and girls would dance the Charleston or ride
on a swing over the green landscape.'

When Shabbat ended, children of 11-12 years of age would
meet and go to the movies together. On Sundays, sometimes
they watched the same movie for 3 or 4 times in a row. There
were open air movie theaters in the 60’s. Also, once or twice a
year some music band or theater group came to town and took
stage.

Mazal Arkadas Levy recounts that when she was young,
newly married couples came together once a week to dine and
drink, but that later on these gatherings were prohibited due to
family elders’ rumors.!*

4.6. Clothing

Men would usually wear the traditional baggy pants called
maslah, covered their heads with a fez and put their tsitsit be-
neath their clothes. After the Dress Code Regulation passed in
1934"* men started wearing pants and covering their heads with
a cap or fedora according to their financial situation. Women
used to wear traditional eastern clothes and long dresses; when
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they went out in the street they would cover from head to toe
with an unveiled outer garment. After 1934, they too began to
wear modern outfits.”” But as seen in many pictures taken in
the years 1914-1915, clothes worn during family gatherings and
ceremonies were very modern even back then.’” When wom-
en went to the synagogue on Shabbat or High Holidays, they
would have their hair done and apply a heavy makeup as if
they were going to a wedding."”

Men rarely grew a beard, but mustache was very common.
Women would not shave their hair but instead cover it with
a scarf. In the 1930’s they gradually started going to the hair-
dresser’s and tried new coiffures.
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PART FIVE

TRADITIONS

5.1. Boyfriends-Girlfriends

There wasn’t any boyfriend-girlfriend relation in Antep
comparable to today’s current situation. Even engaged young
couples were accompanied by little sister of the girl, to protect
the young bride just in case — God forbid — her fiancé would
attempt to hold her hand.’”® However, young people often cre-
ated an opportunity to secretly meet and go to the Kirkayak
Garden or to the movie theater to spend some time together.'”

With the arrival of Rabbi Avram Palti who did his military
service in Gaziantep in the 60’s, a friendship between girls and
boys was established thanks to the Talmud Torah gatherings he
initiated on his free day, weekly luncheons he organized and
social entertainments he arranged on Sundays. 2%

Let’s also mention that there was a very old brothel in
Antep, situated in the center of the city, around Eblahan area.
It was known that there were also some illegally operating
whorehouses in town.?!
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5.2."Asking for a Girl’s Hand”

Marriages were usually arranged between families and the
boy’s parents would come and ask for the girl’s hand.*? As al-
most all Jewish families knew each other, it was never a prob-
lem to match suitable couples. If the boy and the girl knew
each other, parents would also pay attention to the youngsters’
opinion. In the meantime, an acquaintance would go the boy’s
father to tell him: “You know, your son would be a good match
for so-and-so’s daughter, what do you think?” The family coun-
cil would then gather to discuss the proposal. If the decision
was positive, the boy’s father would invite the girl’s father;
or even better, through the intermediate of a respected person
called hittebin, they would: “Asking for the daughter’s hand,
with God’s consent,” and so the dowry and wedding arrange-
ments would be discussed. Being a hittebin was an honor.?® The
groom’s dowry would usually be a golden chain watch and
the wedding expenses would be covered by the groom’s fam-
ily. The content of the girl’s trousseau was usually negotiated.?*
Sometimes, a message was sent from the boy’s family to the
girl’s parents, notifying them that, “They wished to come by
to ask for their daughter’s hand.” If the girl’s parents would
approve this match, they will reply “They are most welcome, if
not they would say, “We are busy.2®®

And sometimes there would be a twist of fate and years lat-
er, destiny would take its course. A very striking event like this
occurred in the Bilmen family around the end of 19* century.
Abud family wanted to marry their son Rabbi Simel (Samuel)
with Sariye, who was the daughter of the Franko family but
the Franko’s preferred to marry her with a relative, Abraham
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Franko. When Sariye became pregnant with Abraham Hayim
(the grandfather of Yakup Bilmen and Adel Cohen) her hus-
band passed away. In the meantime, Rabbi Simel got married
with another girl but became widowed shortly. Simel and Sari-
ye married and had six children - four girls and two boys.?® So
you see, you can’t escape from fate...

Occasionally and as a good deed, a poor girl was brought
from Istanbul to be wed in Antep.2””

According to the tradition, they would ask for a girl’s hand
after Pesach or Sukkot. They would call this: “Ventilate the Mat-
zah”. Of course, sometimes there were exceptions to this:

Cabra’s son Charlie had not married till the age of 48. A few
years ago when he came to Istanbul, I saw him in Biiyiikada,
Anadolu Club sitting in the dark with a girl. When I asked
him who she was, he told me that she was from Libya and
that her parents resided in Rome, Italy. I told him, “Let’s
close the deal.” And when I suggested them a rabbi in Italy,
they got married within a month.2%®

Iwas the youngest son in the family. In 1952, I attended the
Officer Candidate School to do my military service. After
a 6 month training in Ankara Infantry School, I comple-
ted my field duty in Erzurum and once being discharged,
I returned to Gaziantep in 1953. First I started working
as a salesclerk in a shop to gain some experience and learn
about the market. Later, together with a friend of mine, we
established our own business on drapery. In 1956, my older
sister Stimbiil Hayat invited me to Istanbul claiming that
therewere great business opportunities. Here, I started wor-
king first with the Sago, then the Dugi Family. Thanks to
my visionary brother Cabra who came from Mersin, I was
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able to set up my own business with a common friend. My
sister’s father in law, Selim Hayat*® was running a little
hostel on Refik Saydam Street. People who were planning
to emigrate from Beirut to Israel via Istanbul would stay
in this hostel where Arabic and French were spoken until
their travel papers would be ready. There was this young
girl staying at this pension for similar reasons. And I used
to invite her and her girlfriend to the movies sometimes.
Slowly, we started having an emotional connection with her
and I asked for my older sister’s opinion. She told me that
we had to inquire the girl's family and that probably the
girl’s parents would do the same. My girlfriend wanted to
ask for her father’s consent and decided to write a letter to
her parents. To make a long story short, her father came to
Istanbul and we were engaged within three days. We got
married”? in Ziilfaris Synagogue in Istanbul

5.3. Dowry

The dowry that would be given to the groom by the bride’s
parents and the trousseau arrangements were meticulously dis-
cussed in advance. The dowry payment was not determined in
cash but in golden coins. The number of suvaret (bracelets) or
length of the zencire (Aleppo style long golden chain, kolana)
thatwould be given away to thebride was decided upon agree-
ment. The number of mattresses, comforters and duvet sets,
tablecloths, towels, dresses and later on sewing machine etc.
were determined one by one. The groom was presented with
a golden chained, diamond decorated pocket watch called kor-
don. If the bride to be was very beautiful and had great virtues,

209 Brother of famous Turkish music composer known as Misirli Ibrahim
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she would not be asked for a dowry (hamam curnundan) and
the trousseau would be arranged by the groom.
“My late grandfather, Rabbi Levi Yusef Levi Arkadas had
sent his daughter Nazire to Marag as a bride and gotten lots
of golden coins in return.”*2

Sometimes the bride’s father would not have enough mon-
ey to pay the promised dowry and the wedding would be post-
poned. If the groom did not want to wait any longer, he would
secretly buy the jewelry that was promised to him and give it to
his father in law, and the father in law would in turn present it
to his son in law as if he bought it himself.'3

The trousseau was exposed prior to the wedding, before
the bride went to her husband’s family house. It was exhibited
for a week and sometimes the content was added to the ketubah.
On a predetermined date, they would all come together at the
groom’s house and go to the bride’s house to receive the trous-
seau.?!*

5.4. Engagement

The engagement was celebrated at the girl’s house. Follow-
ing the engagement night, the girl’s parents would invite the
groom’s family for a whole week — every evening in a different
house — and as the wedding day approached, the groom would
also be invited to dine with them. This dinner was called Age
Aris2® The groom’s parents would also invite the girl’s family
for dinner the whole week - again every evening in another
house. And this dinner was called Age Arus (Bride’s Dinner).21¢

Sometimes the Kiddushin would be given at the engage-
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ment. As the Kiddushin was equivalent to marriage, it would
symbolize that from then on the girl belonged to this man and
they needed to legally divorce to break this agreement.?’” On
this issue, let’s listen to what Adel Arkadas Cohen has to say:

Sara Kohen [Arkadag] was very very pretty; the songs she
sang would mesmerize everybody. She had a wonderful voi-
ce and lots of virtues. Her talent in sewing, embroidery and
knitting was renowned. She had plenty of suitors. Her first
fiancé Maragh Simel Farac was the nephew of my grand-
father Hayim. I don't know why but this engagement was
broken.

She then got engaged to the half brother Lion Abud, but this
engagement was broken too when Lion immigrated abroad.
Her third fiancé was my uncle, Yesua Franko Bilmen (Ha-
yim Franko’s son).This time they were not contented with
the engagement and gave also the Kiddushin. But the wed-
ding did not take place and they stayed engaged for three-
four years. Then when my uncle Yesua, fell in love with
Margo, the daughter of the Tavagi family who came from
Kilis, he had to go to the Beth Din of Istanbul’s Chief Rab-
binate to get divorced although they were not religiously
married — just because of the Kiddushin. After she divorced,
Sarah got married with my other uncle Moiz Levi Arkadags
and together they built a very happy family. As she was my
wife’s sister, she became both my aunt in law and my sister
in law. She passed away in 1988.2*®

5.5. Before the Wedding

The wedding was usually scheduled for a Friday night, ei-
ther before Pesach or Sukkot and the invitation was organized
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by the groom’s family. The wedding ceremony took place in
the garden during summer and at home, under the Chuppah in
winter. Assis and Franko families’ spacious gardens were some-
times allocated to other families” weddings and the groom’s
family would set in the garden the chairs and tables they had
rented for the occasion. Some families used to wear the tallit
even under the Chuppah. Wedding-ceremony halls started be-
ing used much later.

They would to go to the synagogue before Shabbat; right
after the wedding prayer was recited and when the prayer was
over, they would return home or to the garden or the ceremony
hall for the reception. Later, taking notice of the violation of
Shabbat, weddings started being held on Sundays.?*

Weddings lasted for approximately a week, including the
pre-blessing stages. Five days prior to the specified date, (i.e.
on Monday) the trousseau would be displayed at the bride’s
house and be shown to guests. The next day, the groom'’s family
would come to the bride’s house to take possession of the trous-
seau and a dinner was arranged on this occasion. The third day,
families, friends and acquaintances would be invited to the Age
Arus or Bride’s Dinner that would take place once again at the
bride’s house. On Thursday, with the participation of friends
and families, an Agse Aris or Groom’s Dinner would be orga-
nized at the groom’s house. On the fifth day, that is to say on
Friday, after the bride’s last dinner at her father’s house (Age
Arus), the bride would get ready for the wedding ceremony
that would take place later that night.

On the eve of the wedding, a henna night was arranged
at home to symbolize the bride’s saying goodbye to childhood
and becoming a woman?’; and for this occasion men and wom-

219 Murat Nihmet
220 Guzan Alalu - amw., p-119

205



en came together in unison.?*!

Before the wedding the tradition of Hammam Arus (Banyo
de Novya — Bride’s Bath) was absolutely followed. But before
that, the groom would send to the bride’s house a bag with
underwear, towels, bath bowl, soap and suchlike bath supplies.
The groom or the groom’s mother paying for the bath was also
a tradition. All the women in the bride and groom’s families
would go together to this bathing ceremony organized on a
Thursday. Many times, a woman-Sammas would come to the
bride’s house to carry her bag to the bathhouse. The bride’s
body would be washed with a special soap made of olive oil
and laurel, and her hair cleaned with rose scented clay. This
entertainment accompanied by food and music lasted for hours
and people would rejoice with the songs and melodies of the
invited band.*?

Before the wedding, it was also customary for the groom
to go to a bathhouse. On Thursday night, the Sammas of the
synagogue would come to invite the groom to the bathhouse.
After this musical ceremony accompanied by songs and food
(known as Hammam Aris), another banquet was organized this
time at home where everyone would dance, women would ulu-
late, and young men would form a habura (rondo, circle) around
the groom to shout out three times and ask for God’s help for
the newlyweds.?®

5.6. Wedding Ceremony

At first, couples were only married religiously and not le-
gally but after the declaration of the Republic when civil mar-
riage became obligatory, the official marriage ceremony was
performed just before the marriage prayer.?* The municipal
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band’s performance was considered as most reputable. Usually
ice cream and lemonade was catered. Alcoholic beverages were
not served.”

The Kettubah was handwritten by the rabbi and delivered
to the bride’s mother after the prayer.

The Kiddushin was presented in a silver tray and shown
to the rabbi and the witnesses. The couple would put wedding
rings on each other's fingers.??¢ The groom’s crushing a glass
under his foot was an absolute tradition.?” Games were played
at the celebration after the wedding; people would dance and
wish health, peace and plenty of children to the newlyweds.

After the wedding, according to a tradition known as Avra,
the bride and groom would go and visit all family elders one by
one — during the day or at night.??®

In general, apart from some exceptional cases or financial
problems, the bride would move to the groom’s house.

If possible, a special bedroom would be prepared at the
groom’s house; otherwise the room would be divided into two
by hanging a carpet in the middle, and this conjunct bedroom
would be primarily allocated to the newlyweds.”” After the
wedding celebration, the bride and groom were sent off to the
bedroom and the mother and mother in law would wait for the
“bed sheet”. If they were a bit late, they would knock on the
door and ask, “Are you ready? Are you done yet?”?¥ This very
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bed sheet was shown to women who came for coffee a couple
of days later.

When weddings started being performed on Sundays, in-
stead of Fridays, the traditional Shabbat Chatan ceremony was
taking place the following Saturday and the groom used to
walk the Torah scrolls around the synagogue. After the prayer,
the family would return home for the seudah.

The Sunday following the wedding, a diner called iftarat
was organized at the groom’s house where only dairy foods
would be served.

5.7. Interreligious Marriage

Although there were a few girls who married Muslim guys
in Antep, it never occured that a Jewish guy marry a girl from
another religion. There has never been a marriage with a Chris-
tian. On this issue, an interesting event occurred with Leyla,
a band (saz) girl. Leyla who was born in a very poor Jewish
family had gone to Diyarbakir at a very early age to get mar-
ried, but after a while, being tired of getting beat up by her
husband, she ran away with a Muslim young man who played
the zither in a band and settled in Antep. This fine young man
always defended Leyla’s honor although he made her perform
in the band. Leyla was a faithful girl who always kept the Shab-
bat, never ate bread during Pesach, fasted on Yom Kippur and
went to the synagogue for the prayer, and in the meantime
supported her parents and paid for her sister’s wedding. When
the zither player passed away, in order to execute his last will,
she immigrated to Israel to meet her parents who had already
settled there.?

On this occasion, it would be useful to give some informa-
tion about “saz”. In Antep, “saz” was the name given to enter-
tainment venues where Turkish Classical Music was performed,
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and various appetizers were eaten accompanied by a couple
of glasses of raki. The entertainment known as “Ikindi Saz1”
would start in the afternoon and last until late in the night. The
first “saz” was established in the 1930’s in Maarif coffe house,
then other venues started opening around the city. The musical
band (fasil) would take the stage, female vocals would sit on
four or five chairsaligned in front of the musicians and come to
the microphone by turns to sing their songs. Many renowned
performers of Turkish Classical Music started their career there.
Sometimes a belly dancer would take stage too. At the end of
the 1940’s saz venues were replaced by pavyons.> Nevertheless
in the 1950’s, the habit of “Ikindi saz1” was still popular. For
example there was a “saz” in the Kirkayak district. Its clientele
who would sit on casual wooden tables and chairs consisted of
literate music lovers who respected art, and were dressed up
in suits and ties. There were some rich and famous people who
would come too. Women vocalists were dressed in very decent
clothes and wore lipstick only as makeup.?332*

5.8. Divorce

Divorce was not a common issue. However, if divorce
was inevitable due to severe conflict or any other valid reason
brought by the parties, the get (divorce document) would be
submitted by the Aleppo Beth Din during the Ottoman period
and by the Istanbul Beth Din after the declaration of the Repub-
lic. Following the adoption of the Civil Code, get could only be
approved from the Beth Din, after submitting them the divorce
decree from the court. If the couple had children, the mother
usually would get custody of them.
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5.9. Birth and Brit Milah (Circumcision)
Families had plenty of children.

My mother gave birth to 14 children; only 9 of us (2 girls
and 7 boys) survived).?

If nothing went wrong, a midwife or an experienced elder
in the family would assist the mother at childbirth. Circumci-
sions were done at home, with a few exceptions. There was a
Moel in the city. But there was a time when they had to bring a
Moel (even a Shochet) from Siverek or Adana.?* During the last
40 years, the late Mr. Geron would go from Istanbul to Antep.?*”
Today some people from Antep are disapproving the resplen-
dent circumcision ceremonies organized in the synagogues and
longing the good old days:

How come a baby is allowed to piss at the most sacred place,
at the Tevah during the circumcision? How come a mother
who has not completed her postpartum period can take place
in the cortege? In the past, the mother could only take a peek
through the door. By organizing this ceremony in a place
outside home, we already oppose the ritual; at least let’s be-
have properly within the synagogue >

Usually before the first birth, cloths were sewn for children
and hung at home.?

Confinement period was 40 days. The mother would spend
the first week in bed, and her mother in law would cook and
bring the food to her. Especially if she gave birth to a little boy,
she would be rejoicing with pride. In the meantime, she was
nurtured everyday with sahlep made of grated almonds to in-
crease her milk supply and with chicken soup to gain strength.
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Again to increase her milk supply, she was given a special bread
mode with 40 whole walnuts. Orange syrup and sponge cake
was served to the guests who came to congratulate the family.2*

On the 40™ day, they would go to the bathhouse for a spe-
cial ceremony called Hammam Nevse where a paste called Nevse
Emi, made of various grounded spices mixed with a thick syrup
of grape juice, oil and honey was coated on the mother’s body
to improve her health; the baby in turn was covered with salt
and then both of them took a bath.?*!

5.10. Bar Mitzvah: Adolescence Ceremony

As all dates of birth were kept by the rabbi, he would warn
the fathers of the young boys who reached the age of Bar Mitz-
vah. The adolescence ceremony (Bar Mitzvah) consisted of the
tefillin being worn on a Monday or Thursday morning at the
synagogue. There wasn’t a separate ceremony on Shabbat but
the young boy who had his Bar Mitzvah during the week was
called to the Tevah. After the prayer, sugared almonds were dis-
tributed. Some families would have an invitation at home or if
they were wealthy enough, they would organize a seudah at the
synagogue,

There was no Bat Mitzvah tradition in Gaziantep.

5.11. Death

In case of a decease, his/her relatives would make an deal
with the people in charge and agree on an appropriate amount
of money for the washing and shrouding of the deceased, dig-
ging the pit, the burial and the reading of traditional prayers.
If they did not have enough money, they would make a down
payment or give their sterling silver or valuable jewelry as
pledge. In the first instance everybody was willing to pay,
whereas after the burial disputes were going on. If the money
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agreed upon was not paid, the pledges would remain in the
safe deposit box.2#

Commonly, the deceased was washed at home and buried
in the Western section of the Asri (Modern) Cemetry reserved
for Jewish people. There used to be a Chevra Kadisha organi-
zation taking care of these services. Nehmad family members
have presided this organization for a few generations.*> Only
men would join prayers at the synagogue. It was out of ques-
tion for women to go to the cemetery. After the burial, a stone
was put on the graveyard to mark its place and usually nothing
would be written on the tombstone. Everyone knew by heart
the place their relatives had been buried *

The keriya (tearing of garments) and Schiveh (seven days of
morning) were done at the house of the deceased and during
this time Avels would sit on the floor, curtains would be shut
and mirrors covered. During this mourning week meals would
not be served on the table. Memorial prayers would be recited
at home on the seventh day, the first month, as well as on the
eleventh and twelfth months after the decease.?*®

5.12. Cooperation

Albeit very few, there were still some poor families among
Gaziantep Jews. There were usually no mendicants. Money was
collected at the synagogue for the needy and food was spared at
home and sent to their houses. Before Shabbat, every family would
set aside some bread and home-cooked meal, and young guys
known as mazon would volunteer to distribute it to the needy.?*

There weren’t too many poor people or needy families. I re-

242 Murat Nihmet
23 Murat Nihmet
24 Hydir Bildirici
25 Hdur Bildirici

246 Yakup Bilmen

212



member quite well one of them. Her name was Mazal Oro,
she died in a fire*

Sometimes women would also collect goods for the needy.
Especially during Chanukah they would go door-to-door ac-
companied by the Sammas and collect winter rations for the

poor families.®® Every holiday, these poor families were pro-
vided with money, food and clothing.

247 Adel Arkadas Cohen
248 Murat Nihmet

213






PART SIX

RELIGIOUS AND HIGH HOLIDAYS

Antep Jewry, which depended on the Chief Rabbinate of
Aleppo was renowned as a community which strictly followed
Sephardic customs and traditions, and meticulously celebrat-
ing all Jewish holidays. Every holiday had its own singularities
and special dishes. For example, kadaif was cooked for Tu Bish-
vat (New Year of the Trees) also known as Beraha de las Frutas.
A Shomer would be present to check if the dessert was prepared
without milk and in accordance with the Kashrut laws. Baklava
that was usually prepared with walnuts was cooked with pista-
chio nuts at Tu Bishvat **°

Tu Bishvat was a holiday that all children looked forward.
Before the holiday, a cloth bag was sewn and prepared for
every child, and one or two samples of all the fruits served
on that evening were put in bags and given to children. My
mother continued this tradition in Israel »°

At Sukkot, there would be a sukkah both at the synagogue
and in the garden of every house, until they started living in
apartment buildings. The Etrog needed for the Sukkot prayer
was brought from Israel, whereas the Lulav was bought in Mer-
sin. It was also an essential tradition for one man in every fam-
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ily to sleep in the sukkah for the entire holiday (eight nights). 25!

At Hanukkah, all family members would be kindling the
Hanukiah branches filled with 0il >

At Tisha B’Av, they would not work for the whole week.
Women would roll out dough and make noodles. They would
not eat meat, not wear new clothes, and not even sew.??

During Purim, the Megillah was read at the synagogue and
children (even teenagers) would organize various shows and
plays narrating the historical meaning of this holiday. Especial-
ly in the years 1962-63, when Rabbi Avram Palti was in town to
do his military service, lots of plays had been staged.>*

6.1. Pesach: Commemoration of the Exodus

As soon as Purim was over, Pesach preparations would
start. First, bed linings were washed, and the mattresses and
quits were fluffered by the housewives — as there were no wool
fluffers back then.?® Every single garment in the closets was
cleared up as much as the spare shirt button and was put back
meticulously in the cleaned closets. All plates and bowls, cook-
ers and frying pans in the kitchen were washed and re-washed
and boxes which contained special dishes utilized only during
Pesach were taken out and carefully checked. Coppers were sent
to the tinsmith. Ancient Antep stone houses’ four-to five-meter-
high walls and large rooms were cleaned one by one.

Meanwhile, they would go to the tailor or the tailor would
be called home and similar to wedding preparations, new
clothes would be made to measure — from undergarments to
shirts, shoes, bags etc.2*
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Matza was made at home. Every family would purchase
the amount of wheat they needed from the market, take it home
and sort it out three times without wetting it.*” Then on a Sun-
day, everyone would bring its own wheat or white corn to be
grinded on a flourmill specially rented for this occasion, its
grits purified and meticulously cleaned by three or four Shom-
ers. The grinded flour was brought home and kneaded in accor-
dance with the tradition. At the beginning there was a bottom-
fired, covered Matzah furnace at the synagogue’s courtyard.
Some youngsters would roll out the dough here for a little fee.>®

Though I was a kid, I still remember those times. Matzot
looked like Indian pitas. Furnaces were like cement water
pipes... After 1948, furnaces were no longer used. Migrati-
on had started by then.>®

Matzot were prepared plain, without holes, the size of
cracker bread and were placed in the oven within 18 minutes.
Spices were bought uncrushed and were brayed in the mortar.
Rock salt was bought, burned for purification and turned into
Kosher table salt after being brayed in the mortar.2¢

On Pesach eve, once at home after the prayer at the syna-
gogue, all family members — sometimes as much as 30 or 35
people — would take a seat at the ceremonial Seder meal. The
Haggadah was recited. Anyone from outside the family could as
well join the Seder.

The Haggadah was first read in Hebrew and then, every
word was translated into Arabic so that children would thor-
oughly understand its meaning. In the following years, the Hag-
gadah started being recited in Turkish. This reading would last
for almost three to four hours and would continue with Afiko-
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man (last morsel) and traditional Pesach songs. The traditional
four glasses of wine would be consumed. Young boys would
take part in the Haggadah reading and in the meantime women
would find the occasion to rest a bit after a whole month of
excessive labor.¢!

What were the main dishes of the Seder that was repeated
for two nights? Apart from the parsley, celery and maror (bitter
herbs) as leafage, lamb bone (Zeroah), charoset made of black
grapes and served in the traditional Seder plate, siliye (chard),
lubye (dry black-eyed peas), kibbe hamda (sour meatballs), sfiha
mahgiye (deep-fried eggplants stuffed with onion)*? were the
main dishes.

Special chili and tomato pastes were prepared and stored
for Pesach. Vine leaves for stuffing were washed in advance and
preserved in vinegar (in brine).¢*

There was no harm in eating rice during Pesach as it did not
swell, but lentils and noodles were not consuined.

On the first day of the holiday, after men would return
from the Morning Prayer at the synagogue, young ones would
visit the elders, and on the second day the elders would return
the visit.

On the first days of Pesach and Sukkot, the entire commu-
nity would come and pay their respects to my grandfather
Rabbi Yusef. Whereas on the second days, he would return
their visits. 2%

During these visits, they would mainly talk about religious
issues and quote the Torah 2
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6.2. Yom Kippur: Atonement Day

“The tenth day of this seventh month is the Day of Ato-
nement. Hold a sacred assembly and deny yourselves, and
present an offering made to the Lord” [Leviticus 23:27]

According to Jewish religion, the last day of Regret and Re-
pentance (Yamim Noraim) period is the holiest day of the Jewish
life. Jews traditionally observe this holy day with a 25-hour pe-
riod of fasting and intensive prayer, often spending most of the
day in synagogue services; they don’t work, don't eat or drink,
they just confess and pray for the remission of sins.

Atonement Day began with the fasting meal (tomar tanid)
eaten before sunset and men leaving for the synagogue. On Yom
Kippur, early in the morning men would go to the synagogue
once again, and the fasting would end when three stars ap-
peared in the sky and the Shofar was blown. They would then
come home and break the fast (kortar tanid). On Yom Kippur,
women too would go to the synagogue early in the morning.

The Mitzvot of Yom Kippur were sold by auction at Rosh Ha-
shanah and Shabbat Teshuva. No offers were made at Yom Kippur.
At the end of a contentious and exciting auction, the tradition
was repeated as it was always the same people who would buy
the Mitzvot every year.266

In Antep, the kapara mitzvah (sacrifice order) that had to
be fulfilled on the morning before Yom Kippur was carried out
according to local traditions. One or two months before the
High Holidays, every family would buy a sufficient amount of
chicken and rooster from the villagers and begin to feed them at
home, in the garden or in the poultry house. According to local
tradition, a rooster was slaughtered for every man in the fam-
ily, and a chicken for every woman, whereas two chickens and
a rooster were spared for pregnant women.

One week prior to the sacrifice, a Shochet-Rabbi would go
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door to door to examine the animals, put the defective (trefa)
ones aside and lock the healthy ones in cages.

The best time for Kapara was on the Slichot morning be-
fore the eve of Yom Kippur, prior to the morning call to prayer.
In order to rush the slaughtering to be on time, the Rabbi and
the Sammas would start before sunset and stroll around Jewish
houses with a torch in their hand. The sacrifice would start on
behalf of the head of the family and a the Bracha was recited
before the every slaughtering of chicken or rooster, then the
blood of the slaughtered animal would be drained to the soil
and a few drops of the kapara blood would be spread on the
respective person’s forehead. If the house’s ground was made
of stone or concrete, they would sprinkle some dirt on it before
the slaughtering. Sometimes more than 30 or 40 animals were
slaughtered in one house.?’

After the sacrifice ritual, women would sit in a circle to
clean up the slaughtered animals. Animals were deplumed,
disemboweled, and washed first with water then with an un-
used, green Antep soap or a special soap made of olive oil and
laurel leaves. The animals were then salted and set aside for an
hour to be later washed with warm water and wiped dry with
a clean towel. So the chickens would be ready to cook. The soap
washing custom is still carried out today in daily life.26®

10 or15 years ago, we were invited to one of our Muslim'’s
customer’s house in Bursa. As we would not eat Trefa I bo-
ught a chicken and ask our hostess to give me some soap in
order to wash the entrails. She was surprised. “We wash it
with flour,” she told me. “After you disembowel the chic-
ken you should rub it with some flour.” Since then I do the
same.*
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What would they do with so many slaughtered animals?
Some of them were distributed to needy families and the rest
was consumed at home. Contrary to the tradition of not eating
sacrificed animals, and distributing all of them to the poor or
charities, in Antep (and probably in communities of neighbor-
ing towns) some of the slaughtered animals were spared to be
consumed at home. This tradition still continues among fami-
lies originating from Antep who today immigrated to various
cities and countries.?”?

Which foods were served before fasting? Tomato soup with
chicken, deep fried chicken with broth, rice and selve (unsea-
soned chicken, rolled in eggplant slices) were indispensable
dishes.?”!

Although selve was specially cooked without any spices, it
still made us very thirsty. But we could not refrain oursel-
ves from not eating.”’?

As time to breaking fast approached, the table was set by
women who didn’t attend the ceremony at the synagogue.

According to family customs, fast breaking was celebrated
by eating cookies and cakes accompanied by tea, or Zahte, slices
of bread dipped in olive oil and jam. Later, the dinner would go
on with various dishes such as chicken salad, fried chicken and
potatoes, Kibbe Misilmeniye (boiled stuffed mutton balls) and
Kibbe Arap (boiled steak tartar a la turca).?”
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PART SEVEN

RELATIONS WITH OTHER COMMUNITIES

Although they adhered strictly to their religious obliga-
tions, Gaziantep Jews always lived in an atmosphere of soli-
darity and cohesion with their fellow citizens as well with the
majority of Muslim population in the villages they were doing
business with. These two communities who had very similar
traditions and religious beliefs always lived in perfect harmony
for centuries, and the supportive comportment of the Jews of
Antep and Kilis during the War of Independence played a ma-
jor role in the improvement of this close relationship.

There was no distinction between Muslims and Jews
among soldiers who were conscripted to defend their home-
land; every man who was strong enough to fight would be sent
first to Diyarbakir for a basic drill and from there to different
fronts around the country. Countless Jewish boys went to war
in this way and no one ever heard from them again.*’*

7. 1. French Occupation and Turkish War of Independence
When the French army occupied Antep in 1919, the Ar-
menian population took place on the intruders’ side, whereas
Antep Jews including young people, such as Yusuf Saso and
Hayim Salame continued to provide ammunition, and food
supplies (from Aleppo) to the National Forces throughout the
war. Hayim Salame who was taken captive by the French army
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and expelled to Malta, could only be brought back by Atatiirk,
thanks to the population exchange that took place at the end of
the war.?”®

Every night, our fathers and our relatives would go to dig
trenches. Meanwhile the National Forces kept Jewish wo-
men in a separate place for protection; they moved them to
Nizip.7¢
One, who supported the Countrywide Resistance Organi-
zation of Kilis and its environment, was Murdeh Srem.?”” When
the French forces noticed this supportive attitude of the Jews,
they began to persecute them. Hidir Bildirici states that this
was the reason his uncle could never have children.?’8
Another testimony on the issue comes from Dr. Ugural Barlas:

Before the war, Turks and Armenians lived in harmony in
Antep. But during the Antep War, the Armenians collabo-
rated first with the British forces, then with French intru-
ders, fought against and shot their Turkish neighbors. Alt-
hough Armenians were on the enemy'’s side, Jewish people
took side with the people of Antep; they fought against the
French and British troops for the liberation of the city; the
wounded Jews were looked after at the Sikh Mosque Hospi-
tal by Dr. Mecit [Barlas). The casualties were buried in the
same mass graves as our martyrs.?’°

Gogiis recounts the situation as follows:

When the French army came to Antep, the Armenians shif-
ted to their side. Jews remained on the Turkish side, so we
asked them: “You don’t know how to fight a battle, how come
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you did not escape?” They answered: “Then we will carry
your casualties.” However, they have extensively supported
the Turks during the war; some of them even fought at the
front and died. People like Hayyum [Hayim] Esas [Asas],
and the Jewish Lord gave lots of financial support. As a his-
torian, it's my most sacred duty to write these facts.?*

People from Gaziantep proudly remember “Karayilan” and
the flour they made from apricot seeds on the days of resis-
tance; they never forget the Jew’s participation to resistance
while Turks and the Kurds were fighting shoulder to shoulder
against French troops. %!

In Antep, people did not know the meaning of the word
anti-Semitism. Sometimes, just for a laugh, when children from
the neighboring villages or outskirts would throw stones to
Jewish houses, the first reaction would come from the Muslim
families.”® There were good neighborly relations between Mus-
lims and Jews. They used to know the Jewish customs and sup-
port them. Children used to play together on the street and it
was always their Muslim neighbors who would come to light
their stove’s fire — and later electric lamps — on Shabbat.

We had lots of Jewish neighbors in Gaziantep. Mrs. Leyla,
the mother of Mrs. Sarah who later got married to Mr. Ya-
kup Bilmen was a famous dressmaker and she used to live in
our neighborhood. When I was a kid, I went to their house
on Saturdays, early in the morning to light the fire and they
gave me some money in return the following day. Muslim
and Jewish kids used to play together. At Pesach they were
giving us Matza and when the holiday was over, we were
sending them baklava. Our families would visit each other
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on holidays. We had a nice and friendly relation. Tavagi and
Nahmat families were our friends. Some of the Jews were
herbalists, some others linen drapers. They were all fair and
honest people. Very hardworking. So were their eating and
drinking habits. They would prepare a dinner for ten, and
there would be enough food to feed twenty people. Families
were not too close but they would frequent their neighbors.
When we were young, we used to go to the “saz” with Mr.
Yakup [Bilmen]. We had friends in common. Our friendship
still goes on in spite o f many years that have passed. We still
see each other and come together in family dinners.*®

We were close friends with Hidir [Bildirici]. We used to live
in Kervan Han on Bayramoglu Street; us at number 5, and
them at number 7. There were more or less 100 Jewish fa-
milies who lived in Antep. Neighborly relations were great.
We used to go to school together with Hidir. We organized
contests and the winner used wear a paper medal. Back then,
there was no electricity in the house. An Italian company
had established a power station which could only illumina-
te the streets and the governor's house. During the Second
World War, we were studying either under the electric pole
or under the light of an open-top oil lamp. Every Saturday,
Aunt Leyla [Hidir's mother] would call me to light the fire
of the stove. 1 would tell her, “I'll light it if you give me five
piastres.” At our sacrifice holiday, we were sending them
meat and at Pesach, they would send us Matza. My mot-
her and Mrs. Leyla often visited each other and in summer,
we would go for a family picnic at the Kavakhk area near
Allaben River. After secondary school, Hidir went to Izmir
to study, and 1 went to Gaziantep high school. We drifted
apart. Then, when met again in Ankara while I was stud-
ying at the Military Academy and he was doing his military
service; we cherished the good old days. 1 have a memory of

283 Mehmet Celikel’s interview dated, January 16, 2008.
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my childhood: one day I got lost and people who found me
took me to the synagogue because they though I was a Jew
with my blue eyes and fair complexion; my parents found
me there.

During the Antep War, when French troops besieged the city,
our elders helped the gangs. The Armenians took sides near
the French army, whereas Jewish people supported us. My
father was a baker, but he used to make both breads and rif-
les. When there wasn’t enough wheat, barley and oat to make
flour, we crushed the apricot seeds and added in. Hidir's fat-
her was one of the leaders who helped the gangs. People from
Antep never forgot the support of their Jewish compatriots??.,

There were three major ethnic groups in the city during the
French occupation: Muslims, Armenians and Jews... Jews
and Muslims acted in unity and solidarity. >

At an interview made with M. Ali Ay and his son Bedrettin
Ay who are famous industrialists in Gaziantep, Bedrettin Ay
had summarized their relations as follows:

Neighborly relations were especially great. T he region betwe-
en Kale Alti and Uzun Cargi, right down the road to Mehmet
Paga Mosque was known as the Jewish Quarter. Our house
was right across the church [should be the synagogue]. We
used to have Jewish neighbors too. We had good relations
with them. Neither they cared that we were Muslim, nor we
minded their being Jewish. Neighborlyrelations were so fine.2%

There was a long-established Jewish Community in Antep
who was very knowledgeable in trade business, had good re-
lations with their neighbors and who was always referred to

24 Resit Gogiig, July 3, 2007
285 Mayor Asim Giizelbey, Salom 14 Mart 2012

286 uOnemli olan ahlak ...“ Interview with industrialist M. Ali Ay,
published in Ekspres (Gaziantep), May 5, 2009, www.gazeteekspres.
com/roportaj.php?id=8
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with respect after they left the city. I know that this commu-
nity never had any conflicts with the people who lived here.
Because back then we had lots of Jewish neighbors. We grew
up in the same neighborhood, the same street; we studied in
the same school. I remember that they were not turning the
electricity on Saturdays or cook or light the fire. Of cour-
se there was no central heating or natural gas in Antep in
these years; we heated our houses with stoves. They did not
set a match to their stoves on Saturdays. Children living
in the same neighborhood would go to their houses to light
their stoves, open their heaters and switch on their contact
buttons. It was a humanitarian duty.*

Mustafa Kemal Atatiirk and the Republic were gladly wel-
comed by Gaziantep Jews:

My mother was very fond of Atatiirk. She made me learn
“Kemal Paga Cok Yaga” (Live Long Kemal Pasha) march by
heart; 1 still remember the lyrics. After the declaration of the
republic, she started talking to me in Turkish.*®®

The notables of the city were very intimate with my grand-
father. So much that they used to come to him for advice
even if there was a conflict between two Muslims citizens.
He used to hug with the Imam and the Mufti. **

When Ebhun Arkadas returned to Gaziantep after he grad-
uated as a dentist, he recalls that almost all his patients were
Muslim and they had established a close proximity beyond
professional relation: “...after 4 years of medical study, I could cer-
tainly be elected as a congressman regardless of the political party if I
would stand in as a candidate.”

What was the extent of Jewish-Christian relations? Arme-
nians were the only Christians who lived in Antep. They were

287 Mayor Asim Giizelbey, Salom , March 14, 2012
28 Video recording of Morris Bildirici interviewing Henry Abadi.
289 Ebhun Arkadas
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very wealthy but were not getting along with Jews. Yakup Bil-
men recalls a tragedy that occurred in his family:

Isak Farag¢ who was the brother of my mother Roza Farag
used to run a tavern with an Armenian partner. During
the French invasion they fell to loggerheads. My uncle bo-
ught the share of his Armenian partner and paid him. His
partner took the money and left, and then 50 meters further
he turned back and shot my uncle who dropped dead on the
pavement.2®

7.2.World War Il Years

During the World War II, Gaziantep Jews did not face any
difficulties. Yakup Bilmen recalls that the Arbitration Commit-
tee did not overtax the Jews during the Wealth Tax, mention-
ing that “This community highly supported us and always took
our side,” and indicates that they were only levied 3.000 Liras
whereas the Sago Family in Mersin was imposed 600.000 Liras.

Between 1935-1945, on the days of blood and atrocities of the
World War II, immigrants who wanted to escape from Poland,
Slovakia, Hungary and many other European countries which
were under the threat of the Nazi Regime, to settle in Palestine,
came to Istanbul (with the state’s consent), and from here they
were directed to the border to go to Aleppo. From Iskenderun,
via sea route they were reaching their final destination.?

7.3.After 1950’s

Born in 1926, Yakup Bilmen was one of the closest contacts
of the city’s political circles after 1950’s. One week before the
1950 elections, on May 7, 1950 when Celal Bayar visited Ga-
ziantep, he was in the welcoming committee who met him 90
km before the town border. He used to accompany Celal Bayar
and Adnan Menderes at the political party meetings, standing

20 Yakup Bilmen
21 Yakup Bilmen
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shoulder to shoulder with the members of the parliament. Yakup
Bilmen was one of the 50 people who attended the meeting in
which he promised that if he wins the elections he would enact
the “Arabic Reading of the Ezan Prayer.” That’s why he was
among those who were sought by the police after the revolu-
tion of May 27, 1960. When he heard that there was a search
warrant against him, he caught the first plane and went to Is-
tanbul where he hid for a month.

They all loved and showed sympathy to Bilmen and the
Jews in the city:

Democrat Party’s congressmen Ekrem Cenani, Ali Ocak,
and Siileyman Kuranel, as well as Imam Hiiseyin of CHP
(Republican People’s Party) were my close friends. We had
a prosperous life in Gaziantep. I was proud of being a Tur-
kish Jew and was profoundly loved and respected. Every-
body knew that we Jews were an inseparable, indivisible
part of this nation and that we would cause no harm. I was
always treated with respect, no matter where I was: on po-
litical gatherings, meetings, banquets or “saz” venues. We
were among the notables of the Gaziantep gentry. The Pre-
sident of the Aggravated Felony Court, the Prosecutor etc.
used to stop by our shop every morning to drink coffee. Me-
anwhile an individual unpleasant incident occurred. After
the 1957 elections, a fanatic CHP sympathizer crushed into
my house and attempted to kill me.?”

7.4. Migrations
At the end of the 1970’s, in a period of left-right debates
and conflicts, the atmosphere of the rapidly growing city start-
ed deteriorating with new people settling in.
All of our friends were Muslim. Whereas the newcomers
had started calling us “Nasty Jew”. They shot at one of our
relative’s house, came to threaten us in our draper store, or

292 Yakup Bilmen
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started harassing us on our way to the movie theater or when
we were out for a walk. They set some Jewish shops on fire
and then extinguish it. There were not more than 8 or 10
people like this but it was alarming in this chaotic situation.
Then news come through that an incident was planned aga-
inst Gaziantep Jews. We were so scared that we started piling
tables, cabinets and chairs behind our doors when we went
to bed at night. We were feeling uneasy, so we left town and
went to Israel. Four months later when things settled down,
we returned home. Our friends in Gaziantep told us, “Don’t
worry, we will protect you,” but there were no Jews left in the
city. In March 1979, we left Gaziantep for good >

“At the end of the 70’s the city has grown too much and
there were people from other cities who came to settle. Ideo-
logical conflict began. The nice chats we had with our com-
patriots came to an end.**

At the end of the 70’s, they began to harass Jewish peo-
ple who lived in the city. Some incidents that were first per-
ceived as left-right movements were later understood to actu-
ally derive from business competition and that they were or-
ganized to frighten Jews from the same profession. There was
social unrest and uneasiness everywhere. Let’s lend an ear to
a kidnapping and ransom event that occurred in those days to
Ibrahim Avram Nehmat:

I was 25; young pharmacist who recently graduated from
Ege University, My house was on the upper floor of the
pharmacy. I was newly married and my wife was pregnant.
As I was about to close the pharmacy for lunch break, a car
pulled over and I was kidnapped, taken outside of the city
by force of arms. My father paid the ransom they asked, wit-
hout telling anybody and so I was released. A week later we

28 Ozkul Arkadas
24 Yakup Bilmen
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went to Istanbul and six months later we moved to Israel. 1
still live there and continue my profession. Later my father
also sold his property and left the city. Just like most of the
families did 2

And so, in 1981 Jewish life ended in Gaziantep.?®

In the city which rapidly grew at the end of the 70’s, new-
comers could not adapt to the traditional solidarity that reigned
in Gaziantep and in an environment which was already tense
with left-right conflicts and polarization, peace was perturbed.
Finally in the years 1980-1981 the Jewish community of Gazian-
tep totally vanished.

When 1 graduated from University I returned to Gaziantep
and opened my dental clinic there. But at the end of the
1970’s our peaceful life came to an end. Every event trigge-
red a new one. The pressure was caused not by our fellow
citizens who knew us well, but from people who recently
moved to town. I moved my clinic to Istanbul in 1978. And
my family settled there one year later. People from Gazian-
tep felt abased and very upset. We wished to stay there but
some circles did not let us*”

We were three childhood friends who in 1978 joined the
army for our military service. None of us returned to town
[Gaziantep] after our discharge. *

Yakup Bilmen came to Istanbul for his children to be able to
continue their higher education. In 1980 he entrusted his busi-
ness to his partner, moved to the USA and stayed there for two
years. However he did not stop longing for home and returned
to Turkey.. His brother Sua stayed in Gaziantep until the 70’s
and only came to Istanbul in 1971.

25 jbrahim Avram Nihmet

2% Murat Nihmet
27 Ebhun Arkadas
2% Ozkul Arkadas, Salom, February 1, 2012
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EPILOGUE

Over the years, except for some personal initiatives, there
weren’t many Gaziantep Jews who returned to their homeland.
In 1999, a group of 32 people of the Bilmen, Arkadas and Tavasi
families organized a three-day trip to Gaziantep to fulfill their
longing and to show the houses they were born and lived in
for a while to their children and grandchildren. The group
was warmly welcomed by the locals and given close attention.
And some graduates, who were in town for Gaziantep High
School’s alumni day, were greeted with affection and longing
by their desk-mates who happened to be Cabinet Ministers or
Deputies.?”

In 2011, I attended Gaziantep High School’s 50" Alumni
Day, together with my husband and daughter. I was met
and hosted in such a friendly and loving way that it was as
if the whole ceremony was organized solely for me. I tho-
ught I was the queen of the world during these 3-4 days.
My daughter said: “Mommy, if I did not come with you,
I would never believe in what you would tell me. I would
think, ‘my mother is exaggerating’”. I still keep in touch
with some of my friends.3%

A large contribution from Istanbul and abroad - especially
from Israel and the USA - is expected for the official opening

299 Egter Yannier, “Gaziantep’te unutulan Yahudi miras1”, Salom, 1 Subat
2012

300 Adel Arkadas Cohen’s e-mail dated, August 31, 2012
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ceremony of the historical synagogue that is anticipated in Oc-
tober 2012.

Hopefully, the renovated Synagogue building will on one
hand render service to the city’s cultural development and on
the other hand, encourage Gaziantep Jews who left the city for
various reasons to come and visit their homeland more fre-
quently. Maybe this will be an opportunity for them to visit
their ancestors’ graves and commemorate their souls (read a
kadish) in an appropriate corner of the Synagogue complex in
order to strengthen the future generations’ links with this Vet-
eran (Gazi) city.
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5 APPENDIX A

~ *,";;,‘;‘SE;LECTION
OF GAZIANTEP JEWISH CUISINE

Although Antep ]ew1sh cuisine which requires lots of labor
and care shows some pecullarltles of its own, it is obvious that
, ~‘1t was influenced by Aleppo Jews traditions considering the

_proximity of the cities, and that ‘Antep was under Aleppo s
- jurisdiction for long years. _On the other hand, traits — though
~moderate — from Ottoman culsme can also be encountered.

: Local vegetables Such as estragon pubescent cucumber
(acur) used for stuffmg, plcklmg cucumbers, cayenne pepper
- used for stuffing, blg 'red turnips, 'keme (some kind of mushro-
'om) and plstachlo were frequently used in Antep cuisine.

Because of Kashrut laws, foods were classified as zafor (me-
aty) and laban (dairy), ‘and these two categories were neither
cooked nor served together ‘
~ Inthis summary we will only be able to give you a few
. examples of the wide-ranging Antep cuisine.
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green ollves, egg salad V1na1

paste, crushed walnuts,

‘An mdrspensable hors d’oe

(Speclal Shnbbat dish. )

Be51des tradltlonal starters su
bean salad, Mas bean salad Vl

ggplant w1th harlcot
ricot bean salad w1th
k- eyed pea. salad
ean onion salad
ne can enumerate a
ntep culsme

,megranate sYrup

@ fried — eaten cold
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E :"‘;';,%Malhuta Made

" - with the addition ¢ fbralsed omons, mint and pepper ‘

:"Alaca Mostlym“de vi

thred lentils and cracked wheat. It can

. also be prepared with gvai‘lous Iegumes and dried estragon
- Served with the addlt}on of braised onions.

_ Sirbeli Soup: Cooked with red lentils, cracked wheat and
~ especially with purslane (plrpll‘lm) Served with the addition

of bralsed omon

| ?,’ Kishik Soup Made w1th a speclal tarhana (sundl‘led food
. ;made of curd, tom: '

kkMas Soup Cookedw1th‘n’1as Tice. Served with the addition

‘ of bralsed garhc drled mint and flaked red pepper
o Lentll Soup Cook w1th red lentlls and rice. Served with the

'k - ';'kaddltlon of bralsed garhc dr1ed mint and flaked red pepper.

e ‘Lebemye Cooked'w1th rice and yogurt.

: Of course we should SO mentlon Sebika, Metehelme,
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aside and filled with rice, pepper 1
then sewn. The: meat can be cook fr1ed potatoes fr1ed'] ‘~

whole ch1Cken 1nstead of lamb
*  Siliye: Chard, celery leaves, onio
together; then everythingis put o)
oven after wh1sk1ng a few eggs o
*  Tava: Green plums, fresh garh
and ol1ve oil are cooked in a sauc

meat,' chili, tontatoes e

shes hke okra w1th
fr1ed potatoes and |
,it_h meat, dry;b’eans: .

¢ Inthis category we can also men|
meat, dried black-eyed peas W1th
meat, green beans with meat, chi
and chard cooked with ollve oil.
+  Hamit: Ameaty, juicy, sour dlSh
*  Selve: Unseasoned chicken pieces ro d'mieggplant shces o
* Zehreand Lifit Mele: Fried cau if!
(served on Fridays for lunch) ‘

ahd white turmp

Rlce was cooked in countless waj most popular

ones were: Micedere cooked w1th cracke wheat or rice w1th
lentils, Burgol Bislevat cooked w d,kcthkpeas Fullye
Bicura (rice with horse beans) served ith Halup; Lubyell rice
cooked w1th black- eyed peas Flrlk ‘ Ozbek rice.
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EsIUFFED VEGETABLES - MIHSI

| First stuffmg that come to mlnd are: squash with rice and
;‘2*meat chard w1th rice and meat, cucumber with rice and meat,
;,::,":eggplant with r1Ce and meat, vineleaves stuffed with rice only,
~and vine leaves stuffed w1th Cracked wheat.

' Isflha Eggplants or ChllleS stuffed with rice and meat, and
ooked after being fried.

’Mthlm Shekeli Mlxed stuffed Vegetables 1nClud1ng

. eggplants, ch1 S and tomatoes all stuffed with rice and meat.

| iMthllaben Eggplants, squashes and chilies are filled
| withrice, pine nuts and blackcurrant and then cooked.
e ~'~'~_Th15?d15h;15 served with the addition of yogurt with garlic.

"MEATBALLS KIBBE :

;gKlbbe Namu51ye Fr1ed meatballs stuffed with cracked
/heat. The 1ndlspensable dish of Friday nights.

~K1bbe Arab: Stuffed mutton balls. Boiled with winter
. quash celery, carrots, cloves of garhc and dried m1nt

ne made Wlth ground meat It'sa l<1nd of fried meatballs
pared Wlth a m1xture of ground meat, eggs and flour. It
;dto be. Fr1day lunches favorite dish. =
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Gaziantep Sinagogu - 1985
Gaziantep Synagogue — 1985

-

Gaziantep Sinagogu - 2000
Gaziantep Synagogue — 2000
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Gaziantep Sinagogu - 2005
Gaziantep Synagegue — 2005 © jzzet Keribar



Murat Nihmet ~ Yagar Bildirici - Ozkul Arkadas

Sinagog Restorasyon Caligmalarin1 ve Mezarli1ziyaretlerinde — Subat 2012
While visiting the Synagogue Restoration Works and the Cemetery — February 2012




Sinagog ana binasinin restore edilmis on cephesi ~ Eyliil 2012
Restaured fagade of the Synagogue’s main building — September 2012
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Bir zamanlar Ehal’in {istiinde bulunan, ancak halen kay1p olan 5638 (1878) tarihli kitabe
The inscription panel dated 5638 (1878) located once at the top of the Ehal, but missing today.
© Ersin Alok

"Diirtist insanlar bu binay1 insa etmeye bagladilar. Ancak 6yle bir zaman geldi ki,
Israilogullarinin kabile bagkanlar1 bunu tanimadilar, bilakis kentimiz yakildi ve
kardeslerimiz 6ldiiriildii. Mesih gelinceye kadar Mose el Kayam basimiz ve kralimiz
oldugu igin bizim kiirsiimiizii o inga edecek. O ytice ada miitesekkiriz. Tiim diinya bu
kisinin bizim bagimiz oldugunu bilmelidir. Bu bina 5638’de tamamlandi."

"Honest people started to build this building. But a time came when the heads of the tribes of Israel
did not state their recognition. Instead they set our own town on fire and killed our brothers. Because
Moshe El Kayam was our Sovereign and King, until our Messiah arrives. And he will build our
pulpit. Weare grateful to that name o f Excellence. The wholeworld should know that He is our
Sovereign. This building was completed in 5638"
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Halen Gaziantep Miizesinde bulunan 5636 (1876) tarihli kitabe
The inscription panel dated 5636 (1876), conserved at the Gaziantep
Museum © Ersin Alok

"Bu son istirahatgah, miitevazi Avram Franko'nun ruhunun
Cennete ytikselmesi igin kizlar1 Sinbol, Vasirine ile esi Sinyora
Mazal tarafindan yaptirilmigtir. Kendisi huzur icinde uyurken
kizlar1 ve esinin 6mrii uzun olsun. 5636"

"This final resting place has been built for humble Avram Franko by
his daughters Sinbol, Vasirine and his wife Mazal, in order to raise
his spirit up to Heavens. May his daughters and their husbands have
long life as he lies in peace. 5636"



Midrag'taki 5721 (1yb1) tarinli Kitabe
The inscripton panel dated 5721 (1961), situated in the Midrash
© Ersin Alok

"Hayirsever kisi Rav Moge Saso ve esi Bayan Sara bu Ehal’i babasi
Rafael Saso ve annesi Bayan Geruz ruhuna vakfetmiglerdir. 5721

"This Ehal has been donated by the benefactor Rav Moge Sago and his wife
Sara, and dedicated fo his father Rafael Saso and mother Mrs Geruz. 5721"
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Midrag’taki 5690 (1830) tarihli kitabe
The inscripton panel dated 5690 (1830), situated in the Midrash

"Bu Midras, degerli David Sason bey ve esi Behora Bayan Mazal
tarafindan inga edilmigtir. Bumidrasin ad1 Magen David diye
anilacaktir. 5690"

"This Midrash has been build up by the valuable David Sason and his wife
Behora Mazal. This Midrash will be named Magen David. 5690”



Ehal - 1959 © Ersin Alok
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No. 3T0/18/265.

Gaziantep' teki dindaglanmzzln, taraflmxzdan tayin edilmesi
7 1%2am gelen bir ruhaniye olan ihtiyaqlan.nl nazara® ‘1tibara alarak,Ruhani
" Meclisimiz 16/12/1964 tarihinde bu mevzuu gbru;mug, dolayrsile Tatanbul |
1337 dogumlu, Haham Yusuf oflu bMusa Arkadas':. adi’ 5e<;en‘Gaziantep cemaa— §
tine, bilcimle dini hususaty tedvire mezun olmak uzere, kendiaini oy
birligi 4le Haham olarak tayin ettigini beyan ve ‘imza ederim.

Ruhani KMeclisi

Aza Aza ; ‘Aza

Bibi Baruh Kohen ) Ribi Avram Amram | Ribi -Isgk:Rofrg ; :
B
Aza Aza

““Ribl Eliyau Kchen Ribi Isak Haleva

= ‘ ' : - : " . : : v H

! W J/’? Tasdik Olunur : ‘, Lo : = ]
: Piirkiye Hahambagis: .
Rav David Asseo

Mose Levi Arkadagin, stanbul Hahambagihig1 tarafindan diizenlenmis Gaziantep’e
Haham olarak atama belgesl - 16 Aralik 1964

Certificate issued by the Chief Rabbinate of Istanbul, stamping Moge Levi Arkadag
assignement as Gaziantep’s Rabbi (December 16, 1964)



Midrag’ta Dua / Prayer in the Midrash

Ehal’in solunda oturanlar (Ehal’den itibaren) / On the Left (Starting from the Ehal)

Yakup Kohen Ozsezikli, Hayim Franko Bilmen, Cabra Bildirici, Sua Franko Bilmen (¢ocuk/
child), Zeki Franko Bilmen, Cabra Tavasi, Yakup Franko Bilmen, Avram Alig, Ebhun Seven,
ibrahim Eli Alig

Ehal'in saginda oturanlar (Ehal’denitibaren) / On the Right (Starting from the Ehal)
Yusuf Arab Saade, Menahem Nehmad, Musa Levi Arkadag, Moiz Kohen Lord, Yusuf Levi
Arkadas, Ezra Nehmad, ibrahim Maragli (Nizip), Yakup Tavasi, Rahmo Eskenazi, Zeki Tavasi

Ortada / In the Middle:
Sammas Yakup



Levi Arkadas Ailesi / Family 1951

Arka Sira/ Rear Row

Mazal Nazli Franko Bilmen Levi Arkadas, (bebek/baby) Ebhun Levi Arkadas, Musa Levi
Arkadas, Sara Bildirici Cohen Arkadas, /(bebek/baby) Stinbtil Suli Levi Arkadas (Baabur),
Sunbiil Levi Arkadas Asis

Orta Sira / Middle Row:

Sara Levi Arkadas Fistikci, Haham Yosef Levi Arkadasg, Yakov Levi Arkadas, Siinbiil Cohen
Levi Arkadas, Adel Levi Arkadas Cohen

On Sira / Frent Row:

Viktorya Levi Arkadas Kumru, Rozi Levi Arkadas Ozbonfil, Avram Levi Arkadasg



Mose Levi Arkadas Ailesi / Family
On sira / Front Row: Sosana Arkadas (Debus), Avram Levi Arkadas,
Rahel Levi Arkadas (Nehmad),

Ortada / Middle Row: Viktorya Levi Arkadas (Kumru), Yakup Levi
Arkadas, Mazal Nazh Arkadas, Rozi Levi Arkadag (Ozbonfil)

Arkada /Rear Row: Adel Levi Arkadas (Cohen), Sara Arkadas (Fistikci)

Pesah 1965

On sira /Front Row: Sara Levi Arkadas, Ozkul Levi Arkadas, Mose Levi
Arkadas, Leyla Levi Arkadas

Arka Sira / Rear Row: Ebhun Levi Arkadas, Stinbiil Suli Levi Arkadas,
Avram Ibrahim Levi Arkadag



Yaakov Levi Arkadas & Nazli Franko Bilmen
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Mose Levi Arkadas ve Sara Levi Arkadas
Ozkul Levi Arkadas - Yildiz Hason’un
diigiintinde 26 Mart 1987

Moge Levi Arkadag and Sara Levi Arkadag At the
wedding of Ozkul Levi Arkadag and Yildiz Hason —
March 26, 1987
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Mose Levi Arkadas & Avram Palti
Sinagog bahgesinde - In the Synagogue Courtyard (1962)

Purim Temsili (1962)
Purim Theatre Representation



Sinagogda, Purim Bayram temsili gosterisi - Mart 1962
Purim stage representation at the Synagogue — March 1962

Purim temsili sonrasi: Avram Palti, Jojo Ovadya,
Ebhun Arkadas ve Zeki Benzes ~ Mart 1962
Avram Palti, Jojo Ovadya, Ebhun Arkadag ve Zeki
Benzeg: After Purim representation — March 1962
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Gaziantep Yahudi toplumunun ilk Lise Mezunu gocugu Hidir Bildirici
Hudir Bildirici has been the first high school graduate in Gaziantep Jewish community



o2 |oAdtve soyadi-" "

Babasimn adt*

x,Ad\\e» \.Avkm\aq‘
“Jakup - ;

Dogum yeri i -\

‘Gozionlep

Dogam il < <=2 |

SUa4Y it

Okul numarasi_ ;. .

-2339. ..

il ve g

milhanl bmrgrgz ogrehm

- ]i“ gl é)arasrz yallll

. e

19601961 (i |

[ Okdduge gabaner i

Lhﬁi\(im it

Iy szlomayz veren okul

éazmn\qa L\usq o

-

TURI(IYE CUN\HURIYETI
MAARI & VEKALETI
DEVLET L:E&Di:ﬂ.OMASI

w

M
s

L D[plomo No: 6(:\1 anlomo dlerecesi: l Vi

Yakup. F LAl mmd.;;, -

ﬁen kolandan girdigi Devlet Lise
. lmhhamm basararak- diploma "almaga
. ba/e kazanmm‘zr 29/ /1961 -

¥

q.p«efﬂ :

[ Maarit Midira - Okal Midird
| A Gizogen Mo Hakisik
: P S

(Stok No.: 81)

MR

Gazumtep in Lise Dlploma81 alan ilk Yahudi kiz1 - Adile (Adel) Levi Arkadas - 1961

The first Jewish girl in Gaziantep, graduated from high school: Adile (Adel) Levi Arkadag (Cohen) 1961
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Sara Levi Arkadas & Sara Kohen Arkadasg
Singer Dikis Makineleri kursunda / attended the Singer Sewing Machine training courses



Vatani gorevlerinde
During their Military Service

¥ A

R. Avram Palti Yedek Subay / Reserve Officer
Hidir Kohen Bildirici



Menahem Nehmad & Ester Saade

Niganli -

Engaged 1929-30



Linlda] Kohen Bildirici - [lker Franko Nisan téreni / Engagement Ceremony (2002)

Soldan saga / (L te R)

SimonNahmiyas, Yasar (Charly) Bildirici, Leyla Bildirici Nahmias, [lker Franko, Hidir Bildirici,
Nensi Bildirici Yuhay, Linda Bildirici, Lin[da] Bildirici (Franko), flker Nahmiyas, Leyla Saltiel
Bildirici(, (6nde / in front) Roslin Nahmias



Avram Nehmad - Rahel Levi Arkadas
Nikah Téreni / Civil Marriage Ceremony

Cabra Bildirici - Nina Sara Srour Nikah Toreni / Civil Marriage Ceremony
Soldan Saga (L to R)

Nikah memuru / Registrar, Musa Saso haLevi, Sara Nina Srour, Cabra
Gabriel Bildirici, Saul Kohen
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Nina Sara Srour & Cabra Gabriel Kohen Bildirici



Linda Saad & Hidir Kohen Bildirici



Janet Manisa Bilmen & Yegua Suni Bilmen
NeveSalom, 19.02.1984

Soldan Saga (L toR)
Rael Manisa, Yusuf Manisa, Ester Manisa, Janet Manisa Bilmen, Yesua $ur.1i Bilmen, Sara
Bilmen, Yakup Bilmen, Janet Bilmen, Hayim Bilmen, Rozi Bilmen Baruh Isak Baruh




Viktorya Tavasi (Bilmen) & Yakup Tavasi diigiinii / wedding
Soldan saga / L to R:
Ragel Naftali (Bilmen), Yakup Naftali, Zeki fsak Franko
Bilmen, Fani Franko Bilmen, Viktorya Tavagi Bilmen,
(arkada/on the rear) Zeki Tavagi, Margo Tavasi Bilmen,
Sua Yegua Franko Bilmen, Yakup Tavasgi, Behiye Tavagi
Onde /in front: Eliyezer NiyaziFranko Bilmen,

Hayim Franko Bilmen

Abraham Hayim Franko Bilmen &
Viktorya Tavasi (Bilmen)



Luna & Yakup Levi Ozsezikli Gaziantep —29.09.1974
Oturanlar (seated) )
Abut Ozsezikli, Yakup Ozsezikli, Luna Ozsezikli, ?

Rav Mose Levi Arkadas, yiiziik takarken
Rav Moge Levi Arkadas while putting on the wedding rings



Sara Kohen ~ Rahamim Nehmad diigiinti / wedding

Biiyiikanne Simha Saade, tiim ¢ocuklari, gelinleri, damatlar1 ve torunlar ile birlikte
Grandmother Simha Saade, with all her children, sons-in-law, danghters-in-law and grandchildren



Mazal Bildirici Cohen & Yosef Bildirici Cohen

-2011

Nesim oglu Yosef Cohen Bildirici, metinde ad1 gegen 1912

yillarina ait an1 defterinin yazaridur.

Yosef Cohen Bildirici, son of Nisim, is the writer of the Journal of

Events 1912-2011, mentioned in the text.



Klod $aso & Selim Saso diigtinti /wedding

Soldan Saga (L to R): Jak Baruh, Jzzet Garih, Rozi Saso Baruh, Musa Saso, ?, Nadya Sago Habib,
Nazli Saso, Klod Saso, Selim Saso, ?, Yusuf Saso, ?, Yedida Saso, Reful Saso
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1871 tarihli, deri iizerine elle yazih Ketuba
Ketubah, hand written on leather, dated 1871



Nehmad Kardegler / Brothers

Ebbune (Avner) Nehmad, Murat (Mordohay) Nehmad, Yesua Nehmad, Habib Nehmad, Avram

Nehmad , Anneleri / Mother Ester Saade Nehmad, torun / grandson Yosi Nehmad, Babalar1
/Father Menahem Nehmad



Saade Ailesi / Family

Yakop Saade & Simha Saade, David Saade & Salha Asis, Selim Saade & Margo Kohen, Israel
Saade & Mari ?, Zeki Saade & Salha Dusi, Nizhe Saade & Yaakob ?, Ester Saade & Menahem
Nehmad, Mose Saade & Firide ?



Cabra Gabriel Kohen Bildirici'nin oglu Musa Moris Bildiricinin Bar Mitzva daveti
Bar Mitzva Ceremony of Musa Moris Bildirici son of Cabra Gabriel Kohen Bildirici

Soldan Saga (L to R):

Arka sirada / Rear Row: Nina Sara Srour, Musa Moris Kohen Bildirici, Yusuf Kohen Bildirici,
Cabra Kohen Bildirici, Hidir Kohen Bildirici

(On Sirada /Front Row: Reful Rafael Kohen Bildirici, Davetli Sanatkar / Guest Singer, Nesim
Kohen Bildirici, Davut Kohen Bildirici , Leyla Kohen Bildirici, Moge Kohen Bildirici



Suni Franko Bar Mitzvas: daveti / Bar Mitzva Ceremony
Zekiye Bilmen, Ebhun Arkadas, Sara Arkadas Kohen, Ester Dusi

Fani Franko Bilmen & Zeki Franko Bilmen, Margo Kohen Ozsezikli &
Saul Kohen Ozsezikli



Adel & Yosef Cohen, ¢ocuklar: ve torunlariyla / Adel & Yosef Cohen, with their
children and grandchildren



Adel Arkadag Cohen & Yosef Bildirici Cohen -2012
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Linda ve Hidir Kohen Bildirici




Leyla Bildirici, Nina Srour Bildirici, Linda Bildirici, Sara Franko Bilmen, Yakup Franko
Bilmen, Hidir Bildirici & Musa Moris Bildirici

Cabra Bildirici, Sua Carli Bildirici, Yusuf Bildirici, Sam Srour, ?, Rozi Saso
(Albert Baruh ile evlendi / married to Albert Baruh)



Soldan 2. Efsanevi Leyla Bildirici - Nina ve Cabra Bildirici ile birlikte.
Stinbiil, Kiraz, Cabra, Reful, Hidir, Sara ve Yakub’un annesi olan Leyla Bildirici'ye, Arapga
“Sitto” diye hitap edilirdi.

Esi SuaKohen Bildirici vefat edince geng yasta dul kalan Leyla, kizlar1 Siinbiil ve Kiraz ile

beraber terzilik yaparak gocuklarini biiyiittii. Herkes Gaziantep’iterk edince de Israil’e gig
ederek oglu Yakub’un yanina yerlesti.

Second from the left: The legendary Leyla Bildirici — together with Nina and Cabra Bildirici.

Leyla Bildirici who was Siinbiil, Kiraz, Cabra, Reful, Hidur, Sara and Yakub's mother, used to be
addressed as "Sitto” (in Arabic).

Leyla who became a widow at a very early age, after her husband Sua Kohen Bildirici passed away,
tailored with her daughters Siinbiil and Kiraz and raised her kids by herself. When everybody left
Gaziantep, she immigrated to Israel and settled into her son’s Yakub's house.



Bir Yas giinii davetinde / Birdthday party
Siinbiil Hayat Bildirici, Abut Hayat, Klod $aso, Jo Saso, Davut
Bildirici, Nazl Sago, ?, Linda Bildirici & Zekiye Bilmen Kohen

Cabra Bildirici, Ester Dusi ve misafirleri
Victor Dana ile birlikte

Cabra Bildirici, Ester Dugi and their guest
Victor Dana

Fanny Srour Cabra’nin kayinvalidesi ile birlikte
Together with Fanny Srour, Cabra’s mother-in-law



Eli Bildirici Bar Mitzva Daveti / Bar Mitzva Reception

Soldan Saga (L to R)

Moris Yanni, Josh Kohen, Musa Bildirici, Davut Bildirici, Yagar (Charly) Bildirici, Cabra
Bildirici, Musa Bildirici, Michael , Hidir Bildirici, Linda Bildirici, Selma, Cela Yanni, Eli
Bildirici, Rozet Bildirici, Jeffery, Nina Bildirici ve Saimon Nahmias
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Gaziantep'te Kavakli'da Piknik / Nefmad and Saade Families enjoying a Picnic at Kavakl
Nehmad ve Saade Aileleri birlikte
En soldaki / First on left: Bar Mitzva Mordohay Murat Nehmad



Linda Bildirici, Leyla Bildirici, Sefika Saad (Linda’nin annesi-Linda’s mother), ?
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Linda Bildirici ve ogullar1 / and her sons: Musa & Yagar (Charly)



Behiye Dusi Bildirici

Sara Kohen Orenstein & Esi Husband



Yaakov Dusi
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Adel Dusi & Yako Dusi



Adel Arkadas Cohen’in Gaziantep Yemekleri Kitab1
Gaziantep Gastronomy Book by Adel Arkadag Cohen







